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Balat: Living Together explores the memory of one of the most
kaleidoscopic neighborhoods of Istanbul, which is significant in
terms of its cultural and historical heritage.

Authors from various disciplines such as cultural anthropologists,
semiologists, historians, architects have jointly put their efforts

to identify and re-actualize the social and urban memory of this
place, analyze the current life of Balat, draw parallels between
different periods — from the Byzantine era to the tragic events of
the 20th century.

One of the main goals of this book is to show the memory and
post memory of the multicultural Balat and the transformation of
the ways of co-existence of various ethnic and religious groups in
one place through transdisciplinary analysis.

The experience of living together, the peaceful co-existence and
the shades of minor and major catastrophes and conflicts are
anchored in memories of Armenians, Greeks, Bulgarians, Jews,
Turks, and others.

Like Balat's memory, this book is multi-layered, woven from various
languages and methods. Academic texts, statistics, factual
evidence, autobiographical stories, and fiction are intertwined.

In addition, the editors of the book have paid particular

attention to the visualization of Balat and fragments of the
architectural memory of the place: it is full of illustrations,

maps, and photographs from both family archives and notable
photographers.
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A PAGE FROM THE EDITOR’S
NOTEPAD

In the spring of 2018, thanks to the Hrant Dink Foundation

program, | had an internship at the French Institute

in Istanbul, renting a small apartment in one of the
three-storey buildings in Balat. This was my second
visit to Istanbul. The magical appeal of the city,

which affects the tourist gaze so strongly, seemed
somewhat faded. However, it is impossible to leave
this gaze behind altogether, even for Istanbulites, and
probably, this is the real charm of Istanbul. My daily
routine, my evenings and weekends flowed in Balat.
Hence, the book that had been envisioned by me and
my colleagues, is imbued with Balat’s everyday life.

This book aims to recreate the space that is lost or

forgotten time and again, unnoticed occasionally,
not always or not fully articulated, to revive

its architectural, urban, social and biographic
components, which constitute the space of memory.
It is not an attempt to reconstruct the historical past
in terms of archaeology, but rather an attempt to
examine Balat’s outer layers unveiling the marks of
the past left by the inhabitants and buildings of the
quarter. Our search for the traces of “living together”
was the starting point for a discussion about the
difficult, oftentimes inconvenient past of Balat,
Istanbul or Turkey and of the entire region indeed. We
live in the shadow of this past. The book has become
the photographic layer revealing a wide range of
ideas about the memory of this place.

Our book brought together authors (researchers, artists)

10

from all over the world. It was written, revised and
edited in Armenia and Turkey, in the USA and Belgium,
in Russia and Italy, in Greece, in England and in
Germany. Balat’s narrative dismantles and dissipates
any depiction that turns this place into a museum or
monument. We all wrote about Balat striving to reach
it, focalizing our narrative, at times without noticing
how we transpose Balat to various geographical

and cultural spaces, how we examine it in terms

of semiology, anthropology, sociology, urbanism,
architecture, etc. We write about it in different

Tigran Amiryan
A Page from the Editor’s Notepad
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languages, we read books and articles about it in
French, Turkish, Armenian, English, Greek and Hebrew.
We do it simultaneously — apart and together.

The book would not have been possible without Sona
Kalantaryan and Gizem Kiygi — two brave and
professional colleagues-editors who worked on this
project with me for almost two years. | sincerely thank
all the authors and editors who contributed to this
project sharing their professionalism, knowledge and
genuine love for Balat.

Dark times, in which we tried to bring into light every
line, every page of this book, will be studied by
historians. We worked against the backdrop of a
global tragedy; the outbreak of coronavirus stopped
the planet several times, alienating us from each
other. We learned anew to work together, think about
“living together” and Balat despite everything. The
Nagorno-Karabakh war spread so much suffering,
disappointment and pain across Armenia that grief
seemed to overshadow our minds; no book seemed
to be finished. Perhaps, the very existence of this book
will remind us of our most difficult and most important
experience of co-existence and co-creation, even
in the most horrifying moments of history. This book
has become our shared experience of resisting the
language of enmity.

We worked together in different languages, but Balat’s
palimpsest came to life thanks to our translators —
Armen Hayastantsi (Ohanyan), Norayr Manvelyan,
Gizem Kiygi, Burcu Sila Candan and Hovhannes
Galstyan. All the texts in this book have been
proofread and revised many times by our editors in
Turkey and Armenia. | am grateful to everyone who
made these texts accessible and comprehensible
to the reader - Meri Sargsyan, Hovhannes Galstyan,
Eylem Can, Teryn Bell.

While the book was being created, there were people who
generously provided a helping hand and supported
us; | thank Varduhi Balyan, Rafik Santrosyan and Sona
Stepanyan for their advice and encouragement. |
also thank the whole staff of the Eurasia Partnership
Foundation for their kindness and institutional support.

Now that the book is finished, | realize that our
designers have been ceaselessly working with

12 Tigran Amiryan
A Page from the Editor’s Notepad
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us — simultaneously and in parallel, mirroring

the idiorrhythmic everyday life of Balat's diverse
communities and buildings. The artists of this project
did not move from Balat to the printing press;
following attentively our dialogues and looking

into the research process, they started their trip to
Balat through our ideas and engaged readers when
getting closer to the quarter. This movement became
a reality thanks to the artist Harutyun Tumaghyan,
who created unique images of the quarter, which
accompany each article in this book, and to the
designer Klim Gretchka, who meticulously organized
the entire space of this publication.

Paralyzed by the war and political climate, we were

not always able to stick to the original plan of our
research project. But Istanbul is a unique city that
hands out a solution from its treasure chest even in
the most difficult circumstances. The photographs,
kindly donated by the Ara Guler Museum, became
our remedy during the war. Creating a book
illustrated with Guler's photographs is the greatest
joy to any author or editor. It is a huge responsibility
at the same time. Balat's images adorning the pages
of this book constitute a pre-textual compensation.
Everything that we could not convey or depict due

to closed borders is captured in the photographs of
Guler, “The Eye of Istanbul.” | would like to express my
gratitude to the Guler Museum and to Umut Sultin, its
director.

Though back in 2018, the idea of this book was still ripening

14

for days and weeks on end, its name was instantly
ready. Since then, it has never been erased from my
memory, and will never be, | think. On a weekend day,
when | did not have to visit the library at the noisy
Taksim Square and delve into French books, | walked
across the streets of Balat. Moving downwards

from Chora, | wandered into an alley. Men of all

ages gathered in the courtyard of a mosque. The
poor and immigrants were in the queue for social
assistance. | stopped and watched the scene for a
while; it differed sharply from other gatherings one
encounters elsewhere in the city. They took their bags
full of food and other stuff, chatted, took something
from their packages giving to or exchanging with

Tigran Amiryan
A Page from the Editor’s Notepad
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each other. The space was brimming with family
idyll, friendliness, tranquility and silence; it created
a feeling that can be expressed in one phrase —
caring for others. Suddenly, some of them noticed
my steady gaze; looking at me smilingly, they put
something into the hand of a boy who ran in my
direction. He brought a small bag of fruits and sweets
and handed it to me. | muttered something, trying
to refuse the treat, but the language barrier did not
allow me to say anything intelligible to the child
smiling at me and offering me part of his meal that
he held in his thin and tanned hands. | could not
dissuade the boy; he left the bag in my hands. When |
said “thank you” in Turkish, he tightly hugged my legs,
turned abruptly, and ran back to the adults.

| didn’t quite understand what had happened. | walked
with this package along Balat's streets for a while;
a sense of gratitude made me part of Balat's
life. I realized on this very day that | am eager to
write about this place of caring and acceptance.
I quickly scribbled “chora” in Cyrillic script and
“vivre-ensemble,” followed by a dash, on the edge
of my notepad, which was filled with excerpts from
the books of the French library. Gradually, this note
turned into a more intelligible text, where we — |
and my colleagues of the CSN Lab and Palimpsest
Collective — formulated our ideas about this book.
Today, when it finally expanded into a book, | am
eternally grateful to everyone who wanted to join me
and take part in this project of “living together.”

Tigran Amiryan

16 Tigran Amiryan
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nt htwn Juqbkg Utstph Unwn: Qhwugph qhuh puyuky,
rb hug Juwnwpykg, n, mnypwlu wnwé, Eplup
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Ybpwéybg wybih hwuwlwih, pugué nmbpunh, npnud
(wpnpwwnnphwjh gnpépultipltphu htn gpph quinuithwpp
2wpuwnpbghlp: Nu wyuop, bpp wjb swdwbiny yepwéyb)
E qpph, wugwih Junphwlw) BU jnipwpwlgniphg, np
gwllwgwy hus vhwlw) nu vhwulwlywlph dwuhb wyu
qhp-Lwhiwgsh Jwu uqub:

Shgnwl Udhpjwl
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CONTAINER OF THE Tigran Amiryan
UNCONTAINABLE

Notes on Balat’s

Spatial Memory

Khora reaches us, and as the name. And when a
name comes, it immediately says more than
the name: the other of the name and quite
simply the other, whose irruption the name
announces

Jacques Derrida

There are places where history is inescapable
like a highway accident-places where
geography provokes history. Such is
Istanbul, alias Constantinople, alias
Byzantium

Joseph Brodsky

SPACE-TIME PERSPECTIVES OF BALAT’S STORY

Ideas about Balat are accompanied by a density of

18

multiple narratives, knowledge of the place, and
visual images. This quarter of Istanbul is apparently
one of the spots whose historical solidity, rich
narratives and memory of the place can be
expanded into an infinite story that delves into the
deepest layers of our civilization. However, once

we start writing about Balat, we are faced with the
necessity of understanding where our sensations
come from, how the inner workings of fantasy
function, and how multilayered ideas about this
place take form. Narrative forms defining imaginary
Balat abound here:architecture, history of everyday
life, political, social, or economic history of the

place. Balat shimmers in between approaching and
departing from real life and constructs its semiosis
when confronted with this space. Balat is an integral
part of the urban fabric that attracts solitary fléneurs,
touristic groups, urban planners, investors, migrants,
researchers, journalists, artists and writers.

Tigran Amiryan
Container of the Uncontainable.
Notes on Balat’s Spatial Memory
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In terms of “cultural heritage” or “architectural
monuments”, Balat can be described as one of the
most important fragments of Constantinople or, for
that matter, Byzantine history that became part of
the polis, now present in the form of architectural
relics long deprived of their original purpose and
mingled with modern or 19th century architectural
and urban concepts.

Referring to Balat’s historical past, a good tour will
undoubtedly tell you about forgotten times of
imperial intrigues and conspiracies that took
place within the walls of the Palace of Blachernae
and will cite passages from Anna Comnena’s

autobiographical writings proving the significance of

this place.
Examining the history of the Palace of Blachernae, we
open up the prospect of representing this place as

the foremost center of Orthodox Christianity (culture).

In this regard, the Palace of Blachernae, although
reconstructed, will be at the core of Balat's story.
One can also describe this space in the context

of catastrophes and cataclysms which caused
irreparable damage to the city for centuries and
reveal the quarter that sprang back to life after
numerous fires and earthquakes?. Industrial history
of Balat suggests that the quarter actively changed
its architectural and social appearance, attracting
factory workers and their families in search of new
housing.

Accounts of earlier migrations explore a new perspective
for Balat's story; they emphasize transformations
of the social and cultural space after many Jews
from different parts of the Empire were resettled in
Balat from the 15th to the 18th century. This story is
also about the Greek community as well as about
the small island of Armenian life and printing in the
middle of the Jewish quarter.

Balat is mainly perceived as an ensemble or amalgam
of different architectural styles and social groups.
Balat's history refers not only to members of the
imperial court, diplomats and famous merchants
but also to criminals and adventurers. Old wooden
synagogues are miraculously preserved until
now along with Byzantine stone constructions, the

20 Tigran Amiryan
Container of the Uncontainable.
Notes on Balat’s Spatial Memory

! Almost all devastating fires and
earthquakes severely damaged
Balat. It is often assumed that little
has survived from Balat’s original
urban landscape. Some of the
great fires of Istanbul described by
Deleon were caused by quarter’s
stores and residential buildings.
See: Deleon, J. 1991. Ancient
Districts on the Golden Horn: Balat,
Haskdy, Fener, Ayvansaray. Gozlem
Gazetecilik Basin ve Yayin,
Istanbul.

Even though architectural traces
of the past disappeared completely,
the social composition remained
the same. Timber buildings were
replaced by brick ones; although
they were often similar to former
constructions, the main purpose
was to build more durable and
resistant structures to withstand
any natural disaster. See: Leal,
K.A. 2010. “The Balat District of
Istanbul: multiethnicity on the
Golden Horn,” in Architecture

and memory of the minority quarter
in the Muslim Mediterranean city.
Cambridge, MA: Harvard Univ
Graduate School of Design.
History of the space thus sought
to maintain continuity through
compensatory strategies;
architectural memory reshaped
social memory, and conversely,
social memory “brought back”
architectural memory of the place.
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Map representing Balat-Fethiye-
Kesmekaya districts, Pervititch
Insurance Maps - June 1929, SALT
Research.

Luwpnbgnid dtipljuyugiuo &
Puup-bwphh-Luudbipuyu
punuiwup, Mpyhnhyub
pwpubtiqtip, hnihu 1929, SALT
Research.

p.22/k922

Map representing Balat district,
Pervititch Insurance Maps - March
1929, SALT Research.

Lupnbgnid atipuyugiuo &
Puqup punuidwup, Mpdhwhyui
pwpubiqtp, dwpn 1929, SALT
Research.
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splendid building of Or-Ahayim survived intact on
the banks of the Golden Horn. But it is also a space
of polyphony assimilating different languages. Balat
is one of the hubs where Ladino (mixture of Hebrew
and Spclnish)‘, Turkish, Western Armenian, Greek,
Bulgarian as well as various vernaculars? coexist for
centuries. They intersect and exist in a small quarter
simultaneously or in parallel, mirroring each other.
There is a need for further research on the role of migration-
and this includes the desolation of the quarter in the
20th century, sharp population change and modern-
day gentrification?® that puts the quarter at risk of losing
its architectural memory at the beginning of the 21st
century. The abrupt outflow of Balat’'s non-Muslim
populationt is a separate plot in Balat's story integrating
it into the political landscape.
Metalanguage develops as a result of both external and
internal narration. The most vivid examples of the

22 Tigran Amiryan
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! Curiously, memory of language
goes through a series of forgetting
and false recollections. For
instance, Jews first spoke in a
dialect derived from Greek due

to Balat’s proximity to Fener

and later due to the fact that
most of the workers of the Cibali
tobacco factory were Greeks.
Meanwhile, Hispanic Jews settled
in Haskdy-a quarter on the other
side of the Golden Horn. Their
language was proved to be more
powerful and spread to Balat.
However, in memories of Balat’s
Jews Ladino is recognized as

the common heritage of the past
and the “authentic” language of
the local population. Sephardic
(or Hispanic) Jews assimilate
Romaniote Jews (Greek speaking)
to reinforce the idea of a ‘true’ and
‘genuine’ language of religious
literature. See: Varol-Bornes, M.
2008. Le judéo-espagnol vernaculaire
d’Istanbul. Bern, Berlin, Bruxelles,
Frankfurt am Main, New York,
Oxford, Wien. 70-71.

In the second half of the 20th
century Ladino was marginalized,
becoming a useless fragment of
the past, just a local jargon. See
Varol-Bornes, M. 1994. “The
Balat Quarter and Its Image: A
Study of a Jewish Neighborhood
in Istanbul” in Avigdor Levy (ed.).
The Jews of the Otcoman Empire.
Washington D. C., 633-646.

2 It must be noted that in the 19th
century the French language was
not uncommon in Istanbul after
the establishment of Alliance
Israelite Universelle schools

for boys (1875) and girls (1882).

See: Varol-Bornes, M. 1998.

“Balat, vieille communauté juive
d’Istanbul.” Revue des Etudes

Juives 147.3-4, 500.

As Eli Shaul observes in his
autobiography, many French words
hence entered the spoken language
of local Jews. See: Sﬁaul, E. 2012.
From Balat to Bat Yam: memories
of a Turkish Jew. Libra Books, 67

3 The social and architectural
landscape of the quarter was

heavily modified after the urban
transformation project initiated by
the EU in between 2003-2008. As a
result of renovation activities, more
than 100 buildings and more than 30
shops were restored. Consequently,
the place attracted local and foreign
investors, and the real estate prices
rose immediately. Under new
economic conditions many locals
were forced to partially leave the
quarter thus resulting in another
outflow of the local population in
Balat’s history. See. Olt, N. 2016.
“'The Balat Life is Really Unique' -
Narratives Of Place And Belonging”
in The Historical Fener-Balat District
Of Istanbul. Kadir Has University,
16-17.

+The main stages of this outflow
are connected to WWII, creation of
the Jewish state and the 1955 anti-
Greek pogroms, when almost half
the Greek population was forced to
leave Istanbul and Turkey.
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latter are the autobiographical or autofictional
narratives! of those, who had a direct experience

of encountering this space and participated in

the production of Balat’'s memory space. All these
stories open the “gates of Balat” without being false
or contradicting each other. On the contrary, they
create a multitude of metalanguages that define this
place. Metalanguages that speak about this place
only in the process of assimilation and intersection,
creating the very trajectory of knowledge about this
place, explaining to us the lure of Balat's fantasy. In
addition, Balat has the potential for unfolding the
spatial-temporal story of the place; Balat's history
can be displayed as a plot or a series of plot lines.
Apparently, Balat's Byzantine history appears in our
novelistic tradition. The emergence of the Jewish
community, the rise and decline of Jewish life, the
history of the Armenian printing in Balat, the lives of
Kevork Balatetsi and Brabion Balatetsi-one of the
greatest female scribes of Armenian literature,? the
Greek school as a stage for depicting everyday life
of the Rum community are all plot lines that broaden
the spatial and temporal ideas about this place and
create something that is not yet a novel but serves
to explain what one calls “novelistic simulations

of everyday spaces”® where the experience of
coexistence goes beyond the confines of one’s home
and expands to the whole quarter of Balat whose
boundaries are not identified yet, to the whole polis
and to the whole city. Balat's history and spatial
memory become the memory of the city — the
minimal unit of narrative beams which cover the
past of the entire urban space. These beams bring
all the plot lines to one place and localize them, and
then extrapolate them going beyond the limits of this
polygonal fragment attached to the curved line of
the Golden Horn.

FROM THE ARK TO THE IDIORRHYTHMIC SPACE

Modern guidebooks, whether they are in English, French,

or Russian, will note that Balat is one of the oldest
quarters of the city; they will mention it in the “Golden
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! For instance, in their books about
Balat Mustafa Yoker (1952) and
Eli Saul (1999) describe the culture
of everyday life that completely
vanished today and can be guessed
from the particles of architectural
constructions.

2 Balat has been examined

mainly as a Jewish quarter. While
working on the project “Balat:
Living together” I managed to
make contacts with the major
researchers of the quarter (Rifat
N. Bali, Roz Kohen, Marie-
Christine Varol); in most research
papers and fieldwork there was
no mention of the Armenian
community in Balat. For the
Armenian community, this quarter
is not the most popular place

in Istanbul. Fewer in numbers
than Jews or Greeks, Armenians
could nevertheless create a
distinct cultural landscape. It was
at Balat’s Surb Hreshdagabed
Church that Kevork Balatetsi
(9Enng “lyhp Nwjuintigh), a
prominent Armenian linguist,
who spoke 10 languages, created
a Persian-Armenian dictionary.
Brabion Balatetsi (Fpuphnt
‘Lnuiwp Mwjwintgh) known for
her teaching at Surb Hreshdagabed
was also one of the greatest
scribes of the 18 century, who
produced more than 10 volumes
stored in various European and
Armenian collections. See more
about Surb Hreshdagabed and
about the biographies of church
leaders: Utiignu-Wuwwnnip, 193 1.
Gphpnwpbwt wwwndniphLu

U. 3ptunujuytitnug
tytntgLn) MwjwpenL (1627-1931),
U.Mnjhu [Melgon-Asatur, 1931.
Three-Century History of Surb
Hreshdagabed Church in Balat
(1627-1931)].

3T use here the subtitle of Roland
Barthes’s course of lectures called
“How to live together: Novelistic
simulations of some everyday
spaces” which is an original
attempt to create a discourse

on the semiotics of coexistence.
Its title was also used to name
our book Balat: Living together- a
project that, to my mind, was also
an attempt to address the very
discourse of coexistence rather
than a research (sociological or
anthropological).
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Libra Books, 67:
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Horn” section, indicating its geographical features
and administrative division. While telling you the age
of the quarter, one guidebook will certainly use the
epithet ‘colorful,” another one will incidentally remind
you of the ‘migrant quarter’ or ‘Jewish quarter.
Guidebooks are tempting; they are part of the
production of this space and identify this quarter as
an exceptional place whose postcard pictures are
drawn from the other side of the Golden Horn. This
space is recognized primarily by the dome of a red
brick building, the Greek Lyceum. The uniqueness of
Balat disappears and fades away in those stories,
where the quarter is mentioned as a ‘neighbor,
‘partner,’ or ‘double,” always attached and fused with
the Greek Fener — Fener-Balat.!

The lure of Balat is its physical and social density which

accumulates architectural evidence regarding the
life of various ethnic and religious communities.
Guidebooks will certainly define Balat as a place
where mosques and Greek churches, synagogues,
the Armenian and the Bulgarian churches, etc. are
in close proximity. The social memory of coexistence
of these ethno-religious groups is either erased or
on the verge of extinction. That is why architectural
memory is a matter of utmost importance emerging
as the only mechanism to narrate about the
coexistence of different cultures and languages in a
common space.

Listing architectural monuments concentrated on the

shores of the Golden Horn fascinates us; we are at
the entrance of the ark that before the flood collected
at least a monument from each culture belonging

to this place. The illusion of the antediluvian vessel,?
absorbing everything which must become the pre-
text of a new civilization, epitomizes the lure of Balat's
space without referring to the flood narrative.

Guidebooks cannot integrate all possible metalanguages

26

of Balat. Yet, Balat is ideal for guidebooks; its
representative possibilities create a “utopian
impulse” becoming “the expression of an
unconscious desire to return to simpler and less
alienating modes of production” of space and being.
The Ahrida Synagogue, the Surb Hreshdagabed
Church, the Greek Church, the Byzantine monastery
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! Almost all studies on Balat allude
to the theme of the boundaries
between these two quarters. See,
for instance Karen A. Leal, “The
Balat District of Istanbul,” 196-198.
In fact, municipal authorities
were never seriously interested

in the boundaries between Balat
and Fener. However, transitions
of a building from one quarter

to another fixed in historical
documents indicate that the
boundaries were important for

the residents of the quarter.
Apparently, the space was
organized around the Greek
Patriarchate in Fener and the
Synagogue in Balat (the three
synagogues-Sigri, Ahrida and
Yanbol-placed in closed proximity
to each other around the market
square of the quarter - constitute
a kind of bundle, a general idea of
the place); houses located further
from these “microcenters” are
conceived as their outskirts.

* Among many synagogues,
Ahrida survived as the only active
synagogue in the quarter. Being
also the oldest synagogue, as Jak
Deleon reminds us, Ahrida is
distinguished by its ark-shaped
bema. Ahrida, as one of the
possible centers of the quarter

by its physical form, creates

the image of the ark which will
eventually affect everything that
gives meaning to this quarter. See:
Deleon, J. 1991. Ancient Districts on
the Golden Horn, 27.

3 OxemucoHn, ®. 2006.
PenpeseHTauus r106anbHOro.
TeKcT KoKIaja, MPOYUTAHHOTO

Ha KoHdepeHIHH «COBpPeMeHHBIE
MeJHa: TeOPHs, UCTOPHS,
npakTHka». Ony6i. B «CHHHI
AWBaH», HUT. ITo OHHaﬁH BepCcUHn
[Jameson, F. 2006. “Representation
of Globalization” paper delivered
at the Moscow conference
“Contemporary Media—History,
Theory, Practice.”]: https://polit.ru/
article/2010/04/05/jameson
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or the Or-Ahayim hospital may convey an impression
of a museum of the past where each era placed

its traces. Balat’s social memory displays not

only different cultural layers (sequences) at one
place (I will come back to the subject of layering

in architectural memory below), but also their
simultaneity- the idiorrhythmic past recorded in
historical documents and memory of the physical
space.

Sometimes the most unexpected fragments of Balat’s
past demonstrate this simultaneity of various ethno-
religious groups’ existence. In an autobiographical
narrative of Balat’s previous inhabitants, the theme
of “common festivals” is often repeated: Balat's
Armenians, Greeks, Jews and Muslims celebrated
Easter together. Shared places of these communities
also display idiorrhythmic life in this quarter.! People
from different religious backgrounds queued up
to get to the holy spring of the Armenian Church;
rumors about its healing power transcended all
religious boundaries. Representatives of the Greek,
Jewish or Bulgarian communities waiting in the
queue for the miraculous spring were not at risk of
losing or changing their religious identities; they
were ready to interact with another identity without
any taboo or without violating the space of being
together.

Historical documents manifest Balat's simultaneity and
coexistence through the most unexpected instances
of its inhabitants’ everyday life, including criminal
chronicles. Scandalous stories about women
engaged in sexual activities for money also show
the parallelism and simultaneity of living together
in Balat. For a passerby or visitor from outside
the areq, Balat's image is imperceptibly different,
whereas the internal structure of Balat's space
is polyphonic rather than monolithic. Among the
criminal chronicles we find the case of a Jewish
woman named Rivka? against whom a petition
was submitted to the police by the leaders of the
Jewish, Armenian and Greek communities in 1750.
Representatives of different ethnic groups from Fener,
Balat, Haskdy and other nearby quarters complained
that her misconduct undermined their peaceful life.

28 Tigran Amiryan
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! Perhaps the most striking
example showing this
accumulation of various rhythms
(rhuthmos) in Balat was the market
which brought together almost all
ethnic groups involved in selling
goods and services. See: Deleon,
J. 1991. Ancient Districts on the
Golden Horn, 39. Moreover, as
Mustafa Yoker’s memoirs tell us,
Muslims and non-Muslims also
shared baths. The fact that they
were visited by representatives

of different genders and ethnic
groups is a manifestation of a
idiorrhythmic pact. See: Yoker,
M. 2012. Kalimera Fener, salom
Balat: bizim mahalle. Istanbul: Cat1
Kitaplari, 221.

2 Zarinebaf, F. 2011. Crime and
Punishment in Istanbul: 1700 - 1800,
University of California Press,
Berkeley, California, 92-94.
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She was expelled from the city and sent to Salonica
by a court order. According to their claims, Rivka
“seduced their innocent youth,” but numerous
scandals bringing to her expulsion prove that the
primary conflict was that a Jewish woman had sexual
liaisons with representatives of all ethnic and religious
groups. On the one hand, this is an exemplary story in
a sense that all major micro-communities take part
in the “normalization” of space. On the other hand,
circumstances prior to Rivka's case also indicate that
there was a silent agreement among ethnic groups
of Balat and Fener allowing them to live together
respecting each other’s boundaries.

It is difficult to construct Balat’'s image; it cannot be

articulated. Trying to define it, we suddenly get a reply
from memory of the place that either augments, or
contradicts Balat’s hitherto formulated discourse.
Before one mutters that Balat is a Jewish quarter, the
walls of the Armenian Church and Khorenyan School
dismantle this utterance with their four-hundred-
year memory, and Greek churches and schools
remind us how Balat revived during the celebration of
Orthodox Easter. We cannot say either that Balat was
a poor and disorderly quarter; memory thoughtfully
directs our attention to the fagades of the aristocratic
houses stretching from Fener to the south of Balat,
points out the opulent interior of the Greek Church,
the magnificent fagade of Or-Ahayim or refers to
wealthy Jewish families. All attempts to define Balat
or fix its image run into endless oppositions and
ambiguities.

Balat is different from other quarters in its constant

diglossia and in these house-repliques! with a
common mode of life and living. Balat’s otherness

is not in its grandeur; it is rather related to an
interference of different othernesses. In recollections
of Balat's inhabitants, there are boundaries between
communities — open and permeable.

Balat's heteronomy is imprinted on the fagades of its
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buildings belonging to different styles and epochs; it
is reflected in the memoirs of Balat's inhabitants, in
their stories of childhood. Our attempts to understand
Balat's idiorrhythmic fantasy (phantasm) bring us
back to the idea that memory is like childhood; unlike

Tigran Amiryan
Container of the Uncontainable.
Notes on Balat’s Spatial Memory

! I use this expression alluding to
Kristeva’s notion of “écriture-
réplique” (writing-reply). In her
earliest writings on semiotics,
literary text is described as
aresponse to other texts, as
inserted in the ensemble of texts;
“it is a writing-reply (function or
negation) of another (other) text(s).”
In this sense Balat’s buildings are
often constellated as an ensemble
by communicating with or/fand
negating each other. See: Kristeva,
J. 1969. Seéméiotike. Recherches
pour une sémanalyse. Parfs, Seuil,
181
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Yoker, M. 2012. Kalimera Fener, salom Balat:
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2 Zarinebaf, F. 2011. Crime and Punishment in
Istanbul: 1700 - 1800, University of California
Press, Berkeley, California, 92-94.
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history, it is linked to identity formation.!

In his autobiography, Mustafa Yoker tells about his years

spent between Fener and Balat, taking the reader to
the intimate world of his childhood, where among
people in Balat, one clearly sees this inclination of
moving from one “other” space to another “other” to
know not only about the “other” next to you, but also
to get in touch with this other culture. Passing the
Metrology church on Vodin Street, he saw, through
the wide open door, two priests in black cassocks at
the altar blessing and handing out bags with Easter
eggs. One would expect to encounter such a scene
in a story of a stranger, or of a flGneur who observes
ritual practices of another culture. But in Yoker’s
childhood everything was different; he was not a spy
or an unintentional voyeur.

“I plucked up the courage to stand in a queue. When it was

my turn after a while, | kissed the priest's hand and
took the bag when he held it out to me. | happily put
the bag in my satchel and rushed to school. It has
become a habit since then.” Interacting with the other
becomes a habit, fits in with the rhythm of everyday
life, and this very rhythm (rhuthmos) builds memory of
the locals and memory of the place.

Religious festivals and rituals were at the same time

32

boundaries between ethnic and confessional micro-
communities, a space of interaction and mutual
influence. Such memories also help us to understand
the idiorrhythmy of Balat’s past. Yoker’s recollections
as well as dozens of others recorded by researchers?
set in motion memory and coexistence, and the
rhythm determined by Balat's spatial features. Balat's
previous inhabitants —Jews, Armenians, Greeks- tell
about their past with nostalgia and genuine affection
for this place. But their speech differs from a lover’s
discourse; fitting into Barthes’s concept, they convey
the mode of living together, a diaita (life-diet) rather
than a bygone love or longing for their community.
“Neither dual nor plural (collective). Something like
solitude with regular interruptions..”* This feature of
Balat is often reflected in stories about childhood
when everyday life and one’s own identity are not

yet affected by political discourse.® Yosef Sevi
reminisces about his Balat childhood highlighting

Tigran Amiryan
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! Childhood is at the core of any
project about Balat-whether it

is a book, or a film. Heroes of
Silvina Der-Meguerditchian’s
documentary film reminisce about
their school years in a Greek
lyceum. Autobiographies of Balat’s
Jews seem to be written only for
relocating the reader into the
childhood of a storyteller or to the
Balat’s cinema-once a gathering
spot for noisy teenagers; before
walking home to other quarters,
they threw themselves into the
world of a multilingual quarter.
Emre Yalcin, one of the authors of
our book Balat: Living together, also
focuses on his childhood which
was to some extent identical with
Balat’s childhood that faded into
oblivion.

2 Yoker, M. 2012. Kalimera Fener,
salom Balat, 163-164.

3 Varol-Bornes, M. 1998 “Balat,
vieille communauté juive

+ Barthes, R. 2012. How to Live
Together. Novelistic Simulations of
Some Everyday Spaces. Columbia
University Press, 6.

° Interestingly, Eastern rituals as

a common space in memories of
Balat’s inhabitants are mentioned
several times in this book. See the
essay of Emre Yalcin, or the article
of Yayloyan, Ulutas and Aslanov.
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this unity of different communities on festive days.
“"Hanukkah and the Christmas holidays celebrated

by Greeks and Armenians at the same time were
mostly conspicuous in the market, copiously supplied
with colored eggs, sweet-smelling Easter buns, as
well as homemade Hanukkah oil and wax candle
wicks standing next to the pipes and elbows made by

tinsmith Yanko.” ! See: ?Iiyego, D. 21(<)14, ]lul 2. ’
: . . “Yosef Sevi'nin eski Balat'r,
We have to refer again to the Barthesian fantasy of living M co e oAt Falom,

together. His reading of idiorrhythmy is an attempt
to show the paradox which he calls “the aporia
of bringing distances together.” It is where Balat’s
economic history intersects with its social and
architectural memory. It is probably for this reason
that memories of Balat’s inhabitants are filled with
nostalgia for the past and even negative or traumatic
experiences (fears of the Jewish community in
the Middle Ages, anti-Greek sentiments during the
conflict years in Cyprus, the memory of the Armenian
Genocide, the 1955 Pogroms, etc.) are part of fantasy,
where eurythmy of everyday life becomes a guide to
selective memory.
Barthes reminds us that idiorrhythmy is an ensemble,
simultaneity, parallelism but not an attempt
of mutual subjection. Therefore it cannot be
characterized by power relations but those of
accompaniment, unity while preserving self-
sufficiency. Idiorrhythmy, according to Barthes,
refers to “small, flexible groups of several individuals
who are attempting to live together (within a certain
proximity to one another), while each preserving his
or her rhuthmos."? 2 Barthes, R. 2012. How to Live
Balat's experience of idiorrhythmy can be traced both Together, 43.
on the level of the individual corresponding to the
Barthesian idea of co-existence of individuals/
subjects as well as on the level of collectives. One
can consider an ethno-religious collective as a
distinct subject and extend the possibilities of reading
the space, tracking the idiorrhythmy of everyday

* This metonymyzation helps to

life of both individuals and collectives around their imagine Balatian experience of
institutional centers.? The most vivid evidence of ;?;i’;f:‘i’éﬁi 2: ?\iitg];;jspettigrgﬁtco live
simultaneity is not so much the history of everyday gerher while cach priserving
life that flowed among Armenians, Bulgarians, Jews, g;‘fﬁff;ﬂ§t§§§?§,§,atl§2§$ﬂ?n the

neighborhood experience of the

Greeks, etc, in parallel and together but rather the Balat-Fener dyad.
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2 Yoker, M. 2012. Kalimera Fener, salom
Balat, 163-164.

* Varol-Bornes, M. 1988. “Balat, vieille
communauté juive d’Istanbul . ”
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moments of rupture in this stream of life. Balat’s
multicultural life as embedded in Istanbul’s collective
imaginary was interrupted by a series of tragic
events: legislative changes of 1942 (Varlik Vergisi-
Wealth Tax), obliging non-Muslim population to pay
more taxes, financially ruining wealthy Jews, as well
as many Armenians and Greeks.! The outflow of the
Jewish population following the creation of the state
of Israel interrupts Balat's idiorrhythmy, but not its
life. Despite the fact that Jews left Balat, it did not
become more Armenian or Greek. On the contrary,
the jointly created infrastructure and culture of
everyday life disintegrate negatively impacting the
other collectives of the quarter.

Two forces or two energies traverse different states
of living together: askesis and pathos. Barthes
defines askesis as a systematic organization of
space, whereas pathos as an affect colored by
the imaginary.2 As soon as these two energies or
the conditions for their development started to
vanish in the second half of the 20th century, the
experience of living together flowed from social
memory into the space of architectural and urban
memory.

INTERNAL AND EXTERNAL MEMORY OF THE PLACE

Speaking of the internal order of rhythms (rhuthmos),
one should clarify that the internal rhythm of each
community-subject together with another community-
subject creates a space that is preserved, though
partially, in memory of the place and in memories of
the locals despite the numerous traumas caused by
hard times and political decisions.

Remembering space in Balat takes two, oftentimes
discordant forms - internal and external. Internal
memory is fragmented and based on everyday
life experience and on locals’ regular interactions
with the architectural and urban environment;
whereas Balat’s external memory consists only of
external observer’s attempts to describe the place.
For instance, 19th century travelers depict Balat
as an impoverished quarter, as one of the chaotic,
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' To imagine the scale of the
discriminatory policies of Turkish
authorities in the second half of
the 20th century and the suffering
inflicted on Balat’s inhabitants, one
only needs to cite the percentage
of taxes imposed on Muslims and
non-Muslims according to Varlik
Vergisi- Armenians-232 percent,
Jews-179 percent, Greeks-156
percent and Muslims- 4.94 percent.
See: Guttstadt, C. 2013. Turkey, the
Jews, and the Holocaust. Cambridge
University Press, 75.

2 Barthes, R., 2012. How to Live
Together, 17.



! Barthes, R. 2012. How to Live Together.
Novelistic Simulations of Some Everyday
Spaces. Columbia University Press, 6.
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3 Sb’u Niyego, D. 2014, hnjhuh 2: “Yosef Se-
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dirty and fetid coasts of the Golden Horn.! However,
in-depth interviews with local residents reconstruct
an extremely positive image of Balat, associated
with home, community, untroubled childhood,
intercultural life, etc.2

In his book (written at the beginning of the 20th century)

about the three-century-long history of the Armenian
community and the Armenian Church of Surb
Hreshdagabed, Melgon-Asatur leads his reader to
the gates erected in this part of the city by Michael
Monomachos, and called Gates of Balat.? Through
such an “entrance” into the narrative space of
memory Melgon-Asatur writes about the Jewish
communities living along the shore of the Golden
Horn.*The doors of the Armenian Church appear only
after the doors of Balat; the narrative about the area
is built as a “passage”, a sequence of actions to delve
deeper into the real Balat. Meanwhile, this “passage”
itself starts with parallelism and simultaneity; Balat's
gates thrown open to the people of Balat every day
coexisted with the doors of Surb Hreshtagabed and
the doors of numerous synagogues.

History of the Armenian Church and Khorenyan school
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may seem an exceptional case that did not
coincide with the notion of internal co-existence.
As soon as we shift our attention from Balat’s social
or ethno-cultural component to its architectural
image, we will see that the interplay of external and
internal life plays a vital role for this place. Surb
Hreshdagabed, like many other beloved buildings
of Balat's inhabitants, has been renovated many
times. Underneath its present appearance, there
are numerous layers of historical reconstruction.
The Armenian narrative of Surb Hreshdagabed,
however, begins in 1628, when the building of a
Greek Church was handed over to the Armenian
Patriarchate and Armenian community. Carefully
examining Balat’s space and guiding to the doors of
the church, Melgon-Asatur continues his story, which
can be defined as a reconstruction of a historical
and architectural palimpsest; its idea is visible in
Balat on multiple levels.® Sergey Ivanov, a Russian
scholar of Byzantine studies, elaborates on the idea
of architectural palimpsest regarding Istanbul and
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1 Varol-Bornes, M. 1994. “The
Balat Quarter and Its Image: A
Study of a Jewish Neighborhood in
Istanbul”, 633-634.

2 Varol-Bornes, M. 1998. “Balat,
vieille communauté juive
d’Istanbul”

3 Utiignu-Wuwwnnip

1931. Gptpnwptwu
wwwnunLphLu..., 11. [Three-

Century History of Surb
Hresha};gabed Church in Balat, 11].

* It refers to Karabasg, a completely
disappeared neighborhood

of Balat. A century after the
publication of Melgon-Asatur’s
book, this place is mentioned in
the memoirs of Eli Shaul: “During
the clean-up of the coastal areas of
the Golden Horn in between 1984
and 1986, Karabas was completely
demolished and turned into a park.
The Or-Ahayim hospital, also
called Jewish hospital, is the only
building left from the huge coastal
quarter’. Shaul, E. 2012. From Balat
to Bat Yam: memories of a Turkish
Jew, 218.

® Morisset, L. K. 2010. “Patrimony,
the Concept, the Object, the
Memory, and the Palimpsest:

A View from the History of
Architecture.” The Journal of the
Society for the Study of Architecture
in Canada.
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Balat in particular. Occasionally uncovered mosaics
of the still unidentified Byzantine temple known
today as Atik-Mustafa (Hazreti Cabir Camii) make
historians put forward various hypotheses. As lvanov
puts it, “the mosque’s interior is carefully plastered
and it is unclear what is hidden beneath the layers.”!
And there are many such multi-layered buildings
and walls in Balat despite the fact that, according to
urban researchers, today’s Balat is radically different
from the quarter which existed several centuries
ago. The history of Surb Hreshdgabed in the Jewish
quarter as well as the history of its transformation
from a Greek into an Armenian church constitute

a typical Balatian movement from an urban to an
architectural palimpsest. Thus, Balat is one of those
spaces that are “written” and “spoken” from within.
The inner life creates the language of the place,
whereas a language describing this place belongs to
the outer side of the quarter.

Balat may seem monolithic to a stranger; even if it's
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known as the “other” quarter, it can be conceived

as an identical “other.” Meanwhile, the internal
language of this place eliminates the false image

of a monolithic quarter. The internal and external
constituting the rescriptus of the space, are part of
the language of Balat’s everyday life rather than
mere constructions of reason. In Ladino, two Balats
exist-Balat Ariento (internal) and Balat Afuera
(external). Travelers’ description of Balat mostly
reflects the quarter’s outer covering - the coastal
areq, where the main population was quite poor.

The architectural appearance of the quarter could
not arouse any interest among travelers sailing
along the Golden Horn. They lacked the knowledge
of the internal language of the place. Depictions

of a poor and dirty industrial district which also

do not fail to mention the pungent smell on the
coast constitute the external memory of this place.
However, if we delve deeper into the quarter, we will
find out a completely different type of memorization.
Interestingly, we learn about the internal and external
Balat as well about their names from oral history
rather than official documents. Delving deeper into
the quarter and its historical past, changing the relief
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' UBanos, C. A. 2011. B mouckax
KoncranTunonons. Iyresonurens
o BusaHTHiCKOMy CTaM6yiry

M OKPeCTHOCTAM. - M.: Bokpyr
Cgerta, 422 [Ivanov, S. 2011.
Searching for Constantinople.

A guide in Byzantine Istanbul and its
vicinity. Moscow, 422].

2 Varol-Bornes concluded from her
fieldwork that the conventional
economic image of Balat is either
false, or not entirely plausible. Rich
Jewish or Armenian families never
flaunted their wealth or fortunes.
As it is about those Balatians who
lived here in the 20th century, the
idea of “hidden wealth * is most
likely associated with traumatic
memories of the Varlik Vergisi
law. Nevertheless, Balat’s division
into the inner and outer areas in
the 19th century was based not
only on geographic or urban, but
also on economic characteristics
of the space. More prosperous
Jewish families lived in Balat
Ariento (it was drier and sunnier
up on the hill near Kasturiya). Poor
families involved in coastal trade
or industrial activities in Balat
Afuera. See: Varol-Bornes, M.
1988. “Balat, vieille communauté
juive d’Istanbul,” 499-500.



! Varol-Bornes, M. 1994. “The Balat
Quarter and Its Image: A Study of a Jewish
Neighborhood in Istanbul”, 633-634.

2 Varol-Bornes, M. 1998. “Balat, vieille
communauté juive d'lstanbul.”

3 Uligno-Uuwnmp 1931, Gplipnupbiwa
wuwuniniphd..., 11:

+*Lluwnh mith Pwpuph wl dwup,
npp Ynyymu Ep «Lwpupu» b wjuop
wipnngnipjunip withtivnugliy L: Uliygna-
Uuwwnniph gpph wuugpnipyniithg dbly
nup wig wyu dwuhd hp hnbipnud gpmud &
3nqlip Ubifhtr . «1984 — 1986 pywlwdtph

Nutngniph u
t w h g
wthunitipd Lwpupuw) punuiiwul

hnnht gutig

U Juibwywupungbny Jpuoytg wygnt:
Op-Ufuwyhd hpuiinwangp, np Ynynid kap

2zpiwuid hhywanwbng, dhwl pwbd £, np
it .

ubwg wih

SWu Shaul, E. 2012. From Balat to Bat Yam:

memories of a Turkish Jew, 218:

hhdujwé b wnopbwlwlniejwl thnpdwnnipjwl W
Swpunuwpuwbnwlwl b nippwl Thpwdwyph hbwn
nbnwghubph wwppbpwlwl pwhunwdubph Ypw, dhugnbn
Fuwjwph wpwnwphl hhannipyndip (ny Ynndlwyh
nhwnpnh Ljwpuwgpnipjwl thnpé B Wuwhuny, 19-pn
nwph dwbwwwphnpnubph Lwpwgpneeyniibbpnud
Fuwpwpp ywwnlbpynud E npybu Nuybngyniph withhu
wnpwwnipjwl, pwnuh, wnph nt qupwhnuncpjwl
huwnuwpw:* Uhugntn, httwquynid tnknughutph
htwn hwpgwgpnygubpny Jepwlwlquynud £ Fwjwph
pwgwnwybu npwlwl Uwpwghpp, np wungwgynid
E wnwl, hwpliwlnipjwl, wbhng Jwbynipjwl,
UbpUwhnipwyhu Yjwlph W wy hnugplbph hbn?:

Utgnu-Uuwwnnipp, ulubiny hp' 20-pn nuipwulygqphl gpdws, hwy

hwduwyuph W Unipp 3pkunuluwybn hwjjulwl BYbnkgne
Epbpnwnw ywundnieyniup, pupbpgnnhu hpwdhpnud £
wlglb) pwnwph wu hwndwénid Uhtuwhp Unundwiuh
pwpépwgnwé nupwwulbph dhend, np Yngynid Bu
Nupunywl jud Mwpwph pupwwuatibp®: Yuwhuh
«Uniinpy wwywhnytiny hhpnnnipjul ywwndnnuiwl
nwpwénipntl’ Ukgnu-Uuwwnnipp hhpwwnwyned E
hptwlwl hwdwjupp, npny plwlbgywé Ep wudhpwwybu
Nuytngjniph wihp, pwnwph wwphuwlbphg wunhlu

nng nwpwénipjnilip: Jwyjulywl Lytnkgnt nrutpp
hwjinuynud Bu vhwyu Mwjweh npubphg hbwnn, nbnutph
dwuhb ywwnnudp Junnigynud E npuybu «pwy», npuybu
funpwgned, hpwlwl Fuweh junppbpp Leppwthwlgbin.
wpwpubph hwgnpnwlwunienil: Lwle nydju) <pw)ih»
Jbyuwnyp uyqphg Lk wpynud £ npuybu gqniquihbnnod W
Jhwdwdwlwynipjnil. Fwjwph nwpwwulbpp pugyt) Bu
pwjwpeghlbph wnwye wdbl op” wy| nupwwulbph’ Unipp
Anbunwluwbnh, pwuquuphy uhuwgngqubph nnukph
hbwn JEunkn: Unwghl hwjwgphg hwjljuwlwl Bybntgne W
hunpblywl Jupdwpwlh 300-wdjw ywwndnipyniup Yupnn
E pdw) pwgwnnip)nil, npp Upphu hwdwgnynipjwl wyu
dnnbh nwpwénnp ¢k: Pwyg hwjwgpen tnwpwéniejwl
unghwjwlwl jud Eplinfulnipuyhl pununphshg
Swpunuwpuwbnwlwl Yepwyhl nupnbine ywpwquynod
wlluwnnt E nununud, np bkpphtu b wpunwghl Yjubph
thnhuwgnbgnie)niul wyu tnwpwéph hhdpbphg dkLYu

E: Unipp 3pbunuljuybunp, puwjweghubph hwdwp
Juplnp pwquuphy wy) 2huniencbbbph bdwlneejwdp,
pwquhgu yepwlwrenigyt) k: LEpluwjhu inbuph nwly
rwpljwsd Bu ywndwwl Yykpunbnddwl pugnud
26punkp: Pw)g 2hunipjwl hwyjuwlwl ywwndnipyniup
uyhqp E wnunud 1628e.~hg, Gpp hntbwlwl BYbnkgne
26lupp thnpuwlgynud £ hwy wwwnphwpghtu b hwyulywl
hwdwjuphl: Lkppwihwlgbiny Fupwph niwpwénie)ndl,
Ukq hwuglbiny bYtnkgnt nnwlp’ Ukignu-Wuwwnnipp
2wpnibwynud E hp wywwndnepyniup, npp upbh

Shgpwia Udpppua 43
Wugbkwnbnk)hh qinbnupwlp.
Unpbp Fuwjwpeh nwpwswlwl hhpnnniejwl Jwuhl



and focalization, a guidebook describes the Palace

of Blachernae and its surroundings this way: “out of

breath after the steep climb, we realize what a great

view spread out before emperors when they walked

out onto the balcony looking out over the Golden

Horn."! It spread out not only before emperors, but ’c'!,?&‘;ﬁ;,i;, i?;yu}lgvsearch of
also for Jews, Greeks or Armenians, who lived on the

upper floors of apartment buildings of Balat Ariento.

Thus, figuratively speaking, Balat's external memory is able

to preserve the image of the place for a long time,
whereas internal memory embodies the vitality of the
quarter and its inhabitants. Balat's internal language
gets rid of monolithic and generalized ideas, splits
and fragments the plateau, handing it over to
memory rather than history, to the natural flow of
language, rather than description.

NEITHER A CENTER, NOR A PERIPHERY

Balat as a polysemous and multi-layered space is

determined not only by the internal/external
functioning of memory but also by attempts to define
at once the structure (center/periphery) of the space
and Balat's place in the structure of the urban fabric.

Apparently, the name of the quarter permanently
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encoded two opposite images, none of which is
false. Balat derived from “palatio” still reminds of its
“glorious past” and “erstwhile fortune.” Meanwhile,
for modern Istanbulites, “Balat” is associated with

poverty, disorder and migrants. This ambivalence 2In 2018, I conducted interviews
. , . . for a month about Balat with its
coalesces into Balat's history and shapes its memory. inhabitants and other residents of
. . Istanbul. One of the fi i
Balat is the center of the endlessly expanding e T e e
metropolis of Istanbul; the quarter is part of Fatih, the hgffl"(‘,}jﬂ%"f;;ﬁﬁg‘;;yﬁr’;‘C}}f:d

cultural and religious hub of the city. Looking at the o oo iations as "migrants,”
walls of Constantinople, we realize that Balat was

once beyond the city limits, if not a periphery; that is

to say, not a center. Balat's constant stretching and

scattering serve as a “reminder:” local community’s

mode of life often goes beyond the notion of a city

center (religious restraint of Fatih, aristocratic luxury

of Beyoglu, etc.) and shows Istanbulites and its

visitors the practice of everyday life in a peripheral

quarter.

Tigran Amiryan
Container of the Uncontainable.
Notes on Balat’s Spatial Memory



! Morisset, L. K. 2010. “Patrimony, the
Concept, the Object, the Memory, and the
Palimpsest: A View from the History of
Architecture.» The Journal of the Society for
the Study of Architecture in Canada.

? Msanos, C. A. 2011. B nouckax
Koncrantusonoss. IyTesogurens no

BU3aHTHIICKOMY CTamOyJTy M OKPECTHOCTSIM. -

M.: Bokpyr Csera, 422 .

E punpnybp hpple wndwwpunwpuw bnwwl
dspwyuiiqudwl wwihdthubun (YUpYlwghn) quinwithwp,
np Pwpwph wdbbwwnwpptp Jwwpnuubpnod
hbunipywdp Yhpwnbih E: M pjniquiinuigbin
Utpgqb) bywlnyp pwdwywl hwenn Ukpyuwywgptl £ nng
Uwnwdpni h dwpnwpuwbnneejwl, dwubwynpuwbu’
Lwl Fuwjwpeh, Yphuwghp |hubine dhinpp. wn wyuop
hunwlkgquwé ¢k Blbnkgnt ywnwlb hnipyniup, np
Ubpluyned hwyinuh £ npubu Uphy Untupwdw (Haz-
reti Cabir Camii), npintn dwdwlwl wn dwdwlwl oph
tpbu Glunn pubdwwwwnypubpp Wwndwpwllbphu

wju Yud wyli Jupyuwél wnwg pwzkint nknhp Bu
wnuwhu, b npuinkin «dqyhpeh Ukpphl hwpnwpwlep
owlwuhpwpwp ujwngusé k, nu wynpwt b hwulwlwih
¢k, b hughp U pwpldwéd ujwnh wwy» % bul Pwjwpenud
Ldwlophlbwl pwquwbpun 2ELpkpl nL wwnbkpl wlephy
BU, sbwywé nuppwlhuwn-hEunwgnunnnutph Ynndhg
punnibdwé £ hwdwnk), np Ubpluwyhu Fwjwpep Yupnly
wnwppbpynud £ Jh pwlh hwpynupudjuly wnwgdw
rwnwdwuhg: bul hpEwjwl pwnudwuh hwyuwlwl
Lytnkgnt, huswbu bwl Rpw’ hndiwywlhg hwyywlwlh
thnhuwyEpwydwl ywwndnieyniup nuppwil Ypluwgphg
Swpunuwpuwbnwlwlh jnupunpy wbgdwl pwjwpjwl
4l E:

Wjuyhuny, Pwjwpl wju nwpwénienililbphg E, npnup

Uiy bu gpynud W funuynid Bu Ukpuhg: 36Ug tnwpwéph
Lkpphl Yjulpl £ wnbnh |Gqyh dbwydnpdwl hhdbwlwl
wnpjnLpp, wjl nbwenud, Gpp nbnh Jwuhl |Ggniu
wpunwhwynywsé b punudwuh wpunwpehl, 6wlwwnwjhlu
26punh Ypw: Quuwywé np nppup uncpybyinpl Fwjwpep
Ywpnn E pqw Jhwény)” hp nenfy punudwuh hwdpwygng
hwlntpé, Yupnn b hwdwpyb) unyuwwl/Jhwy nepfy,
pwyg wph nt by, np nwpwéniejwl Lkpphl |Egniu
Uhwaény| punwdwuh wyn Yené Yepwywpp tnpnhnud k:
Ubpphuh L wpunwphuh qunuithwpp, npny dlewgnpyned

E nwpwénLejwl Ghpbdjwl Juppwlwlunup, ng wjupwl
dunwhuwjbgnnuijuwl Yunnygubph wpquuhp k, nppwl
nwpwéph wnopbwlwlnipjwl |tqyh plwlwl dwu:
Rwywnlh E np jwnhunyny (hpbbpsuh W huywubpbuh
huwnunipnp) funubpuwslt wpnbl huy JYuynid £ wnbnh
1Equlwl nwpwénipywl wudhwunwppnipjwl dwuhl.
Ukpphl b wpnwphlt PwjwpUtpp wppbpwyyned BU°
Pwjwpe Upjtuwnpn (Ariento) L Pwjwpe Udnitnw (Afuera):
Swlwwwphnpiubph Lwpwgpwsé ywnlybpp hwéwfu
Fwjwpeh Jwlybpbup 2nwithnn wpunwphl nhnwpynudubph
wprynibp b Jbpédwihlyw dwuh ywlnbpp, npinkn
hhdbuwlwl puwlgnipnibp pwdwywlhl wnpwwn Ep, huly
rpwnwldwuh dwpnwpwwbnwlwl nhdwghép nnyqu-
hug htunwppppnipynib ¢kp wnwpwglh Nulkng)niph
withny bwjwpynn dwbwwwphnpnh dnn: Uw inknh

Shgpwia Udpppua 45
Wugbkwnbnk)hh qinbnupwlp.
Unpbp Fuwjwpeh nwpwswlwl hhpnnniejwl Jwuhl



Balat’s location, like its name, embraces the necessity
of moving inwards, retreating from the edge of
the water. Located on the shore of the Golden
Horn leaving behind the religiously and culturally
saturated center, Balat is a place, where modern
flaneurs, like those who sailed along the Golden Horn
a century ago, face two viable options: either passing
by the quarter, barely aware of its depth and of the
belief that it is only the first step towards the origin, or
succumbing to temptation and delving deep into this
space, moving towards the center from this eternal
periphery, climbing the hill, entering the ark.

Balat’'s name, like that of Fener’s, may be similar to a
multitude of words unfamiliar to a foreigner, but it
can inspire the curious listener to dig into the history
of linguistic transformations, to unravel the meaning
of the Fener [ Balat pairing, to move from Balat to
Palatio, from Fener to Fanarion (lantern). Even if one
remains motionless in this space, the space itself
starts to move. Balat, like its name, like its memory
and physicality, is in constant motion from Istanbul
to Constantinople, from poverty to wealth, from Islam
to Christianity and later to Judaism and polytheism.
The essence of Balat's space is its ability of perpetual
transformations and becomings. Likewise, Balat's
name speaks about the past and memory, clears
the way for a transition from the nominative to the
communicative aspect. Balat is neither a center, nor
a periphery; it is eternally in the midst of becoming a
center and a non-center.

CHORA, OR L’ESPACE MATERNEL

Balat's architectonics and its name turn the quarter into
a semiotic container, an invitation to explore history,
memory, and the origins of language. Palimpsests
seem to have permeated into this place urging
us to think of the beginning, to feel tension before
yielding to the temptation of digging into the past,
to walk around the streets aligned in a grid that
painted a new pattern in Balat- a place intermittently
destroyed by multiple fires.
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Balat always offers at least two routes, two ways of

knowing/mastering/remembering oneself and telling
about oneself. This space is always affected by
binary oppositions (poverty/wealth, center/periphery,
locals/migrants, internal/external, etc.), there are
always two ways of mastering geopoetics, two
modes of “walking rhetoric.”* Firstly, moving inwards,
from myth to everyday life, from an external name to
an internal naming, from integrity to fragmentation
and secondly, from the top of the hill down to the
coast of the Golden Horn. The first “route”,a pilgrim’s
path, is designed and adapted for a guidebook

that uses the Or-Ahayim hospital as a reference
point. Walking parallel to it along the coastline and
moving a little farther, you will quickly find the “Agora”
restaurant. Or going to the doors of the Armenian
Church and turning to the left, you will see the
decaying fagade of the Khorenyan School.

Leaving this small street after a small “turn” and

moving towards the Vodin Street and following the
instructions of a guide, you will approach the walls

of the Ahrida Synagogue, and from there, passing

by the colorful fagades, literally in a minute, you

will stand in front of the Chora Monastery, the jewel

of the quarter. From there you can make another
movement different both from your ascent and from
the recognizing/mastering. “To walk is to feel a lack of
space,”® and to move towards Chora is an attempt to
overcome that deficit, to get to a “non-place.”

The Chora Monastery located on the periphery of Balat

—once a periphery itself— towers behind the barely
discernible street pattern. Chora is like memory or a
lost dream that we wish to read either by straining
our memory or by leaving this difficult enterprise
behind and heading for the city walls. Chora means
“land” (one of the possible translations) — an area
outside the city, outside the urban space. It also
connotes “place.”

Chora’s name predetermines Balat's myth as the “other”
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in the entire urban area. At the same time, this
status of the other explains the vibrancy stemming
from this place and luring one to visit it. The physical
space of the quarter (its name, architectural
solutions — prototypes of Jewish small apartments

Tigran Amiryan
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! Michel de Certeau examines
“rhetoric of walking” in relation
to stylistic features of movement
and defines it as “an art of
composing a path” compared with
linguistic structures. Departing
from Barthes’s notions of “city

as a semiotic space,” or “city

as a discursive space,” Certeau
investigates various types of
movements which shape spatiality
as well as the very space of the
city. See: De Certeau, M.1984. The
Practice of Everyday Life. University
of California Press.

21 borrow again de Certeau’s
terminology. Entrances to

Surb Hres%lda abed and to the
Khorenyan School are located

in an alley, away from the main
street lines; to continue “the long
poem of walking” one should make
this “turn.” For de Certeau, “the
walking of passers-by offers a
series of turns (tours) and detours
that can be compared to “turns of
phrase” or “stylistic figures.”” See:
De Certeau, M. 1984. The Practice
of Everyday Life, 101.

If an ascent to the top of the hill
along the Jewish quarter, or a
movement from the Greek to the
Jewish quarter (and vice versa)
constitute “the long poem of
walking,” then Armenian places
of memory serve as a metonymy, a
synecdoche.

3 Ibid, 103.
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and apartment buildings called yahudi hane, etc.)
duplicates the function of this quarter reminding us
that Balat is a place of empathy, a place of maternal
care. History of the “others” of this place—Jewish,
Greek and Armenian settlements, immigrants from
the Black Sea region— bears witness of this vibrancy.
Even after the disappearance of the first settlers, a
new history of migration emerges; today one can
encounter many Roma and Syrian migrants in Balat.!
But apart from accepting others, the urban fabric of
the quarter has proven to be caring as well. This is
exemplified by the Armenian Church standing in the
Jewish quarter for several centuries. Some “others”
were able to provide shelter for other “others.” And
this is an unmistakable Balat phenomenon.

Chora, located in the depths of the quarter, is our yearning
for remembering and our yearning for forgetting.
If we assume that a city, like language,2 shapes
its semiotic space, we can interpret Balat as an
utterance addressed to those who happened to
visit this quarter or settle in houses whose walls are
painted with variegated plaster. Any attempt to read
Balat as a semiotician would do, by putting semata
in cells and tables, will reveal a number of functions
that are performed by various groups or individuals
as well as functions performed by this place itself.
However, besides playing a communicative role,
Balat is an utterance-fantasy. Without this utterance,
there is no city, there is no language that constitutes
the trajectory between the Balat-phenotext and the
Balat-genotext. Balat's streets resemble a stream of
utterances telling about religious and ethnic forms
of communication with a linguistic gesture that
also implies a pre-linguistic basis, its own chora or
khora.? By accepting the premise of a proto-linguistic
foundation, we visualize Balat's physical space
more clearly. For it is not just a space, but a story
about space: from the shores of the Golden Horn
to the domes of Chora we are guided either by our
intentions to sail, ride and walk around Balat satisfied
with flashbacks, or by our attempts to explore the
quarter thoroughly from Agora to Chora.

On our way to the monastery, we overcame, mastered
and recognized the unfamiliar space. When we
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! Today urban changes of the past
decades are depicted in a negative
light; they resulted in displacing
the local population and attracting
more rural residents from
Anatolia, who could quickly settle
here due to low rents, etc. See,

for instance: Olt, M. 2016. “The
Balat Life is Really Unique”, 15.
However, this process of accepting
new “others” in place of the old
ones is a typical characteristic of
Balat. BotK statistics and studies
show that the space itself spoke of
its readiness to accept new others.

2 Barthes, R. 1970. “Sémiologie
et urbanisme” in L'Architecture
aujourd’hui. CL 111, 11-13.

3 For instance, Jacques Derrida
transcribed the Greek letter y with
“kh” instead of “ch.” See: Derrida,
J. 1995. On the Name. Stanford
University Press, xii.
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go down to the coast, we already possess the
knowledge and memory of this place. The walls of
the building set out a methodology which stimulates
reading the quarter differently. Images peering out
from the layers of plaster teach us to look into the
inner stratum of the physical.!

The space of Chora encompasses a multitude of

narratives radiating from the church and spreading
out across the coast. lvanov points out the density
of images on the walls of the monastery: “everything
here is as tightly knit as a group of parishioners.”
Chora'’s celestial images are detached from those
of ordinary mortals. And the more time passes, the
more these decorations alienate from locals. While
in the Byzantine period, descendants of imperial
families who prayed here could recognize their
ancestors in these frescoes; Muslims performing
salah here since the 16th century no longer had

any “personal” connection with this space. Since

the middle of the 20th century the tourist gaze,
examining the thick layers of plaster, is eager to
uncover the history of the world, complexity of the
historical past. The compositional solidity of Chora’s
interior transfigures the monastery into a sublime
place which also makes ordinary visitors comfortable
precisely due to this density of the narrative canvas.
Choraq, like novelistic space, contains elements of a
hubbub and a compact community; it constitutes the
combination of the uncombinable. For Chora is the
container of the uncontainable. Through this cosmic
force and hubbub of people living together, Chora
becomes Balat’s protolanguage and prototype.

No conqueror or foreign ship sails along the Golden

Horn anymore, and no caravans pass through the
edges of Balat. Balat has long become a center
that preserves memory of this place, memory of its
peripheral charm. Today this very memory attracts
those who are trying to conquer the illusion of a
proto-language or settle here to preserve this place
of language production, a place of centuries-old

polyphony.

Kristeva’s reinterpretation of chora helps us to understand

the pre-linguistic foundation of language. Splitting
into two spaces and highlighting the ambiguity of
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! The monastery was built in the
Sth century. Thereafter, it was
reconstructed many times. The
most serious transformations took
place in between the 12th and
14th centuries. The restoration of
Chora by Theodore Metochites
dates back to 1321; most of the
mosaics are attributed to this
period. Sergey Ivanov quotes the
request of Theodore Metochites
to preserve the Chora library,
which, along with other property
of the monastery, was at risk of
destruction after Andronicus II1
had captured the city. See: Ivanov,
S. 2011. Searching for Constantinople,
474.

The history of Chora’s decorations
spanned several centuries. They
depicted not only biblical stories,
but also rulers of different
generations. In the beginning

of the 16th century Chora was
converted into a mosque by Atik
Ali Pasha and named Kariye Camii.
Since then, Chora’s mosaics

were covered with thick layers of
plaster and centuries-old frescoed
narratives were kept out of sight.
And only in 1945 t]ge Turkish
government decided to turn Chora
into a museum and change its
name to Kariye Miizesi. Chora has
existed as a museum for more than
half a century.
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any utterance, the poetic language develops its
semiotics. If Kristeva is interested in the notions of
genotext and phenotext, Michel Serres, for instance,
defines chora referring to the notion of the multiplicity
of foundation. For Serres, foundation is the basic
definition of chora. According to him, foundation
multiples, the process is “recurrent. It returns, like a
refrain.”* Balat's choral basis embodies both the topoi
of a quarter located on the periphery, outside the
phallic space, outside the city or on its outskirts and
of a quarter that integrates what is excluded from
the phallic center. If we move from Krsiteva’s linguo-
semiotics to Serres’s philosophy, all these themes
become the transdisciplinary metalanguage, which
explains Balat's phenomenon of willingly accepting
migrants, or ethnic minorities. That's why in the press
Balat is referred to as a quarter of artists and hipsters.
Balat's forcefulness of being different and its efforts
to avoid the phallic center, which are manifested

in the illusion of a proto-linguistic, pre-ideological
space, eventually lead to re-habitat and its reflections
in media discourse.

The particular organization of Chora’s sacred space, or its
hierotopy? is reflected in Chora’s mosaic walls, like
inscriptions and images, constituting the narrative
canvas of the monastery as well as serving as an
auto-commentary. For instance, one of the pivotal
inscriptions above the entrance to the outer narthex
next to the image of the Virgin, reads, “container of
the uncontainable.” This is a key phrase for Theodore
Metochites’s project in which both earthly and
heavenly creatures are present. At the same time,
it alludes to a physical space (monastery) and to
a space which has no spatial dimension (Christ in
the womb of the Virgin) and remains unformed, as
Derrida puts it.3

If Chora’s name makes us think of the proto-linguistic
energy of Balat spaces, the history of its building
tells us about the entire quarter, as if stretching
out the narrative of this monastery to the strait,
filling up the entire space of Balat with it to the very
shore of the Golden Horn. Built in the 5th century,
the monastery underwent many reconstructions;
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! Watson, J. 2017. “The Urban
Chora, from Pre-Ancient Athens
to Postmodern Paris.” China Media
Research, 13(4), 32.

2 JIupos, A. M. 2009. HepoTomnusi:
NPOCTPAaHCTBEHHbIE HKOHBI

1 06pasbl-apafiurmsl B
BH3aHTHUICKOM KyIbType. —

M.: [Jusaiin. I/Iuciaropmauuﬂ.
Kaprorpadus: Tpouua, 22-23
[Lidov, A. 2009. Spatial Icons and
Image-Paradigms in Byzantine
Culture. Moscow, 22-33].

3 Derrida, as if challenging
Kristeva’s interpretation of chora
or khora, seeks to “liberate” this
Platonic term from a real referent
or characteristics of existents,
including from its female gender.
For Derrida, khora only strives to

et rid of any referent, to deny any
orm, to be formless /amorphon/.
See: Derrida, J. Khéra, Paris,
Galilée, 1993, 28.
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though its external meaning was repeatedly affected
by political decisions, it managed to keep alive the
internal energy of the space. In the spring of 2018,
when | came up with the ideas of this article and this
research project, Chora still functioned as a museum,
but was partially closed for renovation, which made it
impossible to visit all the sections of the monastery. In
2020-21, when the article was finished, and the book
Balat: Living Together was almost ready for publication,
the Turkish government formally converted Chora
into a mosque like the Hagia Sophia a bit earlier. The
peak of Balat's fantasy was again obscured by a veil
of coerced forgetting. But the streets of the quarter
were still lively; Balat continued to live its own life in

a constant stream of recalling and forgetting the
memory of “living together.”

In this article, the photographs on pages 40-41, 52, 55, 60, 62 and 64

are acquired from the Ara Giiler Museum. Photo credit: Ara
Giiler, 1990s-2000s, Ara Giiler Dogus Sanat ve Miizecilik AS,
Istanbul.
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wnyuwpéwunud gkt innnwynulibpny, hugwbu Uwle
huinbqpuighwyny” $wihl Yslnpnuh Ynnuhg subpunyws
wdpnngh Ukpwndwdp: YUphunbiwyh Equubdhninhluwjhg
Utpwyh thhihunthwynipjwll wbgubne ywpwquynud
wyu pnpnp nynuibni whuhwynnpbl yepwéynod

Eu wnpwlunhughw hwp dbunwqyh, npny W

Yuipkih B pugwiinpli Ukpquinpjuiphl nu wqquyhl
thnppwdwulnipynibubphb wyngwth ywwnpuwuwnwud
punniunn Fwjwpeh $Eundtup: Wju huly ywwnbwnny,
Lbp{uynid Jwdnepnud hwéwhu E hhwnwlyned, np
Fuwjwpep bpbp punudwuhg JEYU E, nup inbnuidhnfuyned
U wpybunwgbwnlbpl nu hhthupbpubpp: Lwhiwtqyh
wuwwnpwlpp, bwpiwqunuihwpwhnuwwl
wnwpwénipnlup dwpdbuwynpynud Bu nepfy
nwpwénipjwl Eukpghw)ny W $wihy Yuinpnuhg
funtuwthbne thnpébpny, np ywwnéwn Bu nununud
Ybpwplwyybint (re-habitat) Jhundwl W ppw 2nipg
dbnhwnhuynipuh wnwpwgdwl:

tonpwyh uppwqu mwpwénipywl hwwnniy

Juquwybpwwénipyniup Yuwd npw hhpnunnuhwb?
wpunwgnyuwsé E hkug Julph fudwbwpwjhl ywnbphl,
wubu gpnipjnillbpl nu wwwnybpubpp, yuwuph punhwunip
wwundnquwl Yuwdh pnwbnwynieniup (hubind, bwl
huplwdbluwpwluniejwl gnpswnnype Bu hpwywlwglned:
Wjuwhund, spwgpuyhb wpunwhwynnepyniulibphg dkyp, np
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3 “Fhphnub, wubu wjunniwlwb tgph
L Thdwnbbiny.

daquinud E funpuib «uquinnugplip» gnjh
htin npnpwijh hwdwnpnipymbhg Jud
hwpwpbpulgnipnibhg, wyn pynid* npuygh
Juwibwgh Enipyjub htn: Cuwn Huphnuyght
Tunpwi dhihuwyh dgunud E ubithwuid
nti$liptonnipjub puguijuynipjui

T

wyuhlipl' winppnipyul /amorphon/, hiywytiu
qpnud L thhjhunthwi: St’u Derrida, J. Khéra,
Paris, Galilée, 1993, 28:

fonpwyh wygbniubpp Yupnn Bu inbulb) Eygnuwpnbpup
Uniinph Unin” Uuinjwéwidnp wwnlbph Ynnphl, wuned £
«wligbwinbnb hh qiinbnupwuy: Yu wpnwhwjunnipyndup
hhduwpwp £ @Ennnp Ukinnfuhinbuh Lwhiwgéh hwdwnp,
npp uyhqp E nptp Uh wwwnnudh, npunbn dhwdwdwbwy
Ubplyw bU pE Bpypwyhl, pE EpYLwyhu wpuwphubph
Lbkpyuwywgnighgubpp, npunkn Jhwdwdwlwy funuynud

E U $hqhywlywl nwpwénipjul (Juwlph), U JEY

wy|” mwpwdwlwlnipjwdp sswihynn (Rhuntup Unp
wpqulnnd) nmwpwénipywl dwuhl, hugp, pun Yephnwyh?,
¢h wnpdnud &lh thnfuwlybpuydwil:

Epb unpuwh wuntup Ubq unhwynud £ junphb) Fuwjwpeh
nwpwénipjwl dLwynpdwl bwhiwqulywl Eukpghwyh
dwuhl, wyw 2EUph ywwndwlwl nunhb yepwéynd
E nng pwnwdwuh jnipwnhy ywndnipjwl' wubu
nwpwstiny Juuph wwwnudp Ukpepl, nbwh onkpp,
lgunid £ hpkuny Pwjwpeh nng thwpwénipnilp’ punhniy
dhugl Nuybngyniph withp: V nupnud hhdudwé Juilipp
pwquhgu yepwlwuquyt) E, pwnupwlwl npnanidubpnyg
wuwjdwlwynpywé” pwlhgu thntubp E hp wpunwehl
Upwlwynipjnilp’ wwhwwlbing twwpwénipejwl
Ubpphl Eubpghwl: 2018p~h quplwlp’ wj opbphl,
tpp hnuigynud Ep unyl hnnduish nu «Fwwie. wwypky
dhwuhu» gpeh qunuthwpp, npwl gnpénud Ep npuybu
rwlqupwl b gunuynud Ep dwubwyh Jepuuwugunnuijul
wpuwwnwliplbph thnepned, hugny wwydwbwynpguws®
Juwlph ng pnpnp 2hunieyniilbpl Ep hbwpwynp wygbibi:
2020-2021 ppe. wyl opbphl, Epp hnnwél hp wywpunhu
hwugykg, huly «Fwwpe. wynk) Uhwuhu» ghppp
qpbpb Wwwnpwuwn Ep hpuwnwpulydwl, pnuppwljul
hzhuwlniynillibph npnadwidp lvnpuwyhly, hugwbu W
nnwlhg ng yun' Unipp Undhuyh nwéwphb, dqyhph
Jupquyhtwl wnpykg: Fuwjwpejwl pwpéniuph dwlnwgqdp
ytpuinhb ywwunybg wphbunwlwl Unnwgniejwl
pnnny, pwjg b wjlybu pwnwdwuh thnnngubpnud
Ywlipp 2wpniiwlkg, Fwjwpp 2wpntiwlbg wuypk;’
wjupnybwlwl nu hwbwwwqgopjw dnwpbpdwl b
«Jhwulwlyjwuph» Jwuhl hh2nnnipjwl Ynpunh
hnp&dwlnunnud:

Unyl hnnjwontd 40-41, 52, 55, 60, 62 U 64 Fobipnid
oquuugnpoyuwd nLuwiljunptibpn abine b pinyly Ara
Giiler Museum-hg: Lniuwbjupiabnn’ Unw ynibnh,
1990-2000-wlwiikn, Ara Giiler Dogus Sanat ve
Miizecilik AS, [stanbul.
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AN EVALUATION OF THE Melis Bilgic
DISINTEGRATION OF

MULTICULTURALISM IN THE

DISTRICT OF BALAT AND ITS

COMMERCIAL FABRIC UNDER

THE INFLUENCE OF NINETEENTH

CENTURY TRANSFORMATIONS

It is known that the Golden Horn, as a natural harbor,
accommodated commercial and port functions of
Istanbul, and contributed to the development of the
region since the early days of settlement in the city.
The multicultural and multifunctional structure that
grew along the coasts of the Golden Horn and its
surroundings started to change in the second half of
the 19th century. In this context, the factors driving the
change and transformation of Balat, a unique district
in Hali¢ (the Golden Horn), are studied.

Consisting of multiple different neighborhoods, the District
of Balat was a small settlement on the coast of
the Golden Horn that was named “Balat Karabas
Neighborhood” during the early Republican Era. The
borders of the neighborhood framed only a small
part of Balat which grew over the years with ties
between its communities and a sense of belonging.
“Balat Neighborhood” was established by the
decision of the Istanbul Metropolitan Municipality
in 2009. However, the neighborhood was created
by joining five units and remapping the previous
boundaries of the District of Balat. Places, including
Yavuz Selim Mosque and Gukurbostan on upper
areas of the district, were incorporated in the Balat
Neighborhood, while the historic Balat Gate and
Balat Bazaar remained within the borders of the
Ayvansaray Neighborhood. This structure should not
apply to districts; the borders are usually intertwined
and they are more than mere physical boundaries
of the area. The location of the District of Balat never
changed over centuries. Hence, the research focuses
on the borders determined during the 19th century.
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Utihu Fhyghs

19-pn nuiph
hnjuwjtpuynrdutiph
wgntgnipjut nwl Fujupeh
puqiuiujnpuwjunLpju
puwjpwjiwt L wnlmpuwyhtu
JunnLgywdph quuhwmnidn

wywnlh E, np Nubtingynipp’ npwbu plwluwl bwjwhwlghuw,
unwlglb) E Unwdpnih wnbinpuwyhl L
Lwyjwhwlgquunwjhu gnpéwenyplbpp, hugwbu Lwl
Lywuwnb| E nwpwéwppwlh qupqugdwlp punupnid
pLuwlygnipjul hwumwndwl wnwghl huly opbiphg:
Nuytngjniph wihbiph L Upw 2pgwlwyph Epluyupny
wnwowgws puqUudpwlnype b puqUugnpéwnnye
punuwpw)hl wwwnlbpp ujutg thnhudt 19-pn
nwnh Gpypnpn Yeuhg h dbp: Wu hwdwinbpuwnnud
nruncfbwuhpnieywl BU wpdwUh Pwjwph’
hwuwpwyuwywl urnigdusdpny Iwhsnud (Nultng)nip)
tqulh pwnwdwuh thnthnpudwlp b hnfuwlybpudwlp
hwlugbgnpwé gnpénlilbpn:

nipphwjh «dnnny pnwhwbpwwbnwlwly Yniuwlgnepjul
Junwywpdwl wnwghl tnwphubphlt Fwjwpep,
Juqujwé |hubing nmwpwnbuwl wy) pwunudwubphg,
Nuytngjniph wihhl Uh thnpp plwlwiduyp b’
hwjinbh «Fwjwpe Yupwpw? punudwu» wbdwdp:
Ujn dwdwlwlwppowlh punwdwuh uwhdwllbpu
pungpynud Ehu wyddjui Fwjweh dhwju dh thnpp dwup,
npp twphubph pupwgpenud punjwjuynud £ hwpwyhg
hwdwjuplbph htin Yuwbph 2unphhy: 2009p-hu
Uwinwdpni h pwnupwwybinh npnadwdp’ «Pwjwp»-p
rwnwdwuh Yupquyhéwl £ unwgb): @uwnwdwup,
uwluwyl, unbnédytg hhlug vhwynph Ygdwdp® hwlwubinyg
Fwwpeh 2pgwlh Lwhlhhb uwhdwllbphl: Inuhuwghl
Jwuh twpwsplbpp’ Ukpwnywy 3wyniq Uk hd dqyhpl
nt 2nipnippnuinwlip, puingplybght Fupwp pwnwdwuh
Juwpswul tnwpwépnud, dhugnbn Fuwpuph wywndwlwl
nupwuwul ne 2ncjuwl Juwght Uyjwbuwpw) punudwuh
uwhdwllbpnud: Uwluwjl uwhdwllbpp hwéawpu
dhwhjniudwé B, L npubp wydb)hbu Bu, pwl nwpwéph
unulj $hgqhluwlwl uwhdwlwgstp: Ywnpbp Qwpnibwly
Fujwp 2pgwlh wahuwphwgpulwl nhppp Gppkp ¢h
thnthnhudtp: Wyn huly ywwnbwnny wyu hbwnwgnunipyniup
hhduynud £ 19-pn nuiph pupwgpenid uwhdwlywé
wnwpwéph Ypu:
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Urban transformation activities and the dynamics that led

to the transformation of the District of Balat after the
proclamation of the Imperial Edict of Reorganization
(1893), which is the era of rapid and peak changes

in the 19th century, are examined. The change of the
district is explained based on the physical and social
data. In the first part, the spatial structure of Fener
before the 19th century is identified. In the second
part, the changes at the center of the District of Balat
as well as on the coasts of the Golden Horn after the
proclamation of the Imperial Edict of Reorganization
are addressed under the titles of “industrialization”,
“fires and reorganization of the urban fabric” and
“resettlement of the population.” Visuals such as
maps, engravings, and photographs depicting the
studied period as well as written resources are utilized
for the research. The evaluation of the change and
transformation of the historic District of Balat and the
relevant urban and social dynamics along with their
multidimensional impacts makes this study unique.

The District of Balat is situated on the southern coast of

the Golden Horn in the Historic Peninsulag, between
Fener and Ayvansaray, rising towards the inland, and
Egrikapl. Located within the Fatih Sub-Province, the
neighborhood is limited by the MUrsel Pasa Road on
the north, extending along the Golden Horn. Ayan
and Vodina Roads are the main axes that divide
Balat into two parts in the east-west and north-south
directions. Starting from the Vodina Road, Kurkguy,
Sultan Gesmesi and Salma Tomruk Roads lead to
Edirnekapi on the south and Fener on the east (Figure 1).!

BALAT BEFORE THE NINETEENTH CENTURY

Taking its final form with the additions made during the

68

Byzantine Period between the fourth and eleventh
centuries, the Golden Horn has gates that open to
the sea and that are connected to the piers. Porta
Basailique (The Imperial Gate - La Puerto) between
the Kynegon (Avcilar - Kingéz) Gate and Porta Fenari
(Fener Gate) is known to be the gate of the Palace

of Blachernae which Balat is believed to be named
after. It was called the Balat Gate during the Ottoman

Melis Bilgi¢

! Deleon, J. 2004. Balat ve Cevresi:
Istanbul’un Fethi ve Hali¢ Semtleri,
Remzi Kitabevi, Istanbul, 36.
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3tnwgnunnipjwl wnwplyw Bu pwnwpwjhu thnpuwlbpudwl
gnpénnnipynilltpp W nhuwdhlwl, npnup bywuwnbkghu
Juyubpwlwl Jepwlywquulbpydwl hpndwpunwlyh
(Gynijhwbh hwpep 2tphd) hngwlpdwlp (1839R.),
npp 19-pn niph upplpwg L 2ppwnwpéwhl
thnthnfuncpynilibph 2pgwlih JEGuwnyu £ hwdwpynod:
Cpowlh thnthnpunieyniup pugwunpyned £ hhduybing
bhqhyuwluwl b unghwjwlwl ndjuubph Ypw. wnwehl
dwunwd uwhdwluynud £ dBUGph Jhbgle 19-pn nuiph
nwpwswlwl Junnigwéen, Epypnpn dwunwd unuynud
E Pwjwpeh 2ngwlh Yeunpnunud b juyubpwwl
JEpwuquuybpydwl hpndupunwyh hngwynudhg hbunn
Nultngyniph wihbphu uwnwpywé thnthnuncpyniulbph
Jwuhl' «Uprynibwpbpuwlwliwgnedy, «3pnkhubp W
pwnwpwjhlt hntujwéph Yyepwlwquuwynpnud» L
«Pluwlgnipjwl yepwplwlbgnud» yepuwagpbph Ukpen:
Ibnwgnunnipjwl juwnwpdwl hwdwp ogunwgnpéyty Bu
gpwynp wnpynLplbp, wpwybjwwbu® nkunquijwl Wneebp,
hUgwhuhp BU* pwpinbqutpp, thnpwigpnupynililbpp L
Intuwbwipubpp, npnup oqunud BU ywwnlbpwgnud uqul)
nruntdbwuhpywé dwdwbwwhwndwésh dwupl: Uyu
nuncdbwuhpnieniip Bquiih Bu quipdunud Fwjweph
wwwndwluwl ppgwlh thnthnpudwl b thnpuwlbpuydwl
quwhwunnudp, hugybu Lwb Unylu hwdwwnbpunnud
pwnuwpwjhlt b hwuwpwlwlwl thnthnfuncpyniulbph
nhtwdhywl’ pwquuwswith bW hwdwwnbn dLwynpjué
wqnbgnipyniulbpny hwunbpé:

Pwiwph 2ppwlp nknuyuwyyws b wywindwlwl ppwyngnt’
Nultngyniph hwpwywjhb wihhl, dEubph L Uyduwbuwpwh
Uhgl’ punwpéwybiny nbwh gudwph funppl
nt Enhpubpwithpl: Stnwluwywsé |hubiny dwehh
tupwdwpgnid” Pwjwpeh hynuhuwht uwhdwll £ génud
Ujnipuby thwawyh thnnngp, npp dqynud £ Nultng)niph
Epyuylpny: Ujwl b dnnhbw thnnngubpp Fwjwpep
wnlb) p-wplidnung W hynwuhu-hwpwy nunnpnepyncibbpny
Epynt Jwuh wipnhnn hhduwlwl wnwlugpubplu Bu:
dnnhuw thnnnghg ujuws’ jnippsnt, Unipwl Qbpubup W
Uwpdw @ndpnily thnnngubpp hwpwynud tnwunud Bu nkwh

! Deleon, J. 2004 . Balat ve Cevresi: Istanbulun tnhnhbpmlhn, huLI lu[‘ILth_anlI‘ aJhLIh[\ (quuml{hn 1):1

Fethi ve Hali¢ Semtleri, Remzi Kitabevi,
Istanbul, 36.

fwjwpp dhuyl 19-pn nuipp

AnLquitnuiwl dwdwlbwlwypgwlh' snppnpn. L
nwuldtlybpnpn nupbph pupwgenud uwnwpdwé
thnthnfunicpynilibphg htwn, hp epgluwlwl nbupp
unwlwiny’ Nuybngjnipp &bnp E plipk nkwh ény
pwgynn nupwwubibp, npnup bwb uwydwé Bu
Lwywdwwnnygubphl: YUhubgnuh (Udgjwph - Yniugyng)
nwpwwulbph W Porta Fenari-h (bukph nwpwwulbkph)
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Era.! Gaining importance and growing since the

12th century and then becoming the center of the
Empire, the Palace of Blachernae had a pier on the
Ayvansaray bay that was used by the Emperors. The
Balat area behind the gate leading to the pier was a
rich settlement where notable statesmen lived in the
final period of the Byzantine Empire.2

Mehmet Il (h.1444-1446, 1451-1481) brought thousands of

people from various territories of the Empire, including
the Balkans and regions outside Anatolig, to Istanbul in
order to reconstruct the city after it had lost the majority
of its population due to the Conquest of Istanbul.?
Greeks were settled in Fener and Armenians from
Crimea were settled in the area between Unkapani and
Balat:# In the second half of the 15th century, Jewish
people from Thessaloniki, Macedonia, and Bulgaria
who came to Istanbul settled in different areas of
Balat. The neighborhood units organically grew around
the religious centers (mosques, synagogues, and
churches). Social and cultural values also determined
the physical structures of the settlements. For example,
Jewish settlements grew around the synagogues they
established and named after the city they had moved
from. Approximately a hundred Jewish families from
Kastoria, Macedonia built the Kastorya Synagogue,
while the Jewish families from Thessaloniki built their
lives around Tekfur Palace and Cifitkapisi in Bahgekapi.
People from Ohrid town of Macedonia built the Ahrida
|/ Ohrida Synagogues. istipol, Veria, Yanbol, and Chana
Synagogues in Balat are known to have existed since
the Byzantine Era and were also used during the
Ottoman Era.s

Jewish people lived outside the district of Balat, where

the city’s 19th gate stands, a great number of

people from various congregations lived in inner
areas and Armenian people lived in a total of eight
hundred houses that were scattered around the

Surb Hreshdagabed (Hiregdagabet) Church in the
17th century.c Surb Hreshdagabed was opened for
worship within the Greek Church of Ayia Strati in

1628. Founded in Balat in the second half of the 18th
century, the Khorenyan School contributed to the
cultural development of the Armenian congregation.”
There were 18 Armenian households in the area. Other
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Figure 1. Borders of the District of Balat on the coast of the Golden
Horn in the Historic Peninsula.
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Ftt:gure 2. Locations of Balat Aryentro, Balat Afuera, and Tahta Minare neighborhoods in the District
of Balat on the Pervititch Map dated 1929 (Atatiirk Library Archive).
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Armenians settled far from the Church, dispersedly.!
The neighborhood of the church was formerly
known as the Bulgariye Neighborhood.? There was

a garden on the west of Surb Hreshdagabed, a
fire-resistant masonry house on the east, and a
bathhouse (Cavug Bathhouse) adjacent to the
church on the north. There was a Muslim settlement
around the mosque known as the Balat Lodge
(Ferruh Kethida Mosque), which was built by Grand
Vizier Semiz Ahmet Pasha’s chamberlain (kethtda
in Turkish) Ferruh Ada in the 16th century. In addition,
the courtyard of the church once accommodated
the Balat Court, which was one of the four courts

of Istanbul.? Starting from the Mosque and moving
towards Ayvansaray, there is the Panayia Balino
Greek Orthodox Church westwards, which was put
into service in the 16th century.

The 19th-century maps show that the District of Balat

consists of Balat Afuera (Outer Balat), Balat Aryentro
(Inner Balat), Tahta Minare, Kastorya, istipol, and
Lonca regions (Figure 2).* Mostly Jewish people lived
on the Balat Coast, Greeks lived in Tahta Minare and
istipol neighborhoods that border the Fener District,
Armenians lived in the areas towards the coastline,
and religiously and ethnically diverse communities
coexisted in the inner areas.’ Outer Balat was a
coastal settlement with mostly Jewish inhabitants.
Bostancibasi books dated 1825 include records of the
piers on the coastline of Balat that are connected

to other piers of Istanbul. These are Balat Gate Pier,
Yemis Pier, Odun Pier and the pier for Eytp — Galata
ferries.* There was a boatyard just ahead of the ferry
port for the boats that carry the constant and heavy
traffic between Haskéy and Balat. The last pier was
reserved for barges.” Balat Gate Pier was an active
and large pier. Mantran’s maps indicate that potters,
taverns, actors, and acrobats settled in the area.®

Balat Aryentro, the area within, extended along the city

walls and was the most lively settlement in Balat.
Monumental buildings in the area include Aghios
Dimitrios Church and the Greek School bordering
Ayvansaray, Panayia Balinu Church, Ahrida
Synagogue, Yanbol Synagogue, Cavus Bathhouse,
Ferruh Kethuda Mosque, Surp Hreshdagabed Church,
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Armenian School, and Eliau and Sigri Synagogues
that are bordering Balat Afuera.! Aryentro is the most
prominent area of Balat where the most diverse
communities coexist. There are wider and brighter
streets and well-kept buildings in this area, unlike
the narrow streets and ruins in Afuera. The area is
accessed through the Balat Gate, which divides Balat
in half, across the Odun iskelesi Street.2 Many people
from different regions with different occupations
settled in the areq; and as fishing and trading
developed thanks to the port, Balat became a lively
and dynamic settlement with numerous markets
and stores. The core of the district was also the
commercial center of the era.

Balat Bazaar can be analyzed on three main axes. The first

axis, the arasta (in Andrew Peterson’s Dictionary of Islamic
Architecture defined as “row of shops whose income

is devoted to a charitable endowment, similar

to European shopping arcades”), extends along
Leblebiciler and Lapgincilar Streets- other two axes
constituting the historical center of Balat Bazaar-
with adjoining vaulted stores on both sides. The
latter extends to Ayvansaray. Lapgincilar Street was
previously called Kaffaflar and Kanfafa (Figures 3-4).2
Stores and other buildings on Ayan Road and Vodina
Road were added in the 19th century. There are also
stores where the streets intersect the main axes.
Ahrida Synagogue and Tahta Minare Masjid mark
both ends of the bazaar on the Vodina Road. It is said
that the gates of the area were kept closed at night
in the late 19th century.* Moreover, it is known that the
district’'s open market was set up in this area.’

Balat Bazaar effectively reflects the district’s erstwhile

76

multicultural structure. In the 19th century, the
maijority of these stores belonged to Jews while
Greeks, Armenians, and Turks engaged in various
craft and trading activities. Living side by side,

they also worked together every day in stores and
workshops. Ethnicity was the determining factor when
it came to crafts. In other words, certain groups of
people were responsible for certain jobs. Jews were
usually the bootmakers, shoemakers, and fez makers
and they were also engaged in repair, scrap dealing,
and grocery businesses. Greeks and Armenians,
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Figure 3: Stores in Balat Arasta in the 20th century (Istanbul
KBKMD No. 1).
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Figure 4: Balat Bazaar in the 20th century (Istanbul KBKMD No. 1).
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on the other hand, worked at more technical jobs,

including construction, electrical installations and

plumbing. Greeks were especially famous for their

taverns. The Agora Tavern- one of the most famous

taverns of Istanbul- was founded and managed by

the Rum Kaptan Asteri in 1890 and then managed by

two Greek men named Stelyo and Hristo.! The most 1 Ihid.

important roads of Balat met in front of the Agora

Tavern. Therefore, Jak Deleon defined it as the center

of Balat.2 Anatolian Turks and Karamanlides mostly 2 Deleon, J. 2004. Balat ve Cevresi:
peddled, selling authentic clothing, halva, tahini, Istanbuln Fethi ve Halig Semileri, 39.
and Gorum style roasted chickpeas. Bulgarians

sold dairy, while Albanians had tripe soup stores

and restaurants. Unlike all these groups, the Roma,

as usual, had jobs related to entertainment and

performance: It is stated that the congregations 3 Kogu, R. E. 1960a. “Balat”, Istanbul
working together in the same area were closely in f;’;‘ﬂ‘ﬁ‘fﬂ;‘iﬁﬁ;?L‘ffl’egﬁiﬁl",ﬁo“ekﬁf
touch but the inter-congregational relations and

Sirketi, Istanbul, 4: 1961-1965.
i 4
trCldlng were rather weak. * Varol, M. 1989. Balat: Faubourg juif

Another business scattered around Balat encompasses dlstanbul, 30.

Analyzing other settlements and monumental buildings

80

the coffeehouses and taverns. It is speculated that
there were 21 taverns in Balat in the 18th century.

Two of the five taverns in Tekfur Palace belonged to
Jewish people. One of the noteworthy buildings in
the area (present-day Burgak Street No: 28) was the
Makabi’s clubhouse that belonged to Armenians.

The building, which was later called the “Kambur'un
Meyhanesi” (Hunchback’s Tavern) by locals, was also

used by Jewish people.’ There are also commercial 5 Ibid., 6-29.
centers, workshops, drapery stores, and fabric stores
in the area.s Besides the inner Balat areaq, the coasts ¢ Yalin, E. 1992. “Balat from the
20’s to 6015. some observaﬁons on
i i i i the social structure and changes”,
of Balat were also a pop.ulor dc?stlnotl?n with its the social structure and changes’, |
restaurants and recreational sites until the second d'Information, 3: 15-25.
half of the 19th century.’ 7 Varol, M. 1989. Balat: Faubourg juif
d’Istanbul, 29.

in Balat, one can say that the Tahta Minare
Neighborhood encompasses the Hizir Cavus
Neighborhood on the south of the Hizir Cavus Képrusu
Street. The most important monumental buildings in
this neighborhood are the Hizir Cavus Masjid, Chana
Synagogue, Tahta Minare Masjid, and Tahta Minare

Bathhouse (Yekna Bathhouse). The bathhouse is the
8 Miiller-Wiener, W. 2001.

last monumental building that separates Fener from Istanbul’un Tarihsel Top%gmf}w,
) i . . U. Sayin, Yap: Kred: Yaymn]
Balat.® Kastorya (Kasturiya) Neighborhood consists fotanbul 38, T eqt Taimar
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of the main road next to the Land Walls around

Tekfur Palace and a few by-streets. Jewish families
from Kastoria in 1453 settled in this area and built a
synagogue that they named after their hometown.! It
is a well-known fact that Greeks formed the majority of
the population in istipol and Kastorya neighborhoods-
upper neighborhoods of Balat. istipol is the smallest
and farthest one. The monumental building of this
area is the Igtipol Synagogue, built by the people who
had come from Shtip city of Macedonia.2 On the other
hand, the Lonca area is located in the upper part

of Ayvansaray. Comparing the lists of religious and
administrative units of the 19th century, it becomes
apparent that the name “Lonca” was given to multiple
other areas both within and outside Balat, including
Dubek, istipol, Sigri, and Kastorya regions.?

URBAN TRANSFORMATION OF BALAT
IN NINETEENTH CENTURY

After gaining prominence in the 17th century, Balat
underwent several spatial and social changes caused
by several major fires since the early 18th century.
These were followed by urban reorganization and
industrialization activities on the coasts of Golden
Horn as part of the Ottoman Empire’s modernization
project. Consequently, Balat lost its unique multicultural
features and significance at the end of the 19th century.

CHANGES IN THE SPATIAL AND SOCIAL STRUCTURES IN BALAT
(1839-1929)

Industrialization Efforts

Throughout history, the coasts of the Golden Horn have
been a safe place both for living and fishing or
maritime trade. The District of Balat was also famous
for its bazaar and ports where trading activities were
prominent. However, after the 1840s, the old wooden
piers and the storages, shops, and inns around them
appeared less important due to the developments
in maritime trade (Figure 6).# Industrialization efforts
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were prioritized within the scope of the Ottoman
modernization process that began in the 19th

century. In this context, the historic neighborhoods

of the Golden Horn dramatically changed with the
emergence of state factories as well as workshops
and slaughterhouses on the coasts of the Golden Horn
by the second half of the 19th century.! Industrialization
seemed lucrative as the Golden Horn had an
advantage in terms of transportation and allowed
direct discharge of waste into the sea. Factories were
built on the expropriated lands of the Empire that had
previously been the property of the palace or used as
gardens. Therefore, in the 18th century, the buildings
adorning the coasts of the Golden Horn started to
disappear, while storages, workshops, and large
factory buildings emerged instead (Figure 5).

The early 19th century maps reveal that there were

workshops and factories besides the boathouses and
piers on the coast of Balat. Specifically, one plastic
workshop, two nail factories, one flour mill, and two
paddy factories existed on the coasts in that century.?
According to the Alman Mavileri (German Blue Maps)
dated 1914, there were wood, concrete mixture, and
foodstuff storages as well as oil, nail, paddy, paint,
and lock factories on the coast (Figure 8). According
to the data gathered from the 1913-15 statistics,

there were also a tahini factory, a few woodworking
shops, and a chemical factory in Balat.? The Pervititch
Map dated 1929 shows that there were several chair
manufacturing facilities, soda, bicarbonate, and
canned food factories, tobacco and wheat storages,
shops and sheds all along the coastline (Figure 6).

Balat’s coastline also changed in this period . In 1839, there

84

was a peninsula as well as a small pier to which the
aforementioned Balat Pier extended. Exposed sewers
of Balat had been discharged from this pier until

the late 1890s, which was one of the main causes

of the negative perception of the district in that

era. To eliminate this problem, the debris from the
buildings destroyed by the 1894 earthquake*- one

of the largest in Istanbul- was used to fill the sea.
Then, a cape, which accommmodated a ferry port and
boathouse, was created on top of the filled area.’
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Fires and Reorganization of the Urban Fabric

The urban fabric of the area went through many changes

due to major fires that affected Balat,' causing
some settlements to disappear and some to be
reconstructed.2 Old maps of the area reveal that
there was a planned settlement consisting of wide
roads and streets on the coastline as well as in the
area within the city walls close to the sea. Parallel
streets and building blocks that intersect at a right
angle, perpendicular axes extending to the pier
indicate that a grid plan was implemented in the
past.? Enforcing several legal regulations since the
Reorganization Era, the Ottoman administration
attempted to create an orderly and regular urban
fabric after the multiple fires that damaged the city.*
The urban fabric of Balat that consisted of blocks of
wooden and modestly-sized buildings on narrow
streets until the 19th century, just like other areas in
the Historic Peninsula, mostly disappeared. The old
structures were gradually replaced with masonry
buildings and the narrow streets were expanded to a

certain extent, creating a grid system of urban texture

on the coastline or within the walls near the sea.’

As mentioned, arrangements were made in Fener

86

(1855-1860), Ayvansaray (1861), and Balat (1865)

neighborhoods in the second half of the 19th century.

Organic texture before the arrangements can be
seen on the Map of Miihendishane-i Berri Humayun
(ottoman Imperial School of Military Engineering)
dated 1845, while the grid plan urban textures after

the arrangements are shown in the Stolpe Map dated

1863. A very strict geometry in the Historic Peninsula
was implemented in Balat’'s Kastorya Neighborhood
near the coastline. The grid plan was created by
joining rectangles with 26 m, 35 m, and 50 m widths
(Figure 5).The present-day Mahkeme Alti, Demirhisar
and Eski Kasablar Roads around the Ferruh Kethuda
Mosque and Panayia Balino Church on the coastline
and in Inner Balat near the sea were expanded and
the Cinginli Street axis overlooking the northern
facade of the church was opened by demolishing

the old urban fabric (Figure 7). Studying the document

dated 1877, it is safe to say that the urban fabric
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pwnuwpwhUnipyni’ Yepwluquwynpbine punwpncd
funnp hppbhubph Wwwnbweny puwquhgu Juwudwé
pwnuwpwjhl hntudwépn:® Uju hwdwinbpunnud Fwpuph
pwnuwpwjhl hjntujwépp, hbugybu b ywwndwlwl
rEpwlngnt w)) tnwpwépltn, npnlp Uhlgl 19-pn nuipp
pwnyugwé Ehl Ukn thnnngubph Ypw Yunnigwéd thwynk
L dhghl gwihh 2kLupbph pinlubphg, hhdlwjwlinid
ytpwgwl: Ipliwynipg Junnygubpl wunhbwlwpwn
thnfuwphlybghl pwpwbpun 2huniegniiipny, huy Lknhy
thnnngubpl punwpéwyybghl’ wnwihlyw gnunncd Yud
snjudbpd wwphuwlbphg Lkpu unbnébing guwugw)hl
(hpynpwdjwl) pwunwpwhu hjnudwéph hwdwlywnpg:”

wyunlbh £, np19-pn nuiph Bplpnpn Yeupl npnawih

thnthnpunipynililbph Bu Bupwplyt) Stutp (1855-1860pR.),
UpJwlbuwpwy (1861.) W Fwjwpe (1865p.) pwnudwubpp:®

®nihnfunipynillbph sbupwplywé hynwudwépp
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Fifure 5: A view of Edirnekap1 from Haskdy, on the coast of the Golden Horn in the 19th century
(Claude-Marie Ferrier Photography Archive, the 1850s).

Nuunlpbip 5 19-py nupnud Aulbngymph whhg' Zwupynjhg niyh Eghpotputhp wbuwpwi . (Gng-Uwiph
Stpht muwdlupyulwi wpuhy, 1850-wlwbbtp):
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F;gure 6: thls1cal changes in Balat since the second half of the 19th century as seen from the Ma,
M

P

Berri Hii (Ottoman Imperlal School of Military Engineering) (1845), Stolpe

Map (1863), Map of arrangements after the fires in the Historic Peninsula (1912), and Ned]lb Bey’s
Map (1918) (Atatiirk Library Archive).

Nunnlbip 6* 19 pq nuph hplmnpq hhuhg hhum Puuuxph Sbhth;uxllum mnqmtumpjmﬁﬁhm}, puwn' Miihendis-
©

hane-i Berri Hi Qu nu i nupng) (1845p .), Upnjyt
(1863p . ), ujunmi al tipwlngni hpnGhabipg -hhmn hnthnf tip} (1913p ) bt Lhighp pljh
(1918p.) tiqutiph (Ur oh h wipfup):
Utiihu fhighy 89
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around the Ferruh Kethuda Mosque located on a
central point between the Armenian and Greek
Churches was completely reorganized in the second
half of the 19th century. The number of structures
connected to religious buildings decreased
drastically as a result of these arrangements. The
street expansions on the coastline axes are shown in
Figure 8.

Population Movements

Nationalist movements that emerged in the 19th century

combined with internal and external pressures
resulted in the prioritization of the rights of non-
Muslims. In an effort to strengthen the unity of the
empire once again, the reform movements that
started with the Imperial Edict of Reorganization
proclaimed in 1839 and continued with the Imperial
Edict of Reform in 1856, non-Muslims were vested
with certain freedoms and privileges. These privileges
allowed Armenian and Greek merchants to get rich
and become part of the commercial bourgeoisie.
These groups, who gained more influence on

the church, established their own educational
institutions.! In this period, the Fener Greek School,
which had a strong impact on the silhouette of

the Golden Horn, was established in the Fener
neighborhood along with a Jewish School for Boys in
1875 and a Jewish School for Girls in 1882 as well as

a few workshops in the Balat neighborhood. The fact
that many students received free education in these
schools indicates the poor economic conditions

of the neighborhood in the late 19th century. As

Balat State School did not have classes for girls,

the families of the girls who attended the school

in Galata moved to the District of Galata. As the
Alliance Israelite Schools, which increased the quality
of education in Balat, got destroyed during the fires in
1911, some of the students were transferred to Haskdy,
while others were transferred to Galata School.?

In the 19th century, the Muslim and non-Muslim areas

920

in Balat and the coasts of the Golden Horn did not
change dramatically; they rather lost their appeal.
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Yuwpbh £ qunub) 1845p.-hg Ubq hwuwé Mihendis-
hane-i Berri Humayun-h (Oudwljwl Jujubpwlwl
nwquwlwl hudbubpwlwl nupng) pwpwntghg, huy
thnthnpunipynillbphg hbnn hhynnwdjwl pwnwpwjhl
hjntujwéplbpp Ywpb)h £ wbulb) 1863.p-h Upnwbh
pwpunbgnid: Mwundwlwl ptpwyngnud fuhuwn é2qphwn
Epypwgwihnipywl Yhpwndwl Jun oppuwy B wihwdbps
gnunnt Uninwljuwypnid guinuynn Fupwph Ywuwnnphw
rpwnwdwup: Shynnudjul bwhiwghép Yuquyb) k25

U, 35 U L 50 U jwjunipjwdp nunnuilyynculbph Jhdjwlg
dhwgdwl Jhgngny (wwwnlbp 5): Lepluyhu Uwhybdt
Ueh, Y6dhphhuwp W Euph Ywuwppup thnnpngubpl
wthhu qunuynn dbppnih Rephjninw Uqyhph L Mwbiwyw
(Udbbuwunipp) Fw)hun Byknkgne nu éndh dninwuypnid
qunlynn LUkppht Fwjwpeh dwubpnud punwpéwlytghl,
huy BYtntgnL hjnuhuwyhlu 6wlwwnhl bwynn Qhughuh
thnnngh wnwligpp puigykg” pwlntiny pwnupuwyhl hhu
hjnudwépp (wwinybp 7): Neuncdbwuhpbing 1877-hu
pYwgpywé thwuwnwpeninep’ Yupbih £ Junwh wub), np
19-pn nwiph Gpypnpn euhbu hwyuwlwl W hndbiwwl
tltntghubph YEunpnunud guniynn SEppnch Rphjninw
Uquhph 2nipg pwnwpwhl hntujwépl wdpnngnipjudp
Jepwlwquwynpybg: Wju thnthnfunieyniiubph wpyniupned
Ypnbwluwl ohlinipyniiitphl Yhg Yunnygubiph phyp
Juipniy UWJwqgbg: Unwithljw gnunne nupnniynililbpny
thnnngubph punwpéwynudubpp UEpluwywgyws Bu
wwwnlbp 8-nud:

Ruwlysnipjui inknuipwndn

19-pn nupnud h hwyn Blws wgquyjlwlwl Jwpdnudubpp’
Ubkpehu L wpunwpghl dupnedubph hbn hwdwanbn,
hwugbgnphu ng dwhdbnwlwllbph hpwyniuplubph
wnwolwhbppniejwlp: Lywnwlwnpybing
wdpwwlnb) Ywjupnipjwl dhwulnipniup’ 1839~
h §ynijhwlith hweep 26phdhg uljuws b 1856e.-h
hwpeep Incdwyniuny wupnibwlynn pwpbthnpuncdubph
hwdwéwyu’ ng Jwhdbnwlwllbphu 2unphynid Bu
npn2wlh wquunnipynillbp W wpunnuneeyniultp: Wu
wpununiejnibubpp hwy W hnyb Juéwnwlwllbphl
oqunud U hwpuwnwlw b nwnbw) wnlinpwyhl
pnipdniwghwil: dpbpp, npnup wnwyt) UGS
wggnbgnipynit Bu &dbnp phpnud BYknkgne Yypw, hhduncd
! Tekeli, 1. 1985a. “Tanzimat'tan Cumhuriyet'e tU hpbug nuunubwlwl hwunwnneeynlibbpp:! Wyu
A 2ngwlinud BU hhduynud” Nulbngjniph nipduighép
thnthnfuwé dEubp hntbwwl npuypngp, SEubkp
pwnwdwunid” 1875 p~hU hpkwlwl wpwlwl nwpngh,
1882 p.-hU” hpkwlwl hquywl nupngh hkwn Jhwupl,
huswbu bwle Uh pwlh gnpdwnnil’ Pwjwpe pwnwdwuncd:
Wju nypngubpnud deédwphy wwlbpunubph wbtwn
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Well-to-do people moved to other newly developing
settlements and the neighborhoods around the
Golden Horn mostly became home to the middle to
lower-income people in the early 20th century. In the
second half of the 19th century and the early 20th
century, migrations began from Balat, especially

to the district of Galata. Although there was a

brief period of revitalization in the 1920s, it could

not prevent wealthy merchants from migrating to
Kuzguncuk, one of the popular districts of the period,
and Galata, where high-income Jewish people lived.! 1 Ihid.

EVALUATION

Balat, which had one of the densest Jewish populations
for centuries, was home to Greeks, Armenians, and
Muslims who formed their own settlements with their
own monumental buildings. Balat Bazaar, which is
a common space for different ethnic and religious
groups and different occupations at the intersection
of Ferruh Kethuda Mosque, Surb Hreshdagabed
Armenian Church, and Yanbol Synagogue, carries
the traces of three big congregations that co-
existed in the area. Having its golden age in
the 17th century (in terms of sociocultural and
socioeconomic characteristics), the area gradually
lost its significance since the 19th century. The
period following the Imperial Edict of Reorganization,
administrative organization, and social texture of the
Ottoman cities went through changes, which can
be observed in urban spaces; Balat started to lose
its conventional functions and unique social order,
and new functions and building types emerged in
line with those changes. The central premise of this
article is that the developments in the physical and
social texture occurred simultaneously and they
have a causal relationship. The main causes of the
changes include the decreased commercial vitality
on the coasts of the Golden Horn, prioritization of
industrial activities, the 1894 earthquake, several
major fires, and the following urban developments.
Haskody, Kuzguncuk, Ortakdy, Galata, and Pera as a
consequence turned into growing settlements, and
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! Karmi, 1. 1992 . Jewish Sites of Istanbul, 75.

> Varol, M. 1989 . Balat: Faubourg juif
dlstanbul, 25-33.

3 Loyl nbnnu:

Ypenieynil unwbwine thwuwnp Yywymd £ punudwuh
unlnbuwlwl ng pupynp wwydwlubph Jwuhl 19-

pn nwph Jepghl: Rwlh np Fwjwpeh whnwlwl
nupngnud wnghlubph hwdwp bwhiwnbujwé nuubp
¢quyhl, Swjwpwh nypng hwéwpunn wnghlukph
putnwUhpUubpp nbquithnpudnud Bu Swjwpw)h 2pgwl:?
Fwpwpenid Ypeniejwl npwlp pupspugpwsé hpbwlwl
Uhnipjwl nypngubpl wykpytghl 1911-p~h hpnkhubph
dwdwlwy, hugh hbinmliwlpny wpwlbpnubphg ndwlp
wbnwthnfuybghl 3wupg)n), hul dnculbpp” Swpwpwh
nwnng:? 19-pn puipnud Fwjwpenid nL Nuytng)niph
wthbphtu Jwhdbnuwlwl b ng dwhdbnulwl vwpwésplbpp
Jupney ¢BU thnpuyned, wy) Ynpgunud Bu hpkug
qpwygnie)nilp: Iwpniunlbpp nbnuithnpuynud Bu

wy| Unp quipquignn puwlwwypbp, huy Nultngjniph
2nipg gulynn pwnudwubpp 20-pn puiph uyqphl nintu
nuwpéwl hhdbwlywunwd Jhght Yud gwép Blwdnin
niukgnn dwpnuwlg hwdwp: 19-pn nuph pypnpn
Ykuhl b 20-pn nuiph ulgphl Fwjwphg nknwawpdtp
Eu uluynud hwinjuybu Swpwpw pwunuwdwu: BLwbn
1920-wlwlltphb wppunLpjwl L wphunidwgdwl Yunpb
dwdwlwlwhwingwsé E fhuncd” wyl sh unhwnud hwpniuwn
wnluinpwluwlubphl sinbnuithntuyby Uniggnitignuy’
dwdwlwlwpgwlh hwynbh 2ppwliibphg Ubyp, W
Qujwpw, npinkn wwypnud EhL hwpniun hpbwbpp:?

Wdthnthinid

“Ywpbp 2wpnibwly hpbwubpnd wdbbwuhn puwybgdusé

pwnudwubphg Jeynud” Pwpwpencd, wwypnud Ehu hnyubp,
hwybp W Jwhdbnwlwllbp, nptp hhdunud Ehu hpkug
Plwquijuyptpp’ Yepunbiny jnipophlwy Ynpnnuyhl
2tupbip: Fuwjweh 2nwl, npp Jhwydnpned £ wwppbp
ErUhY L Ypnuwwl fudpbph, hugwbu Lwle wmwppbp
qpwnUniuplbph wnbp Jwpnlwlug dbppnch REphjninw
dqyheh, Unipp Ipkunwuybnwg hwyulywl Bhknkgne
L Swlpnp uhbwgngh fuwgdbpniyned, Ypnod £ Bpbp
dbkéwagnyl hwdwjuph hwdwlbgnipejwl hbwnpbpp: 17-pn
hwpnipudjuyp unghw-dwynipwjhl b unghw)-
unlnbuwlwl wpndubpny nulbnup Ep tmwpwéph hwdwp,
npp, uwluwyl, 19-pn nuph pupwgpenid wunhbwlwpwn
Ynpgunud £ GppbdUuh Lpwlwynie)niup: Gynuhwlbh
hwppp 2tphdhu hwonpnwé pgwlinud oudwlyjwl
pwnuwplbph qupgwlwl junnigjwépep b hwuwpwluwlwl
Yjwlpp Bupwnpyynd Bu thnthnfunieyniilbph, npnlp
Jupbh E nhunwpytp punupwjhb nwpwépubpnud: bwpkh
E Uywnbp, np Pwpwpep Nultngyniph wihbph Uh dwup
Juqunn 2pgwlp, ujunud £ Ynpgut) hp ywjdwlwlywl
gnpéwnnypubpp b Gquijh hwuwpwlywlwl Yunnygp,

nL wyn thnthnpunipynilubphl gniquhbn, h huyun Bu
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F re 7: The map demonstrates the arrangements, street expansions, and the new developments
er the fires in Inner Balat in 1877 (Atatiirk Library - Hrt_Gec_000947).

"Iwmlﬂip 7' pu.\pmhq, npp gnyg £ wnwghu 1877p »h[l “Ltipphtt Ilumuph hpqhhﬁhphg htwn mbinh mﬁbgu.\b
thnnngutiph plnwnc U Gnp gt (Upwpnipph ¢
Hrt_Gec_000947):
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Figure 8: The map shows the Street expansions and new developments within and outside the city
walls near the coastline in 1914 (Atatiirk Library - Hrt_Gec_001178).

Dunnllip 8 ' pwpinbignid tplinwd b 1914 p . -h punwph ttpu U nmipu qnunt
i ! d thnnngtiph pinwpdwnuiatpp b np qupqugnuittipp (U 1 & - Hrt

P _

Gec_001178):

quihu unp gnpéwnnyplbp L 2EUpkph tnkuwlubp: Wju
nruntdbwuhpnipywl hhdbwywl qunwithwpl wyl k, np
Gupunuwpwybinwlwl b unghwjwlwl hjneudwéplbph
qungqugnudubpl plpwgt) Bu Jhwdwdwlwy, W niubu
wwwnbwnwhbnlbwlpwjhb Yuw: Pnthnfunipncllbph
hhUuwlwl wywinbwnlbbpl U™ Nuytingjniph withbphl
wnlunph npnpunp wbynedp, wpyniiwpbpwywl
gnpéniubnipjwll wnwelwhbppenie)nit ww)p,
1894~h tpypwwndp, Uh 2wpp tunznp hpnkhlbp
L pwnuwpwhlwlwl htinwqu qupqugnudubpp:
Pwnuwpwjhl hjntujwéph thnthnfuniynculbph
wuwydwllbpnud wupynyp, Uniggniigniyp, Oppwp)n)p,
Quwpwl b MEpwl Yyepwéytghlt pupquidwénn
pLwlwyuwynbph, huy hpbwlwl puwlgnienill ne ng
Jwhdbnwlwl wy) hwdwjuplbp |pbghl Fwjwpp:
Frwnwdwunid wnlinph WJwquwl b Jhwdwdwlwy
wprynitbwpbpulwlwgdwll ninnjuwé gwlipkph
hEunbwlpny wnwihjw hwndwéh puwlbh nmwpwéplbpl
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the Jewish population, as well as other non-Muslim
communities, moved from Balat.

Due to the decline of Balat’'s commercial activities on the
one hand and industrialization efforts on the other,
residential areas on the coasts gradually vanished,
and it was unlikely to take advantage of maritime
transport opportunities. These developments did not
have a dramatic impact on businesses extending to
the Balat Bazaar and Ayvansaray. However, wealthier
people moved towards the northern parts of the city.

Islahat-1 Turuk Komisyonu (The Committee for Improvement of
Roads) reorganized the fire grounds in Balat through
the Turuk ve Ebniye Nizamnamesi (Regulations on the
Roads and Buildings) dated 1863. The fact that Balat
was densely populated by non-Muslims is one of the
main reasons that it was made a primary target for
development after the fires. Street expansions and
grid plan subdivision in Inner Balat and Kastorya
areas can be seen in the Archived documents. For
instance, in the case of Inner Balat, it is the loss of
old texture around the Armenian Church, Ferruh
Kethuda Mosque, and the Greek Church, and as to
the Kastorya areaq, a grid-type subdivision with strict
geometry was adopted. The changes within the
scope of modernization and urban reform activities
failed to harmonize with the surroundings and
improve social fabric.

Analyzing the transformation of the coasts of the Golden
Horn and Balat in the 19th century, it can be said
that the traditional neighborhood units that grew
around monumental religious buildings disappeared
and new models emerged in line with the economic
needs of the population. Traditional congregations
started to disintegrate, making the social status more
significant for coexistence than the ethnic-religious
divide. The increasing number of factories between
the coasts of Unkapani and Balat also impacted
social classes, the number of low-income families in
the area also increased, whereas people with higher
incomes moved to newly developed settlements. This
created an urban structure, where various religious
and ethnic groups intermingle forming a multicultural
settlement.
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wlhbunwguwl, nu wpnbl whlwp Ep punwpbgubp énduwyhu
thnfuwnpnudubph, wwhbunlbph W wyjuh upplupwg
wép: Uyu qupqugnidubpp pugwuwlwl wgnbgnip)nitu
¢nitlbgwl Pwjwpeh 2ncuwynud b Updwbiuwpuwynud gnpénn
phqubulbph ypw: Uwluwyl wnwybp niulenp dwpnhly
unbnwithnfudbghl pwnwph hntuhuwyhu hwndwéubn:
SwlwwwphUbph pwpbwydwl Yndhibl (slahat-t Turuk
Komisyonu) Jtpwlwquwynptg Fwjwpeh hpnthwahedwl
Juwypbpp’ 1863 p-h SwlwwwphUbph W 2Eupkph Jwuhl
Yuwpquynpnudubph (Turuk ve Ebniye Nizamnamesi)
Uwhiwgéh 2pgwliwyubpnud: Fwjweh’ hhdbwlwunwd
ng Jwhdbnwluwllbpny puwlbgqwé |hubine thwuwnp
hwdwpynud b pwnudwuh’ hppbhubphg hbun
qupqugdwl spwqptiph g huwynp wuwwndwnlbphg JGyp:
Lbpphu Fujwpenud W Ywunnphwynud thnnngubph
punwpéwynidubph b hhynnwdjwl hwnwluwgéh Jh
dwup Yunbih £ qunub) wpfuhdugywé hwunwpnebpnid:
OphLwy’ Lkpphlu Pwjweh nbwpnid hwyulywl
tlytntgnt, dtppnih REphjninw Uqyheh W hntiwluwl
Elbntgnt 2nipg Wwndwlwl hyncudwéph Ynpneunl k,
huy Ywuwnnphuwyh pbypened” fuhun Bpypwswthwlwl
gwlugwjhu hwunwlwghép: Upnhwjwlwgdwl W
pwnuwpwhbwlwl pwpbthnpuncdubph 2pgwbiwubpned,
Uh pwlh uwhdwbwithwl tnwpwépnid inknh nlubgwé
qupqugnudubpl h yhéwlhh ¢bnub Jhwhuwnuygb
dhgwjuyph hbn” wyuwhuny shupnnuiivgnyg
hpwywlwglt) uyqpuwlwl bywwnwyp' hwuwpwuywl
Yunnigquépp pupbjubp: .
dbppnusting Nuybngyniph b Pwjwpeh withbkph qupgugnedp
Juipbh E wub), np 19-pn npuph Unwdpnenod
pLuwlygnipjwlp hwjwpenn wjwlnuywl pwunudwuwhu
dhwynpubpp, npnup uquynud Bu Ynpnnuhl, jpnbwlul
2buptiph 2nipg, wlhbwnwgk) B, W h hwywn Bu BYE unp’
dwpnyuwlg nbnbuwlwl Yuphpubphu hwdwhniug
dnnbubp: Spuwlwl wjwlnwlwl qunuthwpp ulukg
pwjpwyyb” hwdwlbgnipjwl hwdwp unghwjwlywl
Yupquyhéwlu wybih Ywplinp nupdwy, pwl EplhY-
ypnuwul pwdwlnudp: bpp Ntpwthwbh b Fwjwph
wthbph gnpswpwllbph pwbwlu wékg, nwpwépnid
gwén Bhwdnunng wwypnn Jwpnywlg phyp Unyuwbu
wikg, pwlh np pwpép Bywdnun nlukgnn dwpnhly
unbnwthnhuyk) Ehu Unpwwnnyg b hwpdwpwybn
pbuwlwyuwypbp: Wyu hpwnpnipyniup puquudwynipwjhl
puwluwyuwypp Yepwétg Uh punwpwjhl junnigjwséph,
npunkn fuwnbynud BU nwppbp Ypnbuwluwl b EpUpy
fudptp:
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UNITY FROM STRUGGLE:
THE CIBALI TOBACCO FACTORY
WORKERS AND THEIR STRIKES

Many factories, storages, and small-scale industrial
workshops were constructed on both sides of
the Golden Horn in the late nineteenth and early
twentieth centuries. Balat, which is located on the
western bank, was a heavily industrialized area. It
had storages for tobacco and foods, and factories
dedicated to the production of flour, soap, soda,
sesame,! and wool yarn.2 Moreover, smaller industrial
and artisan shops were to be found in Balat in the
beginning of twentieth century.® Furthermore, the
Ottoman Fez Factory and the Cibali Tobacco Factory,
two larger industrial organizations, were near Balat.
The industrialization of Balat and its surroundings
inevitably became one of the main reasons for
changes in its demographic structure. While well-off
inhabitants of the region started to move to Pera,
Tarabya, Kurugesme, Arnavutkéy, Kadikdy, and $isli,
low ranking civil servants, workers, artisans, and small
traders remained in the region.* This article attempts
to show how factory workers from different religions,
ethnic backgrounds, and nations lived together in
Balat at the beginning of the twentieth century. This
study will specifically analyze strikes in the Cibali
Tobacco Factory during which solidarity was created
among workers despite their backgrounds.

THE CIBALI TOBACCO FACTORY

The first monopoly over the production, buying, and
selling of tobacco in Istanbul was given to two Greek
bankers - George Zarifi and Christaki Zografos - in
March 1872. After a few months, however, they asked
for the abrogation of the monopoly rights because
they realized that the company was less profitable
than expected. In October 1872, therefore, the Ottoman
government established the Tobacco Monopoly
Administration (Inhisar-1 Duhan Idaresi) as a state-
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run enterprise. The Tobacco Monopoly Administration
opened many manufacturing plants to produce

tobacco, which employed 1400 workers in Istanbul.! 1 Nacar, C. 2019. Labor and Power in
However, the Administration did not last long; the e e T opaes”
Ottoman Government dissolved it in 1877 and the i?ﬁ;;gg Palgrave Macmillan,
monopoly ended. From 1877 to 1881, the market for

tobacco was divided by many small producers.? 21bid., 24.

This situation drastically changed again in 1881, when
the Public Debt Administration (DUyun-u Umumiye
idaresi) was established as a result of the failure of
the Ottoman Empire to pay back loans to European
creditors. The Public Debt Administration (PDA), which
was governed by representatives of the European
creditors and of the Ottoman Empire, collected the
revenue of some tax sources to repay the debts. In
order to provide the PDA with a steady income, the
Ottoman government granted it a monopoly on
tobacco and salt in the entire empire. However, the
PDA transferred the monopoly on tobacco to the
Regie Company in return for an annual payment
of 750.000 Turkish Liras. Moreover, in addition to the
annual payment, the Regie Company also had to
share its profit with both the PDA and the Ottoman
government: respectively 35, 35, and 30% for profits
up to 500.000 Liras and 34, 27, and 39% for profits
above 500.000 Liras.? #1bid., 24-25.

In 1884, a couple of years after acquiring the monopoly
on tobacco, the Regie Company established its
largest factory in Cibali, just 1 kilometer outside
Balat.* The Cibali Tobacco Factory had the facilities 4 Today the factory building is used
to produce tobacco at all levels, from cutting 2 Kadir Fas Universicy:
tobacco leaves to producing tin boxes for packing
the products.®* The production had the following S Ibid., 26-27.
stages: sorting tobacco leaves, blending, cutting,
rolling into cigarettes, and preparing packages.

The different stages of production were assigned to
certain gender groups.

In the blending department, a group of male workers used
various types of tobacco in order to create cigarettes
with different kinds of aroma, strength, flavour etc. In
this process, well-qualified workers were required to
know tobacco types properly. Experienced blenders,
who had to have a well-developed sense of taste
and smell, earned higher wages than other workers. ¢ Ibid., 63-64.
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In the cutting department, male workers cut the blends

prepared by the previous group by using machines
or simple hand-powered havans. In the early 1890s,
however, the cutting department was the first in the
Cibali Factory to face the results of mechanization.
Workers in this department were often afraid of losing
their jobs. For example, in 1874, before the Cibali
Factory existed, the state-run Tobacco Monopoly
Administration had employed two hundred tobacco
cutters in different workshops.! As the Cibali Factory
was a more centralized enterprise, it had only about
eighty hand cutters and fifty operators for twenty five
large tobacco cutting machines.2 Moreover, those
hand cutters who still had a job at the Cibali Factory
were forced to increase their speed in order to save
their jobs.

After the tobacco leaves had gone through the cutting

department, female workers rolled the tobacco into
cigarettes. In this stage of the production process,
like in the cutting department, mechanization led
to layoffs, resulting in an increase of individual
workers’ speed, and a decrease in wages. While the
Cibali Factory started with about 600 workers in this
department before mechanization, the number of
workers decreased to 250-260 workers over time.?

The last stage of production before selling the products

in the market was packaging. In this department,
the Cibali Factory employed more than 400 women,
most of whom were Jews.* Women in these last two
departments normally worked 9 hours a day at a
rapid pace.’ Figure 2 depicts working women in the
packaging department under a man’s supervision
(probably a foreman). The foremen and forewomen,
who controlled the discipline of workers in all
departments, were a separate group of employees
at the Cibali Factory. In all groups there were also
apprentices who assisted the workers.

The profile of the workers at the Cibali Tobacco Factory
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was very diverse in terms of age, gender, religion,
ethnicity, and nationality. Children constituted a
substantial part. For example, according to surveys
made by the Ministry of Trade and Public Works,
tobacco packers in the Cibali Tobacco Factory in
1913 and 1915 were mostly children under the age
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of fifteen.! Moreover, approximately two-thirds of
workers of Cibali Factory were female workers. These
women workers were mostly Jewish, and the rest
were Christians.? The workers of the Cibali Factory
consisted of Ottoman subjects, including Muslims,
Jews, Armenians, Greeks, and Bulgarians. The Cibali
Factory also had some foreign workers, especially
Italian and Greek laborers:?

The information about the number of workers at the Cibali

Factory is limited, but we know that in the tobacco
factories in Izmir and Cibali in 1913 there were 2109
workers in total, of whom 96 were civil servants, 19
foremen/forewomen, 1071 male and 923 female
workers. In 1915, there were a total of 2237 workers,
including 109 civil servants, 16 foremen/forewomen,
1026 men and 1086 women workers.*

The workers of the Cibali Tobacco Factory generally lived

in the nearby neighbourhoods around Cibali, such
as Fener, Balat, Unkapani, and Haskdy. For example,
Haris Spataris, a former Greek resident in Fener,
described the arrival of Jewish female workers to
Cibali: “When these girls were passing through Fener
on their way to Cibali, they created an atmosphere
of excitement among 124 both young and old men of
the neighborhood.”

The precise wage level for the Cibali workers is not known,
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but we know that in 1913, the total payment for the
wages of all the employees in the Cibali and Izmir
factories together was 7.755.919 piastre. GUnduz
Okeun calculated that each employee must have
received 3675 piastre in 1913. The daily wage of an
employee (based on 300 days in a year) was 12.3
piastre. Ok¢un emphasized that employees included
civil servants, who were paid more than workers;

the daily wage of a worker was around 10 piastre.
According to Eldem, the 1913 average daily wage in
Istanbul was 14.1 piastre.” Hence, the daily wage of a
worker in Cibali Factory was below the average daily
wage of Istanbul. Petitions written by workers are
another source of information regarding the wages
in the Cibrali Factory. These petitions, however, are
far from giving the full and accurate picture. They
rather show that the wages differed among various
groups of employees, in which their gender and their
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Spuwpununh hwpebpwynpnnutpp hhduwwunud Jhugl
wnwubhhug nwpblwl Bpbluwlbp Ehu?: Wk hl, «Uhpw h»
qnpéwpwlh whuwwnnnutph 2nipg Bplne Bppnpnp
Juqunud Epu Yhb wphuwinwyhgubpp: Wu jubwlg Jbé
Jwup hpbw Ep, huy Juwgwsép’ pphuinnbyw?: «Uhpwh»
gnpéwpwlh wpuwwnnnubph dbg uwjhu oudwlywl
hywwnwlubp® Jwhdbnwlwlltp, hpbwlbp, hwybp, hnyubp
L pninupwghubp: «Uppwhnud» whuwnned Ep bwle Jh
pwlh ovnwpbpynw wluwwnwyhg” hwnlwwbu hrnwwgh
L hnyu*:

«Uhpwh» gnpéwpwlh wpuwwnnidh pybph dwuplu

nbntynipynillbpp uwhdwbwihwy Bu, uwlwyl ghwnblp,
np bquhph W «Uhpwih» sfuwpununh gnpdwpwbilbpnud
1913. nnnLRjwdp whuwwnnud Ep punwdbup 2109
wRhuwwnwynp, nphg 96-p pwnwpwghwlwl swnwynn kp,
19-p” wnwdwpn Yud Yhu Yyepwlwgnt, 1071 wpwuwl W

923 hquljwl ubnh wuwwmwynp: 1915pR. whuwwmnnubph
punhwunip phyp Ywqunud bp 2237, nphg 109-p
pwnwpwghwlwl wnwynn Ehl, 16-p° wpwluwl b hquywl
ubnh Ybpwlugniibp, 1026-p” tniqwidwipn, hul 1086-p° Yhu
wphuwnnnubp®:

«Uhpw)h» sfuwhunuinh gnpéwpwuh wpfuwwnnnubpp

hhdbwlwunud puwyynid Ehu gnpéwpwlh dEp&dwlu
pwnwUwubpnd” dEUkpnud, Pwjwpnd, Ndupwithwlncd

L Swupynnud: dEUkph hnyu bwhiyhu puwyhg vwphu
Uwwwnwphuhu hhanud £ hpbw Yhu wpuwinnnubpp®
Fwwphg «Uhpwh» dwbwwwphnpnnieniup. <Gpp wjn
wnghlyubpp wuglnud Ehu dEukph vheny nbwh «Uhpwih»,
pninb Ednghwlbph wihp Ehu nwpwénid puwnudwuh 124
tphrnwuwpn W mwpkg mnudwpnljulg opgwlinud»®:

«Uhpwihh» whuwwnnnubph wzpuwnwdwpéh 62qphn swithp

Unyluwbu hwjwnuh ¢k, puyg ghinblp, np 1913 p. «Uhpwhh»
W bquhph gnpéwpwllbpnid pnpnp w2fuwinnnubph
wluwinwwnédbph nmwpblwl puinhwunep gnedwpp
Juqunud En 7,755,919 whwuwnp: Gjniinniq Opgnilip
hwaquplb) £ np 1g13p. jnipupwliginin wjuwinwlhg
hwjwlwpwp unwgt) E punhwlnip 3675 whwuwnp:
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que de Tabacs,

Stamboul, Constantinople.

U. Edpp Rnipnip

Figure 1: The view of the Cibali
Tobacco Factory from the sea
(Krt_006949, F;zrique de Tabacs,
Stamboul, Constantinople / ed.:
Max Fruchterman) Atatiirk Library,
Istanbul.

NQunlbip 1 «Uhpwih» Oluwfununh
qnpowpwih wtupp onyhg
(Krt_006949, Fabrique de Tabacs,
Stamboul, Constantinople / ed.: Max
Fruchterman) Upwpnipph winjwb
gpunpupuib, Unuwdpng:
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contribution to the production process also played a
part. Below, | will discuss one example of a petition.
In July 1902, a collective petition written by twenty-six male
workers from the department of cigarette making in
the Cibali Factory, gives us information on the wages
and their changes after mechanization.! According to
this petition, their wages were 11 piasters per thousand
cigarettes before, whereas now they received just
6 piasters for the same work. Workers connected
the decreases in wages with mechanization. The
workers added a second complaint to the petition.
Two foremen, called Mehmed and Pascal (probably
a Greek), had fined workers for their poor quality
work. Imposing fines was a threat to the livelihood of
the factory workers. Even when the workers turned to
the director of the Cibali Factory, he just ignored the
gravity of their situation. The twenty six petitioners,
among them- Muslims, Greeks, Armenians, and Jews,
asked for the protection of their rights by the grand
vizier. The signatures (Figure 3) show the ethno-
religious diversity among workers and their solidarity
against the administration of the Cibali Factory,
which was multicultural too. It is unknown whether the

administration responded to this petition, but we know

that the collective petition did not lead to any strike in
1902.

The working conditions of the Cibali factory were quite
strict and unhealthy. The bells signalled the start
of the working day in the morning: anyone who
joined late could be fined. During the day, workers
were controlled by foremen to sustain the working
discipline in the factory. Moreover, at the end of the
working day, guards searched workers before they
left the factory to prevent any smuggling activities.?
In addition, tobacco dust led to unhealthy conditions
in the factory, especially for children and pregnant
women.?

STRIKES AT THE CIBALI TOBACCO FACTORY
Under the above mentioned working conditions, workers

of the Cibali Factory went on strike many times
from 1893 onwards. | will refer to the 1904 and 1906

110 M. Emir Kiigiik
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1 BOA (Basbakanlik Osmanl
Arsivleri), BEO 1890 / 14173,
dokiiman 2 (9 Temmuz 1318 R/ 22
Temmuz 1902).

2Nacar, Ibid., 61.

31bid, 76-77; Balsoy, G. 2009.
“Gendering Ottoman Labor
History: The Cibali Régie Factory
in the Early Twentieth Century”,
International Review of Social History
54: 17, 66-67.



Uzhuwwnnnh opwlwl Jéwpp (tnwpblwl 300 opdu
hwpdwpyny) Yuqut E 12,3 yhwuwnp: Opgnilip 2kpuinid
E, np wphuwwnnnubph fudphu Ehu ywnlwlned

Lwl pwnupwghwlwl swnwynnubpp, ndpbp w)
wphuwwinnnubphg pwpép Ehu Jup&wunpynud: Opgniip
wunnud k, np wfuwwnwynph opwljwl yéwpp dnwn 10

* Okglin, inyls linid, 66: whwuwp Ep': Cun Enbuh’ 1913p. Unwdpninud opwljwl
> Eldem, V. 1970 . Osmanl Imparatorlugu'nun Uhohl Jupéwwnpnip)nip Juqut) k14,1 whwuwnp?
Iktisadi Sartlar: Hakkinda Bir Tetkik, Tirkiye I Rbnbwpwp «Uhpwhh» wphuwinnnubph opwyéwpubpp

Bankasi Yayinlar1, Ankara, 209.

Uunwdpnih dhghl opwybwphg gwén Ehl: «Uppw) hy
qnpéwpwh Jupdwunpnipyniulbph yepwpbpju) JeYy
wyp wnpynep Bu hwdwpynud wi uwnwdwinéh buwquw
ntd qpywé fuunpwgpbpp: Uwluwyb Unyuhuy wyu
puunpwqptpp h gnpn ¢bb wdpnngwiybu Lbpl{uywuglby
wphuwunwdwpébph pw2udwl punhwunep ywwnbpp:
Onfuwpklp, wyu fuunpugpbpp gnyg Bu tniwhu
wphuwwnwywpabph wppbpneeynillbpp” pun
wphuwwnnnubph fudpbiph, ubnh nL wpnwRPwywl
gnpépupwgnid ntubgwé LUkpnpnudh: Iwenpnhy
Ypllwplytlp wnwhuh piunpugph Jh ophlwl:
Wohuwwnwywpésbph b JEpElwywgnidhg hbunn npulg
thnthnhunipywl Jwuhl inbntwwnynienit B nipudwnpnud
1902p. hnihuhb «Uhpwh» gnpéwpwlh uhqupbwlbph
wwwnpwuindwl pwdlh puwlybg nnuidwpn w2 fuwwnwlgh
ik Ol A, L hufwpwluls hbnpwghnp’: Junubul
/22 Temmuz 1902). huunpwgph” wybih Jun dwdwbwlubpnud Upwlg
whuwunwduwpép Yuqunud Ep JBY hwquip sfuwpununp
hwdwp 1 whwuwp, npp Unyl w2fuwwnwuph swywih
wwpwqujnud nupék) Ep punudblup 6 yhwuwnp:
Uhuwunnnubpp Jéwpubph bjwgnudp uwned Bl
Ubpbuwjwgdwl hbwn b fuinpugpnud wybjuguncd
tpypnpn pnnnpp: bpyne Yepwlwugne” Ukhdbn W
Nuwufw) (hwjwlwpwp hnyl) wundilbpny, nnegubncd
EU npnp wphuwinnnubph’ Wwnbwnwpwlbiny, np
Upwlg wphuwwnwlph npwlyl puyk) E: Sniquiliplbpp
Junwlgh nwly Ehu qunud gnpéwpwlh wfuwinnnubph
wypnrunp: Lnyuhul wyb dwdwliwy, Epp w2fuwnnnubpp
Lbpyuwywglnud BU wyu hpwyhbwyp «Uhpwh» gnpéwpwlp
unliopkUupl, bw Ywpquuwbu wunbunwd £ wpuwnnnubph
wRhuwwnwlipwjhl ywydwlubpp: kunpugph hbnlened
Julquwé puwliybg whuwwnnnubpp, npbp dwhdbnwjw,
hnyl, hwy b hpbw Epu, hpkug hpwyniupubph
. i wuwunwwlniejwl hwpgny nhdnud b UGS yeqhphl:
Uzhuwwnwynpubph uinnpugpnipyniilbpp (wwnybp
3) Yyuyned B Eplnypnlwlwl puquuqulnipjwl L
«Uhpw)h» gnpswpwlh nEjwdwpnipjwl nbd hwdbpwptu
wwjpwnph dwuhl, npb, h by bnyuwbu pugquudwynype
Ep: 3wyinUh gk punniub) b nlwydwpnieyniul wyu
hunpwghpp, pE ng, uwyuwyu hunwy E, np 1902 .
prnnpltiph L fulinpuilipltiph wyu gnpénnnip)niip sh
hwlqbgnk) npllk gnpéwnne h:
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strikes which show the multicultural and multi-ethnic
backgrounds of the workers.

Two years after the collective petition in 1902 by
workers from the cigarette making department, a
strike against using machines and newly appointed
foremen was organized by the same department

in November 1904. The strike ended with the
intervention of police and negotiations with the
factory administration. 12 workers were accused

of being instigators of the strike. The names and
neighbourhoods are written in the list below (List 1).!
According to this list, five of the twelve workers lived
in Balat. Moreover, the list shows that both male and
female workers from different backgrounds, mostly
Greek and Jewish, were active participants in the

strike.

(Names)

(Place of residence)

Odisya Tebrizya Tatavla
Haim Varon Balat
Marko Tesiton Sultan Hamami (Balat)
Benson Bendazora .saray
Yasef Eskenazi Haskoy
Kostantino Nikolo Fener
Yorgi Konstantino Balat
Kostantino Ebaris Kuzguncuk
Haton Alyof (?) Sirkeci
Mari Behar (?) Balat

Rasil Eskenazi Haskoy

Bin Behar(?) Balat

The second strike was a response to the cancellation of

112

the annual Easter payment in 1906. Approximately
200 Jewish and Greek workers from the cigarette
making department attended this demonstration.?
Ottoman bureaucrats were worried about the
development of the strikes among other workers

in Istanbul and a possible attack on the office of
Régie, near the Ottoman Bank building in Karakdy.
Sultan Abdulhamid Il ordered the payment of the
annual Easter to the Christian workers of the Cibali
factory.® However, some workers, who were accused

M. Emir Kiigiik
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1 BOA, DH.MKT. 912/53 (18
Tesrinisani 1320 R / 1 December
1904).

(Nationality)

Italian

Ottomans
Ottomans
Ottomans
Ottomans
Ottomans
Ottomans
Ottomans
Ottomans
Ottomans
Ottomans
Ottomans

List 1: The list showing the names,
places of residence and nationali-
ties of the workers accused in the
1904 strike at the Cibali Tobacco
Factory.

2 Nacar, Ibid., 99.

3 BOA, BEO, 2794 / 209533 (17
March 1322 R/ 31 March 1906).



«Uhpwh» gnpswpwlh wuwnwbpwhu ywydwulbpp
pwyjwlwlhb fupuin b wbwnnng Ehlu: Uppuwwnnnubpp
wwpuwynpdwé Ehu whuwwnmwbpwyhl wnwynnp ulub)
quligh wqnuwlwlny, hwlwrwl Rbypnud” YEupwpyykhu
unniqulph: Opdw pupwgenid Upwlp yepwhulyynud Ehu
YEpwlwgniubph Ynnuhg' gnpéwpwlnud wpfuwinwlipwhl
Jupquuwwhnip)niup wwhwwlbine hwdwp: Uk hu, opdw
Jbpgnud wfuwwnnnubphb funiquipynud Ehu gnpéwpwlip
Lebintg wnwy’ Jwpuwlbugnipjwl gwbljwgwé

" Nacar. fnyt wlinnud, 61: gnpénnnipynil Juwlpubint bywwnwynyd:* Fugh wyn,
gnpswpwlnud shuwhunuinh thnht wbwnnng wwydwllbp
Ep unbnénud hwnuwbu EpEfluwbtph W hnh julbwlg

> Lyt wnlignud, 76-77; Balsoy, G. 2009 hwdwip:?
“Gendering Ottoman Labor History: The
Cibali Régie Factory in the Early Twentieth
Century”, International Review of Social
History 54: 17, 66-67:

«Uhpwih» dhuwhunmh gnpéwpwuh gnpdéwnnijutipp

dbpp UpYwé wpuwnwlpwiht wwydwlubphg npnjws’
«Uhpwih» qnpéwpwlih waluwnnnubpp 1893p.-hg h Ytp
pwquhgu gnpéwnniy Bu hwyjinwpupk): Yukpluwjwgubup
wyn gnpdwnniubphg Epyneup, dwulwynpuwbu®
1904 W 1906 . gnpdwnniubpp, npnugnud wubpl
E wphuwwnnnubph pwlynipw)hl ne wqqujhl
pwqUwqulnip)nilip:
1902p. uhqupbunlbph pwduh wphuwwnmwlyhgubph hwjwpwlwl

hunpwgphg Bpynt mwph wlg’ 1904p. unjkUpkphl, Unyu
pwdhup gnpéwnni) £ hwyunwpwpnud depEuwlbph
gnpswédwl b unpwlipwbiwl yepwlwgniubph nbd:
Snpéwnnp hwonnynud £ uubgub| nunhlulinipjwl
dhgwdwinnipjwdp b gnpéwpwlh nEjwlwpnipjwl hbwn
pwlwlgnipyniulbph vhgngny: Gnpéwnnihg wudhpwwbu
hbwnn 12 wahuwwnnn Uenuinpynud £ gnpéwnnih wnwglnpn
Lhubne Ubg: Lpwlg pluwlnipjwl pwnwdwubpp

3 BOA, DH.MKT. 912/ 53 (18 Tegrinisani Ubpyuywgywsé Bu unnnpl® (gnigwly 1): Uu gnigwyh

1320 R /ntluntuipliph 1. 1904 hwdwéwyl™ mwulbpynt wpuwwnnnhg hhuqu wwpnud Ep
Fwpwpncd, Uhugntbn dnu punudwubphg Yuyhu wyk h
phs wtuwwnnnutp: Uykh, pun gnigwlh’ gnpéwnnih
wphunyd Jwulwlhgubp Bu k) hugwbu tninuidwpn,
Yuwlwyp® hhduwlwlunwd hnyl b hpbw:

Snigwly 1. Uhpwih shuwhuninh gnpéwpwlih wihuwwnwlhgubkph
gnigwl (wunil, puwlnieywl Juyp b hywwnwynipynd),
nypbp Jenunpyt) Bu gnpéwnnuh wnwgunpn jhubint kg
1904 pYwlwlhl:
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U. Edpp Rnipnip

Figure 2: Packing for export at
Cibali Tobacco Factory, (Salt Re-
search, Guillaume Berggren, 1884).

Nunnlbip 2 wpnwhwiniwi hudwp
thwplipunpmt* «Uhpwih (+bdh»
Oluwfunnh gnpowpwib (Salt Re-
search, Guillaume Berggren, 1884):
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of initiating the strikes, were sent to exile: Nesim, a

Jewish Italian worker, and Vasil Yani, Vangil Sarandi,

Pandoli, and Istilyano.! * Nacar, Ihid.,. 61.

Because mechanization threatened mostly workers

in the cigarette making departments, it is logical that

the first powerful strikes were organized by this group

which consisted mostly of Greek and Jewish female

workers. Even when the Cibali Régie Workers’ Union

Association was established in 1910, the 800 members

were mostly from the tobacco-cutting, cigarette-

making, and tobacco-packaging departments,

which were threatened by the mechanization of

production.? 2[bid., 76-77; Balsoy, G. 2009.
“Gendering Ottoman Labor
History: The Cibali Régie Factory

in the Early Twentieth Century”,
International Review of Social History

CONCLUSION 54:17, 66-67.

Balat was one of the residential neighbourhoods of the !
Cibali workers and it was just one kilometer away
from the Cibali Régie Tobacco Factory. In the Cibali
Régie Tobacco Factory male and female workers
from different ethnic backgrounds, nations, and
religions worked together. They had similar concerns
over their livelihood, such as job insecurity, unhealthy
conditions of the workplace, decreasing wages, and
so on. These concerns overrode the tension among
different groups. Muslim, Armenian, Greek, and Jewish
workers signed the same petition to demand their
rights against their foremen (a Muslim and a Greek)
and the Regie Company, which had representatives
from different nations and ethnic backgrounds.
Furthermore, Jewish workers showed solidarity
with Greek workers for their Easter payments. As
Neuburger argues referring to Bulgarian tobacco
workers, “the machinations of the tobacco economy
worked against a clear crystallization of ethnic

horizons or hatreds.” Living together in Balat cannot 3 Neuburger, M. C. 2013. Balkan
. . Smoke: Tobacco and the Making of
be fully understood without the workplaces of its Modern Bulgaria, Cornell University
. Press, Ithaca, 69.
residents.
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Wwlniuubkp

Onhujw Rtpphq)u
Swyd dwpnlu

Uwpyn @Luhpenu
PELunlu AEURWgnpw
Swubkd tupblwgh
Ununnwlwnpun Lhynpn
3npnh Unbunwliinhln
YUnunnwlwnhlun Epwphu
Rwpnl Uynd (9
Uwph Pthwp (?)
MNwh) Eupbluwgh
Fhu Fehwp (?)

! Nacar, anyt wnbinnid, 99:

2 BOA, BEO, 2794 / 209533 (dwpw 17,
1322 R / dwpuh 31, 1906):

*BOA. DH.MKT 912/ 53, dokiiman 11
(dwpwnh 17, 1322 R / dwpwnh 31, 1906):

“ Nacar, Gnyli wlinnid, 144:

Fuwynipjwl Juyp Sywwnwlnipynil
Fwpwyjw huwwgh
Puwp oudwlilbkp
Unijpwl 3wdwdh (Pwjwp) oudwlibp
..Uwnuwy oudwlilkp
Swup)n) oudwllbp
dbubkn oudwllbkp
Puwp oudwlilbkp
Uniqgniligniy oudwlilbp
Uhpptgh oudwllbkp
Puwp oudwllbp
Swup)n) oudwllbp
Pujwp oudwllbkp

1906pe.-hb, punntd wdkLwdjw Up. 2uwnyh wnphy

hwybwybwpubph skqupyuwl’ inknh E ntubuncd Bpypnpn
gnpéwnnep: Snyghl dwulwygnid £ uhquipbnubph
wwwpwundwl pwdlhg pnipg 200 hpbw W hnyu
whuwwnnn®: Oudwlywl pnpnpwnbbpp dnwhngdwé
EhU gnpéwnniubph’ Unwdpnuh wy) wluwwnwynpubph
2ngwlnud hnwqu tnwpwénidny, hugwbu Lwl
Pwpuwpynjnud «Oudwlywl pwlly»-h dnin’ «Nbdh»
qpwubljwyh Ypw huwpwynp hwpsdwydwdp: Ntunp
untpwl Upnny 3wdhn ll-p hpwdwynud £ gnpéwpwh
pnhunnlywubphl Jéwnpt) Unipp 2unyh wdbbuwdjw
hwybjwbwpubpp? WuniwdBuwyuhy, bpp gnpéwnncju
wywpuynud E, Uh 2wpp whuwnnnubp’ hpbw-hunwjwgh
Lbkuhdp, dwuh) Swlpl, dwughp Ywpwlnhb, Ywlnnhu
buphpjwlnl, Ununpynud Bu gnpdwnniu wnwglnpnbinu
Ubp L wpunpynud:®

Ubptlwjwgnudl wnwybjuwwbu Juwligh vwy Ep nunud

uhqupbunlbph Wwunpwundwl pudbh whuwnnnubph
whuwwnwlipp, wyn hul ywwndwnny npudwpwlwlwl k,
np wnwghl swyjwniu gnpdwnniubph dwubwlyhgubpu
Ehu hbug wyu fudph’ wnwybjwwbu hnyl W hpbw hquiywl
ubnh wahuwwnnnubpp: Lnyuhul Bpp 1910e-hu hhduykg
«Uhpwih NEdh» wphdhnipyniup, npw 8oo wiunwd, npnlg
whuwwnwnbntphlt uyweunud Ep wpnwnpnepjwl
Ubptuwjwgnidp, hhdbwlwunud shuwpuninh Yupwwndwl,
uhqupbunlbph Wwunpwundwl b hwpbpwynpdwl
pwdhUlubphg Ehu:*

U. Edpp Rnipnip
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Figure 3: The collective petition ulill’lnll]nLli
written by workers from the
department of cigarette making

in the Cibali Factory. (BOA, BEO «Uhpwihh» whuwwnnnubph plwlnipyul pwnwdwubkphg
}330/212%1123626)1.00 2O Temmuz 13181 Jbyp Pwjwpl En, b wyi gunnbiynud Ep gnpéwpwlhg
. punwdtlp JtY Yhindbuinp hbnwynpnipywl Ypuw:

gﬁ%ﬁ{l’hﬂﬁgﬁaﬂzfﬁﬂom“mnh «Uhpwih Nkdh» dluwpuninh gnpswpwlnd Jhwuhl

Sﬁﬂﬁguﬁﬁﬁum[:‘nﬂnﬂmlﬁﬁgqﬂw whuwwnnud Ehu tnwppbip Epuhlulwl, wqquyhu W
Ypnuwuwl ywnlwub hnipjwl nnwdwpnhly b juliwgp:
Lpwlp Yhunid Ehu Jhdjwlg dinwhngniejniiubpp
wypniuinh dhpngubph, whuwwmwinbntpp Ynpgubne,
whuwunwyuwypnid wnnngniejwlp Junwlquynp
wuwydwlubph, wphuwnwydwnéh bjuquuwl W wyuh
hbtwn juwywé: Uyu YELuwlwl hwpgbph 2nipg
dwnwhngniejnillbpp Yhubpne 2unphhy Upwlg hwennybp
t hwnpwhwpbp mwppbp udpbph Wwnwubhnipyudp
wuwydwuwynpywsé jwpywénienitp: Uwhdbnwywl,
hwyj, hnylu b hpbw wfjuwnnnubpp, yepwlugnilbphg
ndwlp (UkYp" dwhdbnuwl, dniup’ hnyl) W «Nbdhy
plyEpnupjwl Lbphuwywgnighsubn (nwppbp waqtn)
hptug hpwynibplbph Wwhwwudwll nunnjwé
dhwulwlwl fulinpughp B unnpugpb: Wk ht,
hpbw W hnyl whuwwnnnubpp 2unyh Jdwpnudubph
hwngh 2nipe Uhdjulig hwlnby hwdbpwhunieyniu Bu
gnigwpbipb): Shuwhuninh gnpéwpwllbph paynupugh
whuwwnnnubph Jwuhl gpbihu Lnjpnupgbpp hwunned
E. «Chuwpunuinh nbinbunipjwl UkpEuwjwgnudlubpl
wphuwink) BU EpLUhywlwl pwhunudubph b wnbincejwl

e e pusguindul pjnpnuigHl e Puiph puwlhgbirh

Comnell University Press, Ithaca, 69. hwdwlbgnipyniup hbwpwynp ¢k jhndpbu wwnybpwguby

wnwlg npw plwyhgubph wzhuwnwywyptiph
nruntdbwuhpniejwl:

U. Edpp Rnipnip 119
Mwjpwpp unbnénud £ Jhwulinepynil, «Uhpwih»
Shuwpuninh gnpdwpwlh wuwwnnnubpl.
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TRACING THE MEMORY

OF ARMENIAN BALAT:
KHORENYAN SCHOOL AND SURB
HRESHDAGABED CHURCH

An abandoned building lies in the heart of Balat.! Its broken
windows, burned and cracked graffiti-covered walls,
and entrance blocked by vehicles, are inconspicuous
to passersby. However, those with a kin eye will spot a
barely visible Armenian inscription above the arched
front door: “Khorenyan Armenian Mixed-Sex School.
Established in 1866."2

The story of the Khorenyan School is not simply one of
a building. It is a story of community work, driven
by shared concerns and hopes for the future. It is
a story of the tireless dedication demonstrated by
Armenian residents of Balat contributing to the social,
cultural and economic life of their community. The
abandoned Khorenyan School building is just one of
many poignant reminders of cultural loss. This theme
of loss runs through the history of Armenian life in
Balat, a neighbourhood that bears witness to the
fading heritage of multicultural coexistence.

Since the Khorenyan School building has not been
functioning for decades, our attempts at accessing
information about it redirected us to the Armenian
Church in Balat, Surb Hreshdagabed, and the Edirnekapi
Armenian Cemetery [Edirnekapi Ermeni Mezarligi]. The
building ceased to function as a school after the fire in
1925, but was not abandoned altogether. While lessons
continued in the garden of the Surb Hreshdagabed
Church, the building turned into a tobacco factory, soap
factory, and a homeless shelter.

Urban transformation projects were launched in the districts
of Fener and Balat in 2006. Due to conservation
status of these districts and the resistance of their
inhabitants, the projects were eventually cancelled
in 2014.3 After another incident of fire in the school
building in 1994, the Foundation of Balat Surb
Hreshdagabed Armenian Church - Khorenyan School
and Edirnekapi Armenian Cemetery rented out
the damaged building to a private company to be

122 Diana Yayloyan, Mete Ulutas, Leon Aslanov
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profound expertise in the politics
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2In Turkish language, the school
is referred to as “Horenyan
Mektebi”, however, in Armenian,
the school name is “Khorenyan”
(the Turkish alphabet does not
have the Armenian letter fu [kh]).
Since the authors were directly
transliterating from documents
and sources in Western Armenian,
the school’s original name is used
throughout the text.

3 Dinler, M., S$ahin Gii¢han, N.
2016. “Fener ve Balat'in Dontimiisit
Uzerine: U¢ Vizyon / U¢ Dénem
Uc Ayri ‘Koruma’ Anlayis1”, TUBA
Kaltiir Envanteri Dergisi, 14, 243,
http://tubaked.tuba.gov.tr/index.
php/tubaked/article/view/220/230



“Fhwinu Suynpub,
Ulipl Miyympus,
Ltnd Uupwany

! ztinhtwlabpd hpbbg
tpwfunwghnnipymad G hwymbnd
Y “Fhbphd, Pugpun
Eunniljpubh, Linpw Utpdtpha o
©npy Chphtywihd htwnwgnunipyjubp
hptilg wpdtipwynp dujwuwnp phptipne
huwdwp: Zwwnml 2onphwfunipymb
b huynbnud Uliub SEjhpikodbwbhb
htimugnunipjub ppugpht
uwunwpbn hwdwp, hopwbu dul®
Ujtipu Qnpnithé wpdtipun]np
nhuwpynuiobph hwdwp: Zwnmy
hhpwunwldwdp tpuwfunhph fjunup
Gip nuinnnud Gwle Zmuhly Lmyubha,
nph wmwpwoph punupwljuinipjub
U mppwihunhluwyh npnpuond
dwubwghwnwlud Jupohpp
dkowutiu odwinwltghtt wyu
htimwugnunipyut Juyugdwin:

2 lunptitiwb nwpng, pnipp .*
Horenyan Mektebi, putih np
poppliptanid «fu» wwn plju:
ztinhbwlatipd wpdnwhwgtiptia
thwuwnwpnplinhg bt wnpjnipatinhg
it oqunytiy, muwnh wbgtipta
wnwpplpunid oguugnpdynud

£ Khorenyan gptijudlip, huly
huytipta pupguwbmpyud by
wplbjwhuybpbi nunwnupddunip b
anph wy) hnnuottph gnpowdtwip
huwdwhmby' onplityub nupng:

3 Dinler, M., Sahin Giichan, N. 2016.
“Fener ve Balat'n Doniimiisii Uzerine:
Ug Vizyon / Ug Donem / Ug Ayri
‘Koruma’ Anlayis1”, TUBA Kiiltiir
Envanteri Dergisi, 14, 243, http://
tubaked.tuba.gov.tr/index.php/tubaked/
article/view/220/230

4 Lympp hpwuywpulydwi
wunnpuuntint pipugpnud
hwypunwpupytg, np lonplbywi
nujpngp Yapwoykint £ dpwlnipught
Ytinpnoh: Sku “Balat’taki Khorenyan
Ermeni Ilkokulu Kiiltiir Merkezi
Olacak”, (wuphy 25, 2021), Emlak
Kulisi, https://emlakkulisi.com/
balattaki-khorenyan-ermeni-ilkokulu-
kultur-merkezi-olacak/672423:

2ujjujut Auquph hhynnmp jua
htimptipny. lonphbyut nupngp

b Umipp zphynujuybmug
hjtintght

Pwjwph upunnud Jh | pqwé phuncpynit fu:! bninpwé
wwwninthwllubpp, Junjwé nu gpudhinhwwuin, dwpwsd
wwwnbpp, 2pwdniinpp’ nhdwgp Yujwlws depuwlbph
wwwnbwnny, wuglunn-nwnpénnh nuwnpnieniup sk
hpwyhph hpblg Ypuw: Puglhgh, unip wgpp Yuljwnh
Judwpwynp dniinph npwl yeplenud hwghy bpdwnb h
hwjwinwn gpnipyniup. «Uqquyhl lunpEubwl Bplubn
Jupdwpwl. hhtubw) judhl 1866 Mw)wpe»:*

Lny 26Up-2hunipejwl Jwuhl gk vnpBljwl nuypngh
wwundnipynitp: Swdwinkn hnqubphg nu quihph
hnyubphg 6UJwé hwdwjupwjhu Uh gnpédh ywundnipyndu
E: Puwjwph hwy pbwlhgubph gnigwpbpwé wlnne
Udhpnuth” hwdwjuph tbnbuwlwl, Wwynipw)hl
L unghwjwlywl Yywuphl pbpwé Jbé Lywunh
wwundnipynill E: lunpblywl nuypngh (pqwé Elupp
dwynipwhl Ynpunh nunp hhwwnwlubphg Jhuyl delhu
E: Unpuinh pbdwl wlugunud B Fwjweh nng hwyulywl
wwwndnipjwl dheny™ hpple puquuidwlnipuw)hl
hwdwlbkgnipejwl dwnwlgniejwl Yyuwynipynil:

Pwlh np nupngh 2ELupp wulwdjwyubpny ¢h qnpék),
nbntynipyniblbp hwjwpbine thunpunnepp Ukq nupnnpnbg
ntwh Fwpwpeh Unipp 3pknwjuybnwg huwyjulwl
bybnkgh W Enhpubpwihph hwywlwl qbEpEquwliwnncl:
Chlupp nwnuwnk) E éwnwyb) npwbu Yppogwiu 1925-h
hpnbhhg hbwn, pEl hhdunyghu ¢h wdbpygbi: Ywubpp
2wpnibwyyl) Bu Unipp 3pbunwuybunwg Bybnkgn
wygned, hul nuypngh 2bupp epwéyty £ Spuwtuninh,
www otwnh dwpphluwyh, wjunthbnle wuwnnuubph
wwwuwnwpwlh:

2006-hg h hwyun Elwé nippwl Jepwihnpunwdubph
Spwagnh bywwnwlp dEubp b Fwjwpe pwunudwubph
wqquyliugnudl bp, hlgp shwennytg puwlhgutiph
nhdwnpnipjwl b wmwpwéph hwwnney jupquyhéwyh
wuwwndwnny, U, b Jbpgn, 2014-hU?® spwghpp ghnuipltg:
Fwwph Unipp 3pknwjuybnwg hwyulwl Byknkgn,
fonpBlywl nuypngh W Enhpltpwihph huyulywl
qbpbqUuwliwinwl hhdbwnpuidp nupngh 26bpp 1994-h
hpnthhg htnn Jupsdwlwniejudp nykg dwuliwynp
dbnLwplwunhpnipywl, np yepwulquh b wphuwnbguh
npwtu hynipwling®: Fugwtu Unnwdpni b winniwn
nippwl Jepwithnpudwl épwgpbph nbwypncd, wyju wuquid
£ yepwulqunnulwl wphuwinwlplbpp 6 wwph
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renovated and transformed into a hotel.! However, * While this text was being
prepared, it was announced that

like most urban transformation projects in Istanbul, the Khorenyan School would be
K ) transformed into a cultural center.
the restoration has been put on hold for six years; See “Balat'taki Khorenyan Ermeni
. . . . . R Ilkokulu Kiiltiir Merkezi Olacak”,
it requires a permit due to the historical artifact (April 25,2021), Emlak Kulisi,
I v ) . . https://femlakkulisi.com/balattaki-
status of the building. Even if it doesn’t entail major khorenyan-ermeni-ilkokulu-

. . kultur-merkezi-olacak/672423
changes, the fantasy created by these projects still ulturmerkeri-olacak

exists in the collective imagination over these spaces.
We can see a similar pattern with regards to the
suspended renovation of the Khorenyan School and its
persistence in the imagination over how the building
should be maintained.
How can one tell the story of marginalized groups

when their material relics are either destroyed or
abandoned? Despite their centuries-long presence
in Balat, Armenian community narratives have
been largely excluded from the official discourse.
Obstacles along our way of finding reliable sources
and recounting the story of the Khorenyan School
show a reckless disregard for coommunity experiences.
There are hundreds of Armenian, Greek, Jewish, and
other minority commmunity sites in Istanbul- Khorenyan )

. . The outdoor view of the
School is only one of them-left behind after the deaths Khorenyan School.
of those who kept their memory alive. As Joy Damousi oL AU 2pudntpe:
argues, oral history has been essential in bringing up
the voices of marginalized groups, “as a means of
retrieving those experiences... that are eliminated from

official documentation.”? 2 Damousi, J. 2001. Living with
Information was collected on a research field trip to the ;’;z’gfﬁfg;}z‘;‘:ﬂ‘x‘;’:xﬁ;’f;ﬁf‘“'

district between October 4 and 10, 2020. The research o brigge Y niversity Press,
team interviewed two former students of the

Khorenyan School - Romanos Vartkes Cezveciyan,

who is the current chairman of the local Edirnekapi

Armenian cemetery, and Garbis Khorasanjian, a

former teacher of the Armenian language, Armenian

literature and religion. The research team also

visited the Edirnekapi Armenian cemetery and Surb

Hreshdagabed Church and spoke with one of its

employees.

EARLY ARMENIAN SETTLEMENTS IN BALAT

Balat was one of the first places where the Armenians of
Constantinople resided during the Ottoman period.
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Khorenyan School anthem.
Courtesy of Romanos Cezveciyan.
Tonpbitwi nupngh nwpngh
ophiiingp: Spudwnptig Nendwbnu
Otiqybgyubp:

! Damousi, J. 2001 . Living with the
Aftermath: Trauma, Nostalgia, and
Grief in Post-war Australia, Cambridge
University Press, Cambridge, 2.

uwnbkgytghl, bwl hpple Wywndwdwynipwyhlu
hnLwpéwl hwnniy pnypnynepynillitp unwlwne hwpgp
4qéqytg: Unwdpninud pwnwpwjhl yepwthnfudwl pwin
Spwanbp Wlwbwinhy dwywwnwgph B wpdwlwgl)’
Yud uwnbgqws B, Yud' senuplywsé, Uhugnbn nuppwl
wju nwpwésplubpp 2wpnibwynud B ulinigbp hwlpwjhl
Epliwyuynieyniup: Wuqud hpwlwl thinthnpuniceyniulkph
sBupwnyytiny” Jhllunyu E, bdwl bwhiwgébph
wgntgnipyniup dunud £ hwjwpwlywl Gpliwluwyniejwul
Udbg: LUwl Uh wywwnybp hynwugb) Euwl vnpblywl
Jwpdwpwlh Juubgqwé Yepwunnigdwl pnipg, L ph
hugwbu Yupbh Ep wjl wfuwinbglk):

huswt u Wwwndb) nLuwlgpujiwgyws fudpbph wwndnep)niup,

tpp Upwlg Wnipwlwl dwnwlgnipyniup ngligwgywd

E yud wybpguwé: Quuywé Pwjwenid hwybph nupwynn
Ubpluwynipejwlp’ nbnh hwy hwdwjuph thnpéwenipjniup
b wwwndnipynibubpp ywwnnbwlwl nhulnipuhg nnupu
BU L npybu Ywlnb® wbinbudws: lvnpElywl nwpngh
ytpwpbpjug nddwp kp qulib hwdwunh wnpyne,

hugp gnyg uwp nmbnulph jud hwdwjuph Jwuhu
wuwundnipjwl Jepwlwlqudwl fungpunnunukpp, et wjl
¢h &nb) ywwnnLwlwl: npblywl nuypngp Unwdpny h
hwyhuywl, hntbwlw, hpbwlwl W wyp thnppuwdwuliwywl
hwdwjupubph ywwnwlnn hwpynupuwynp Juypbphg
Uhwju JEYU E, np Unnwgnipejwl £ Jwwnlyk) hpkug
hh2nnniejwl Jbp wjl ywhwwlnn wbuhwinbbph Jwhhg
htwn: Fugwbu 2n) Ywdniuhl B wunnud” pwliwgnp
wwundnipynilp yénnpny b iniuwbgpwjuwgywé fudpbph
Gwylp ubh nwpdubine gnpénud, np «dbpwjuiqup
Upwlg thnpdwnnip)niup.. npp gugyt) b wywunnuwlwl
thwuwnwgpnipjntlhg»

tunpBljwl nupngh Yyepwpbpjw) nbnkynipyniilbpp

hwywpwqgnpyb| b 2020-h hnlyunbdpbph 4-hg 10-p
hpwjwlwgywé nupunwyhu hbnwgnuiniejwl
wpryniupnid, npp Uepwnnud E updwpwlh Gpyne
Uwhuyhlu uwlh’ Hndwlnu dwpngbu 26qutgjwlih’
Enhpubpwihph hwyhuywl qbpbquwbiwnwl Ukplwjhu
YEpwluwgnih W Ywpwhu lvnpuuwlgjuUh™ hwyng

1Equh, gpwwlnipywl b Ypnuh bwpayhl niuniggh hbn
hwunhwnwdubpp: IEnwgnunuu phdp Epyniup hbun
hwpgwqpnygubp b wpbyp, wygbib) £ wmbnulp, hwjwptk)
wndbpwynp Wnipbp, npnue |nyu Bu uthnnud Fwjwph
huwyhuywl hwdwjuph W vnpblywl nypngh Wwndniejwl
Ypw: Itinwgninnnubpl wygbibp Bu bwle Enhpubpwithph
hwjhulyuwl gbpbquwlbwmnnit b Unipp 3pkunwuybnwg
tlybnkgh, qpnigl) wphuwwnnnubphg UEYh hbun:
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aKhorenyan School, Inscription above the entrance door, October 2020.
alunpbfijub nupng, gpuninunph gpmipynié, hnljuntadptp, 2020

vOn the right are the walls of Surp Hreshtakapet Church. On the left are the barbed wire fences of a Turkish elementary school. Across
the road we see the Khorenyan Scﬂool s entrance, blocked by a truck. October 2020.

vUshg Unipp zphpunwljuutinwg tljtintgn ujuni t dwjuhg' pmpp\uLlLu[l mmpp\uLlLu[l nupngh thwuptipny wuwnfwo nupuyuup . hnbh
hwnwonud phinbwunwpp iy £ onpbiywd nupngh dnunpp, haljw ., 2020:
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4Qutside view of the abandoned main Khorenyan School building.
afunphiywd nupngh hhpnnnipjud htnpbpny

v The garden inside of Surb Hreshdagabed, the favorite playground of Khorenyan Students. October, 2020.
vUnipp Zpipnufuyivnug Ghtntkgn pulyp, funpbiéyuwaghttph uhpwd fuwnungwyup, hnlutdptp, 2020:
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“When thousands of Armenians were brought from
Kefe (Feodosia in Crimea) and settled in 1474 in the
center of a city in Balat, they called the place the
neighborhood of the townspeople! [Bwnwpwgyng pwn],
whereas the Turks called it Kefeli Mahale referring to
Kefe where these Armenian migrants were coming
from.”2

Another wave of Armenians settled in the Balat

neighbourhood as a result of the Celali rebellions?
that affected both Muslims and non-Muslims,
including Armenians in the Anatolian provinces (from
Erzurum to Sivas and Trabzon). As the Armenian
community was in grave danger, Armenians began
migrating to safer places, looking for shelter in

the Western part of the Ottoman Empire, such as
Constantinople* and Adrianople (today’s Edirne).s

TRACING THE MEMORY OF KHORENYAN SCHOOL

Historical Overview

The Church was the main provider of education for

Armenians in the Ottoman Empire. Gradual

reforms in school education and the emergence of
intellectuals outside the Church brought forth more
secular institutions to educate the youth, such as the
Khorenyan School.

The Khorenyan School was the primary Armenian school in

the district of Balat from the 19th century until the 1970s.
It was unfortunately forced to close due to lack of funds
and shortage of students. It was intimately connected
with the district’'s Armenian community whose children
attended the school to learn their native language.

The school was part of one vakif (an “endowment” in
Ottoman law) along with the Armenian Church Surb
Hreshdagabed and Edirnekapi Armenian cemetery.

The building that later became the Khorenyan School was

128

constructed in 1816. It was originally an orphanage
for girls (the first one in Constantinople), founded
by Brabion, the sister of Simeon of Yerevan. It was
reconstructed between 1862 and 1865 adjacent to
the church, and used as a unit for manufacturing
incense. The construction of the school was

Diana Yayloyan, Mete Ulutas, Leon Aslanov
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! We thank Pakrat Estukyan for
the correct translation of this
collocation.

2 Alboyacian, A. 1931. “The
composition of Balat”, Melgon-
Asatur, Three-Century History of
Surb Hreshdagabed in Balat (1627-
1931) (originally in Armenian),
Istanbul, 169.

3 To read about the mass flight
of Armenians during the Celali
Revolts, see Shapiro, H. R.
2018. The Great Armenian Flight:
The Celali Revolts and The Rise
of Western Armenian Society,
Princeton University Doctoral
Dissertations, Princeton, NJ.

+ Melgon-Asatur 1931.
Three-Century History of Surb
Hreshdagabed in Balat (1627-1931),
orlgmaﬁy in Armenian), Istanbul,

® In the Armenian source called
The Armenian community of
Adrianople published by Hagop
Aghassian in 1935 in P{OleV the
author gives detailed information
on the settlement of Armenians
in Adrianople as the result of the
Celali rebellions.



! Ujwoywdtwd, U.. 1931.
“Qupupnt punh Judnipbp”,

Utiignd-Uuwwnnip. Gplippupbwb
s L ; b

= (| - ana 4
bytinbgmy Mwpwpnt (162;-1931), 4.
Nnjhu, 169:

2 Otijwhtph pupdiwb

pipugpmd hwytiph quagyuoughi
wbnuiwhnipjui dwuht nb’v
Shapiro, H. R. 2018 . The Great
Armenian Flight: The Celali Revolts
and The Rise of Western Armenian
Society, Princeton University Doctoral
Dissertations, Princeton, NJ:

3 Utigni-Uuwwnmp 1931.
Gpbpnuwpbwd wpuundmphia U.
Zplpumuljuwyiumug LYbnbging
Nuyupni (1627-1931), . Mnthu,
31-32:

4 2. Unwuwbp Unphwuynjun
huy quinnipp (Pnunpy, 1935)
huwyutignt wnpynipmud dwbpudwuh
abipyuywugtnui £ Qbjuhatiph
wyuunwipnipjub hinliwapny
huytiph Ybpupbwltgnidip
Unphwbuynpund:

5 Utiigna-Uuwnmp, anyé nbnnud,
169:

Puwuph Jun hwjjuui pghtmpymbaokpp

Pwjwpp Oudwljwl 2pgwlinid YUnunwlnUniwnpuh (wyunchbn’
Mnihu) hwybpny puwltgyws wrwehl uyntphg E: bpp
hwqupwynp hwybp ppdtght LREdkag (\phdh @npnuhw
punuphg) U 1474-hU plwltgytghl pwnwph fEuwnpnlnud
Puwwpenud, npp wujwlbghl Runwpwgyng pwn, hul
penippbpp YnskghU' LE$LIA dwhwyE Uywinh niubluwny,
np huybipp mbnuhwlyb) Ehu Rdkhg:!

Fwpwpnd hwybph plwybgdwl JEY wy) wihp b wnwowgwy
9Qbtjwihubph wpddwl? wpryniupned, np Jkdwwbu wgnbg
Uuwwninjhwyh pE Uniunydwliibph, pE ng Uncunydwlutbph’
Ubpwnjw hwybph Ypw: Epgpndhg dhugl Ukpwuwnhw
b Spwwhgnl hwybph hwdwp unbnéybg wbnmwub h
hpwnpnipyniy, L uyuybkg hwjbph qunpe nbwh Oudwlywl
Yuwyupniejwl wrwyb] wbuynwlg wplidnjwl hwndwép,
Jwulwynpwwbu® pbwh Mnthu® W Unphwlwwnihu
(U&popjw Enphut)*:

Tonphtyywa nupngh hhpnnnipjwo hbmphpny
Nunndwljubg wliwply

Oudwljwl Yuyupnipjwl hwyulwl hwdwjupubpnud
Ypenieniup wywhnyynud Ep BYknkgne Uhongny,
npp Pwjwpeh nbwpnid Unipp 3pbunwuybnwgl Ep:
Uppenipjwl htinghbnb wuwphhlugdwdp b Bykntgnig
nnipu dinwynp gnpéniibneeynit swdwinnubphu
Ubpgpwybint hwugqudwlpny wuwydwlwynpyws” ubpniun
Uppbint hwdwp knpblywl nuipngh wnhwh Yppogwiulitn
pughint uiphp tnwy:

bonpElwup hpple hhduwwl nupng, gnpét| £ Unwidpni h
Puwp pwnudwuncd 19-pn nuiphg vhlgl
197o-wuiibpp: Swiynp upinh, wpwbpunubph W
Uhgngubph unnipjwl ywwnbwnny ¢h 2wupnibwlyyt)
npw gnpéniubnie)nilip: Fwypngp ubkpuninpbl uwyws
Enp pwnwplwly hwybph hbw, npnug Gpsluwlpp
hwéwhunid Ehb nuypng” hwybpbl nLuwlbpne: Ywpngp
hwunhuwunid Ep Juppdh dwu (oudwlywl optlph
hwdwéwyu’ Ipduwnpwdh)’ Unipp 3pbunwluybnwgh W
Enhpubpwihph hwjlwlwl gbpbquwliwmnwl hbwn:

fonpBljwl nupngh 2Ebph Wwwndnipyniup uyhqpe £ wnlnud
1816-hg: b uljqpwlit wnghlubph UEbwuwnnil Ep
(wnwghup Mnpuncd)’ pwgqwé Updbnl bpliwligne ppng’
FpwphnUuh gwlpbpny: 1862-1865-hu YEpwjwnnigynud
t npwbu Ebknkgnil Yhg wphbumnwlng, npunkn
Elybnkgnt uphpubph hwdwp funduly Ep wpunwnpyned:
“wpngp hhduynd £ 2nipg hhunti wuhwiinp®
Uyhpwunynipyniilibiph b gwiipbiph 2unphhy: Uppogwiuh

“YFhwhw Suynyub, Ulipl Nynmipwy, Lanad Uupuan] 129
Awyjuwlwl Pwjwph hhenpnupjwl hkwnpbpny. bnpblywl
nupngp W Unipp 3pkunwluubunwg BYknkghu



accomplished through the efforts and donations of

approximately fifty individuals.! The completion of the ! Alboyacian, A., ibid., 169.

Khorenyan school was celebrated as a great success,

praised as “a glory and honor to this historical district,

with its rich educational harvest.” * Melgon-Asatur, ibid., 193.
According to the inscription above the iron lattice

entrance door on Isa Mektebi Street, the Khorenyan

School started to function in 1866. Besides the main

entrance, two other doors led students to the large

garden located to the North and the South of the

School. The ground floor contained two rooms for

female and male housekeepers, two big canteens,

and two rainwater storage tanks. The floor was tiled.

The middle floor had four average classrooms, two

spacious classrooms, several storerooms, and toilets

(male and female). The third floor had a teacher’s

cabinet, four average classrooms, two spacious

classrooms, and storerooms.? * thid.
In 1920, the Khorenyan School played a historical role by

hosting the first meeting of the Armenian Democratic

Liberal Party (ADLP or Ramgavar Party). J. Abikyan

wrote in the Armenian newspaper “Jokhovourti

Dzayne, Jamanak”: “One month ago the ADLP (Ramgavar

Party) organised a club in Balat with 30 members. Dr H. Levengian,

well-known and respected in the Armenian community, was elected

as the Chairman of the Party, while P. Sargis Poghosian took the

position of the Secretary. Members from Fener, Balat, Lonca and

Ayvansaray gathered their forces in Balat.™ 4 Abikyan, J. 1920. Jokhovourti
. . Dzayne: Jc k, N628 (Thursday,
Residents of Balat gathered on Sunday for the opening S o Tl

ceremony organised by the Party: “Last Sunday
we witnessed the constructive energy, brought in the hall
of the Khorenyan School by Armenians of Balat and other
neighbourhoods. The newly founded Ramgavar club solemnly held
its opening ceremony in front of a big crowd.” S Ibid.
The Armenian and Greek flags were auctioned, and the
winner would have the honour of raising the two flags
in the club. Speeches were given by a representative
of the American branch of Ramgavar Party G.S.
Papazian and Cilician National Unity, Ramgavar
member and editor of Armenian Voice [Cuwy Qui] S.
Gebenlian.
After the 1925 fire, for several decades the school
continued its activities in the wooden construction for
clergymen in the garden of the Surb Hreshdagabed
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1 Utigni-Uuwnnip, anyé nbnnud,
193:

2 Loyl wbnnud:

3 Abikyan, J. 1920. Jokhovourti
Dzayne: Jamanak, N628 (hhtigowipph,
hnlun. 22, anjaiptiph 4), Istanbul:

4 Loyl wbinnud:

hhdbuwplbpp Lpynud E npuybu Jké hwgnnnipynit «thwnpl
nt wwinhip bnwé £ ywndwlwl® unju punhl. Yppwlwl
hp hwpniun hndudndpp»:

buw Utppbtph thnnngh Eplupwlnin nnwl gpniepjwl
hwdwéwyl™ unpblywl nuypngp ulub) £ qnpdt| 1866-hg:
Fwgh hhdbuwlwl Uniinphg, lu Gpyne nnue pugyt) £
ntuh 26Uph hjntuhuwyhu b hwpwywyhu hwndwéubpnud
nbnulyuwywé swnwpwwn wyghl: Unwghl hwplyp
pwnyugwé Ep Yhtu b nnuidwpn uywuwynpubph hwdwn
Epynt wbpwwn ublywlhg, Epyne Uké dwnwlhg, Gpyne
tunpp gpwidpwiphg (wuépliwepbph hwdwn): 3wwnwyp
uw) hjuwwwwn Ep: Uhguwhwplu niubp gnpu nuuwubljwly,
tpynt nwuwupwh, ywhbuwnlbp, gniqupwllbp (nwubph
L wnohYubph): Eppnpn hwpynd Yuyhu nuniggwling,
¢npu puuwublywy, Gpyne nwuwupwh b wwhbunubp?:

1920-hu bunpbElywl nypngp Wwndwwl nbpuwwnwpned
nilbgwy” 3wy dnnnypnwydwp wquinwlwl
Ynruwlgnipywl (Yud Nwdwdwnp Yniuwlhgnep)nily)
wnwghl dnnnyp hjnuppliwibiny hp wwinkiph
Ukppn: d. Uphybwlup qpbkg «dnnnynipnh Quyup.
dwdwbwly» pbppenud. «Udhul dp b Jbp Mwjuph dky
Juquuypynmuwo E 200 fnuwulgmplwé whnudp up, 30k
wnlph winuwdabpny, npma wnbawybn pinpnuud £
UodapLihth pdoly. hwdwyjuwpwuiah hha papugunupunabplka
Sopp. 2. LEJLoqbwd, wunnnuulua huy up, npma
dwuahl whadwoéwaop §p fuouhs pninp punbighabipp:
Luwipmnmuipmpbiwéd wupwmuqubp §p Juipk 0. Uwipghu
Nonoubtiwb: Ulnudpp hp uqulpuympbwéa wnugha opka
huly ujuwd Ik gojg unuy oppinuljlijh gnpomatmphia up, np
utio puwgwyipnipbwd wnwipljuy §p nuniw Nuljinspiph snpu
puwnbghabpnt ynnul — Skakp, Muwpwp, Lotdw b Upjwd
Uwipuy — npnéip hpkag mdbtpp Mwjuwiph dky Yhnpninugabng'
dbinfundnifu bnwo Ga pupdnudh dp, np opk op Swwy Yp
quak dnpnymipnh popnp fuunbipmié dkg»:3

FuwwpghUtpp Yhpwyh opp hwjwpdtghl knpblywl nypngnud
Untuwlgnipjul pugdwl wpwpnnnipywlp: «Uaghuy
Yhpwh wlwbuinbu bnubp wyh phahsy bmwanha, gnp
Nwjwpght b dhw popnp punbghabpp wuwpqbght Mwjuph
Tonpkabwa Jupdwpuah vpuwhhé uky: Lnpupwg 2. (F
Uynuipp hwanhuunnpunylu, funing puqunipbwd up
abpljuymiptiwéan, Junnuipbg hp pugdwa hwankup...»:*

Wénipnh hwbybghu hwyuwlwl ne hnitbwlwl npnaubpn,
L hwnpennht yepwwywhybg wynudpnud gnuyq npnpp
pwpépwglbine ywwnhyp: Bpyne Binyeny hwlnku
Eywl Nwdwyjwpubph wdbphlyjwl dwubwéyninhg 9.
U. dwthwqjulp b Yh hljwl wqquyhb Jhniejniuhg
nwdlwydwp Yniuwlgulyuwl b «3w) dwybh» judpwghp U.
Qbpbu)jwlp:

1925-h hpnbhhg hbwnn nupngp 2wpnilwykg gnpék) Unepp
Apb2urnwluybnwg Byknkgne wygnud inbnuuwyus
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aThe inside of the Khorenyan School. The school is now closed
and nobody is allowed to enter. We were lucky that Romanos
shared these photos, taken by him earlier.

alunphifyuil nupngh atipup: Fupngd wpnba thwy E, b pnyp sh nipynud
ttipu dnbl): Puptpujunwpwnp Ondwnup wpudwnpbg whq wybih
Jun wpwo wyu (niuwbljupp:

<Photo from 1931-1932. Students with the Principal of the
Khorenyan School. Names of the students sitting (from right to
left): Orner Shake Djerejian, Siranush Boyajiyan, Verzhin Pamuk-
jian (Romanos Cezveciyan’s mother), Verzhin Partizpanyan.
Students standing: P.P Zareh Arapyan, Zaven Maglrmyan, Ha-
rutyun Ohanyan, Nvard Trtoyan (Garbis Khorasanjian’s mother),
Hustik Stepanyan, Aghavni Alemyan, Aliksan Siloyan, Hakob
Demirjyan, Levon Karmiryan (absent).

«1931-32 pp . (nuuwblwp. onphiywdh vwbpp wbopkih htn:
“Lunwd wywlhtpnbbph wanbdtpp® wehg dwfu. Opbtip Cwph
Otipbgyub, Uhpwibingy Pnjgujwua, dlpdht dudmlswa (O-ndwinu
Ottigoubih vwypp), dipdht Mwpnhquuyui: Guaqowo
wpwlipumatpp® M. 0. Qwpth Unwuyjwd, Qunlti Uwugpijwui,
Zwpmpjnid Ohwilywid, Lywpn Pppnjwi, (Gupuhu bnpuuwbguih
dwypp), zmupl Unbuwbyud, Unuyah Uptdwi, Uihund Uppngub,
Zulny “Fadhpguib, Liynd Gupdhpjud (pugulju):
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Mnptubwh Jupd wpuiify mgmllﬁpm}uﬂbbﬂf be mom gyl fwqdll dwu dp

Part of the staff and students of the Khorenyan School.

Tunphiywd nupngh npnp wpfuwnwlyhgatp b uwbtp:
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Church. The burnt and empty school building was
rented out and used as a tobacco factory. In the late
1990s, this building turned into a soap factory. The
clergy school, known as “Little Khorenyan", enrolled
less and less students in the 1940s and late 1950s

as Armenians living in and around Balat moved out
to other districts. This drastic decline in the student
number (four individuals in the 1976-77 class) led to
the closure of the school.

VISUALISING KHORENYAN SCHOOL THROUGH THE
MEMORIES OF ROMANOS AND GARBIS

Romanos Vartkes Cezveciyan

From the very first phone call, Romanos Vartkes

Cezveciyan was eager to help with our research.

He invited us to his apartment in Kurtulug, where

we began our fieldwork. Romanos had prepared all
the documents (curriculum, old photos, student ID,
photocopies of the books) related to the Khorenyan
School. We immediately understood from our

first conversation that Romanos dearly loves the
Armenian culture and is dedicated to its preservation.

Romanos was born near Edirnekapi. He has two brothers,
and both studied at Khorenyan School. One brother,
Varuzhan, has passed away. Another brother, Kamer,
a jeweller, has moved to Germany. For security
reasons, the family always accompanied Romanos
to the Khorenyan School and took him home after
classes: “My whole family studied at Khorenyan. I lived near
Edirnekapt, and every day went to school from there, it’s a 15 to
20-minute walk. In the second year of my studies I had health
issues; it was difficult for me to go to school and get back home
during cold winter days. So my mother decided to take me to the
Nersesyan Armenian Boarding School [Haskéy-Halicioglu/, where
I completed my primary education.”

Romanos showed us an old photo of his mother, Verzhin, with
other students, all graduates of the Khorenyan School.
Referring to the Khorenyan School curriculum, dated back
to 1920, Romanos said with amusement: “Look at these classes,
would you find anything like this today? I was shocked when I saw these
subjects: Religion, Ethics, Classical Armenian, Calligraphy...”
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! Unyt hnnJwonud dbyptipfud
qpnygbtipp pnippliptiony Gb:
Prmppbpkithg pupguiwatg U..
Ohuwiljwitip:

hnqlnp nupwungh thwywnwpbl phuncpyniunud: Ywndwé W
nuwnwpyyws pEupp Jupsdwlwinipjwl npygkg sfuwpuninh
gnpdwpwlh: N 199o-wjwllikphl pEupnid gnpénud Ep
otwnh wpunwnpwdwu: «®npphl npbljwly wujwdp
hwjinuh hnqnp nuypngh uwlbpp 1940-wlwllbphg

dhlgle nip 1950-wijwiibp quwny wywuwubkghl, pwlh

np Fwjwpenud b 2ppwlwypenid wwypnn hwykpp |pghu
pwnwUwup: 1976-77 ppR. wwlkpnlbph phyp hwuwy
snpuh, hugl | hwliqbgpkg nwpngh thwidwlp:

Tonpbitywi nupngh wwmybkpp*
O-ndwianuh b Gupyhuh hhpnnmp jmaaEpmud

Nndwanu dwpnqbiu 2bqbpuib (ndwanu Xhqybabui)

Unwghl hul quughg Nndwlnu dwpnqbu QEqykejwlip Ubp
hEwnwgnuinipjwlp nqlunpniejwdp uwwnwp Yuwluqubg:
3pwyhpbg Ukq Pnipeniniph hp plwlwpwl, npinknhg
UEuwpybkg JUbp nwaunwyhl wluwwnwlpp: Mndwlnup
Lwhiwwywwnpwuunyb) Ep b ubnuhb pwpk) bnpElywl
nwnnghl wrlgynn pninp Wnepbpp (ntuncdbwlwl
Spwaghpp, hhu pnuwbwpubp, wpwlybpunwlwl
Jyuwjwlwlp, gppbph (nLuwwuwnéblubp): 2pnyghg
wwnq nunpéwy, np Mndwlnup gbpdnpbu uhpnud £ huwy)
wlynypep b npu wwhwywunipjwl Uhpjuwy E:

Mndwlnup suyk) £ Enhpubpwihph hwplwlnipyuwdp: Gpyne
tnpwyn niuh, Epynwul b lunpBljwl nuypngnud B unynnk:
Uh tnpwypp’ dwpnidwlp, wpnbl dwhwgb) E, djnwup’
bwdbpp, np nulbphg E, nbnuithnpudt) £ QEpdwlhw:
Wuygunwliq |hubpne hwdwp puinwbhpp unwwbu
nunbygh| E Nndwlinupl nupng, nwubkphg hbwnn® windu:
«[ny ptunwahpu unynply  vnpbapubnud: Uwpnod Ehap
Enppabpuniph hwuplwamppudp, b Liinbinhg widla op nuup
Lh qamud, 15-20 pnwybh awdthw E ninpny: lonphéyuanid
niuwabymu Gphpnpn nupnid winnpewljwéa futnhpabp
niabigw, U puwah np hta hundwip ndjwip Ep adbmjw gnnpa
nwpng qawy-quigp, Yuypu npnpbhg had mwbby Zwupyny-
Zuwypsponnih Lhpubupwé ghobipophly hhudwljwé nupngp,
by by wnjwpnbgh Ypuubp nupngp»:!

Nndwlnup Ukq gnyg wykg hp Unp’ Ybpdhuh hhl jncuwiwipp,
GpYynt wy) wpwlbpunh hbw, pninpl £ lunpBUywuh
2ngwlwywnwbp: 1920 p-h lunpbljwlh ncuncdbwlwl
Spwghpp gnyg tnwihu bw hhwgdniupny wuwg. « Guylip
wyu nuiubiphd, uyuop Guwd pwd unbuab®p: Uuppwo Lh, bpp
uyu wnwpluabpp wmbuw' pnd, Ephljw, nuuwlpwd huybpha,
qlinugnmipynid..»:

Mndwunup hwyulwl nypngubpnud hwybpbuh nwuwdwdbph
Yptwwnnidp Swp b nwlined: Cuwn hpbl® wpwpwlwl
punwdJtup Epynt nuuwdwdl wpwlybpwnubphl gh
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Romanos lamented the decrease of teaching hours of
the native language in Armenian schools. According
to him, Armenian taught only twice a week hurts
students’ proficiency in the language. In the early
1960s, when he was at Khorenyan, all classes in the
curriculum were in Armenian, except for Turkish
language classes. In 1971, the number of students at
Khorenyan had already dropped to four.

“Our class wasn’t crowded. Even the executives of the Surb
Hreshdagabed Church-two sisters and their brothers - were also
graduates of the Khorenyan School. The school was a wooden
building in the backyard of the Church. But that building... I do
not remember in which year... was burned to the ground. Before

the 1920s, the Khorenyan School was a beautiful building. Then it

was moved to the Church’s garden, where I also studied.”

Until 1924, the Armenian Patriarchate was in charge of the
Armenian schools providing textbooks, supplies, and
appointing teachers and inspectors.! Following the
adoption of the Unification of Education Act in 1924
Armenian schools were subordinated to the Ministry
of Education. The latter changed the curriculum
and appointed administrators and teachers
for compulsory classes such as Turkish history,
geography and citizenship education.2 However,
Armenian schools were still allowed to teach their
native language and literature as well as music.?

Romanos’ whole family is buried at Edirnekapi Armenian
cemetery. As soon as Romanos began working
at the cemetery, it became an ideal place of
fieldwork for him. He spent an enormous amount
of time reading and translating the inscriptions
on the gravestones (old ones date back to the
18th century). By the time we met, Romanos had
already prepared 60 translations from more than
two hundred gravestones. Doing this on a voluntary
basis, Romanos hopes to issue a catalogue and
share it with everyone interested in the history of
the Armenian community in Balat. Among them are
bishops, archbishops, patriarchs, and priests.

The cemetery could be defined as a “Diary of Armenian
Balat,” since this was the place where generations of
Balat Armenians were buried since the 18th century.
As Romanos told us, “The story of these tombstones in
Edirnekapi Cemetery should be a topic for separate research.”
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wwwhnynud kquh hdwgnipynit: Nndwlnuh wubiny’

Jwn 1960-wlwliibphl, Gpp hupu nruwlnud Ep
funpElywlnid, pninp wnwplwlbpl wuglnud EhU hwybpBu®
pwgwnnipjudp pnippbptuh nwuwdwdh: buly 1971-hu
fonpElywlh wpwlbpunubph phyp hwuwy gnpuh:

«Utip nuuuupuap dwipnuipunn ykp: Gplynt pnyp [uw' hpbag Gnpnp
hbun, np abpuynmd Puquiph bhbnbgha ba nblunjupnid
apwap Ly ko Pujuph nupngnid umnpby: Gph apuag
Umn qinudip, gmigh apwap Ly npnp pwibbp hhobia: “Fujpngp
LYbnhgm htindwpwlnuf quindnn thwpnk obép Ep, puyg
uyn pbapp ... QU hhpnud* np pywiljubd Ep ... hpplihhg
Yinuu]big n1 unjbpybg: 1920-hg wnmuy lonphapua nupngp vh
qlinbghl pkiapnud Ep mbnuiljupwd, puyg 1920p. htunn wyb
wnbnunhnfulg Ghbnbgm pwl, npunbn dwl bu Gl niuwaby:

Wjuyhuny, wwnpgbghup, np Fupwenid Gpyne lvnpblywl nunpng
t &by, W Jhlug lunpbljwbh hhduwlwl 2EUpp thwlh nwy
t &nk) 1925-h hpnbhhg hbwnn, nwubpp nbnwithnfuyby
&U ®npp lunpbUjwl’ Unipp 3pkunwluuybnwgh wygh’
htunbwpwlhg hp wnwlshu Uniinpny:

Uhlgle 1924-p hwjluwwl nypngubpp Bupwlyw Ehl 3wjng
MNwuinphwppwpwuhl, npp hwdwlwpgnud Ep nwuwgpebpp,
nruntdbwlwl Wnepbpp, Lpwlbwynud nuuncghgubphl
L Jbpwlugniubphl:! bpuwyhéwlyp thnpulkg 1924-
hu, Uppeniejwl vhwulwwlwgdwl wlwnny, nph
hwdwéuwyl™ hwyjulywl nypngubpt wbgwl Yppenipejwl
Lwhiwpwpnipywl? Jepwhulynpnipjwl tnwl, npp W
hwuwnwunned Ep nuuncdbwlw Spwghpp, Lpwbwyned
Juwpswul wfuwwinnnubphb L wwpuwnhp neuncdbwui
wnwplwUbph nunighsbbpht’ @nipphuwyh wywndnpjwl,
wphuwphwgpnipjwl b pwnupwghwlwl Yppnipjuwl:
Swjjulywl nypngubph uwlbplu hpkug hupunieyniup
wwhwwlbnt hwdwp hwéwpunud Ehu hwybpBuh, hw)
qpwlwlniejwl b Gpwdwnniejwl npuubph:

tonpbElwl nwpngp gnpénud Ep Unepp 3pkunujuybunwg
Elybnkgnt $huwbiuwlwl odwlinuynipwdp W
wwwwlnd Ep Pwpuph Unipp 3pnwuwwybunwg
hwyhulywl Bhknkgne, vnpElywl nuypngh b hwyuywl
gbpbquuwlwwnwl hhduwnpwdht [pnipp.” Balat Surp
Hresdagabet Ermeni Kilisesi, Khorenyan Mektebi ve
Mezarligi Vakfi]: Lwhuyhunid @npp unpblywlh ptupp
Unipp 3pbunwuwybnwgh hnglunpujullibph hwdwp
npubu hynipunniu Ep swnwynud b Jepwéybkg nuypngh,
Gpp lunpBElywlh hhdbwlwl 2ELUpp Jupéwwnipjudp
npykg obwnh gnpéwpwlh:

Mndwlnuh nne puinnwlhpp pwnywsé E Enhpubpwihph
hwjhulyuwl gbpbquuwbwnwlp: Wb dwdwlwlyuwlhg,

Epp Nndwlnup gnpéh b wlgk) wyn qbpbquuiliwwnwlp,
wnwpwépp nwupébp £ hp hwdwp ywwnwhwlwu
hwjinbwgnpénieynililph Juyn: Wuhwayb h dwdbp

E wuglywgpk] gpbquuiwpwpbph gpnipynciltpu
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Garbis Khorasanjian

On the third day of our fieldwork we went with Romanos
to visit his former classmate Garbis Khorasanjian,
who was born in Balat in 1948. Seeing two former
Khorenyan students together remembering their
old school days and singing the Khorenyan anthem
was one of the most unforgettable memories from
the fieldwork. They both looked animated as if they
stepped back in time and visited their classroom:

“We are the students of Khorenyan
Glowing flowers in the orchard

We tie bouquets from this garden

From the splendid flowers of education.”

Despite his retirement from the Yesayan School and
serious illnesses, Garbis continues to work on
translations of Armenian books. His love for the
Armenian language, history and literature is inspiring.
The walls in his guestroom are decorated with
paintings and Armenian inscriptions. Among these
objects, we noticed a fascinating wall clock with the
images of iconic Armenian public intellectuals, made
in 1992 by Perch Erzian, “a modest and self-sacrificing
worker of our community.”?

Garbis Khorasanjian’s mother, Nvard Trtoyan, was a
classmate of Romanos’ mother Verzhin. Garbis was
one of the last students of the Khorenyan School.

“In 1922 the school turned into a girls’ school, because after the
1915 genocide, 300 orphan girls were brought to the school
noticed Garbis. Towards the end of its existence, the
school had only four grades; fifth graders had to find
another school, or repeat the fourth year. Garbis says
that he graduated only with one other person, a boy
named Dikran.

He blames his community for the eventual demise of the
school: “Now parents come and say “what is s/he going to do

»
]

with Armenian? You have to earn money. I became an Armenian
teacher, and got my salary. But you shouldn’t learn Armenian only
to earn money. Or let’s say a Congolese person doesn’t learn his/
her language to earn money. S/he learns it because s/he belongs to
that nation.”
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! Translated from Armenian by the
authors of this article.

2 Degirmenciyan, S. September
5,2018. “A literary feat - ‘Nork’,”
Agos gazetesi.



pUpbpgbint W pwpgUwlbint Ypw’® uuws 18-pn

nwph pYwagnynn pwpbiphg: 2020-h hnlubupbiph
wnwohl Qwpwpyuw pupwgpnid” Ukq hwlinhwbine
dwdwlwy, bw wpntlu hwugnpk) Ep wybih pwl Gpyne
hwpynip gbpbquulupwinhg 6o-h gpnipynclilbpp
rwngUwlk): Ntndwlnup hwbpwyhu hhdniupubpnyg £
wju gnpép unwlidub W hnyu niuh, np Jepguwpyniupp
Yhpwwwpwyh Yunwingh inkupny’ Yhudbing pnnp
Upwlg hbwn, nud hEnwppppnud £ Pwjwph hwy
hwdwjuph wwwndnie)niup: Iwlignigjuubph gnigwlynud
wwnphwppltp, Gwhulnwnulbp b puquphy
hnglunpwlwllbp Yul:

QbpEquwlwnniup Yupbh E Yngk) «Fuwjweh hwyniejwl
hnLpwdwwnywly, pwbh np hBug wjunkn Bu 18-pn nuphg
uuwé pwnyt] Fwjwpeh hwtph puquuehy ubpniunutp:
Mndwunul wunud k. «<Enpplibpwipph gbpbquuliwnwl
nuwwuwlwpwpbph wwwndnipyniip Up wnwldhl
hbinwgninnipyul Wnip E»:

buwipwhu npunwagpuid (Fwpphu vnpuuwaatui)

Twunwjhu wpluwnwlplbph Eppnpn opp Mndwunup hbwn
wygb)tghup hp bwhiyhbu hwdwnwuwpwugh Ywpwhu
funpwuwlgjwlhl, npp duyk) £ Fwpwpned, 1948 .-
hu: Fwpunwyhu wfuwnwuplbph wdtbwhhwpdwl
wwhbphg JGYU Ep lvnpblywlh bwhiyphbu Bpyne uwlhl
dhwuhlu wkulb)p: Uwlwinbu bnwlp, ph hugwbu
BUu Upwlp Jhwuhb hhpnud nuypngulwl hhu opbpp
L Gpgnud lunpBlywuh hhdup: Gpynwal Ef nguunpdus,
wubu dwdwluwlyh Jheny hkwn Ehu quugk) nbyh
wpwlbpnuwlywl bunwpwllbp:

«Uktip bap uwabp npLaokwah
Jwn Swnhljabp pniwumwbh

Up Juuybap thméy wyu wupinkqka
Muudwag spinun ownhlabpkas:

Quuwyws wnnngwwl |nipg uunhpubphl b Guwjwl

nwpngnid pn2wlh wuglbinit® Ywpwhup 2wpniiwyned
E wphuwwinb hwybpblu qpebph pwpgUwlniejwl Ypw:
bwpwhuh ubpp nEwh hwybpbup, hwng Wwundnieniil
nL gpwlwlnie)nilip ngbpugnn E: Lpw hjnupuublyjwyh
wwunbpp qupnupdws Bu hwyluwlwl Wwplubpny
nu gpbpny: Mwunbph qupnupwuglbpnyg hhwlwhu
Ujwinkghlp wuwwnh' 1992-hU uinbndqwé Uh nwgpuy
dwdwgnyg, nph Ypw wywnlybpgwsé Ehu hwy wpygbuwnh,
gpwlwlnipjwl b pwnwpwlwlnipjwl JEéwlnitu
ntupbp” Mbpé bpgyul wuntuny «3wy hwdwjiph hwdbuwn
L huplwdnnwg whuwnwynphg» ' gpnipyjwdp:

! Degirmenciyan, S. utiwwtdptph 5,

2018. “A literary feat - ‘Nork™,” Agos
gazetesi:
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Garbis sees a direct link between Armenian language and

Armenian culture in general. For instance, he retells
his experience of “feeling Armenian” when he was
part of the Turean choir [Rnipkwu bpgywunidp] at
the Surb Hreshdagabed church. He sang there to
express and preserve his culture:

“I sang in the Church choir for around 14-15 years. My father took me

there, when I was about six years old. I knew the prayers by heart.
Then I had doubts, I questioned myself. However, I continued

singing. I said to myself, “this church is one of the foundations of
Armenian culture. I will go to the church and sing. Neither for the

sake of religion, nor for Jesus. But for the sake of my culture.”

The Turean choir, where Romanos sang with his brother

Kamer Cezveciyan, does not exist anymore.
Regarding his own education at Khorenyan school,
Garbis notes that all classes were taught in Armenian
apart from history, geography and the Turkish
language.! Those were taught in Turkish by an ethnic
Turk. French was the only foreign language taught at
school. He thinks French is a substantial part of his
general education.

! As Linda Barig mentions in her
doctoral study, “It was mandatory
that teachers teaching courses
like Turkish language and
Literature, National History and
Geography, National Security
classes in Armenian schools had
to be Turkish, were required to
be selected from among those
who had a sense of [belonging to]
national identity.” Baris, L. 2017.
The Effects of the Armenian Schools
on the Ethnic Identity Formation of
the Armenian Students in Turkey,
Doctoral Thesis, Orta Dogu
Teknik Universitesi, Ankara. The
fact that only Turkish language

and Literature, National History
and Geography, National Security
were taught in Turkish indicates
the importance of those subjects
in the context of nation-building
through education.

“CHILDREN OF KHORENYAN”

The following text is an excerpt? from the “Five-Year
Bulletin of Khorenyan Mixed-Sex School” published by
the Terzyan Brothers in 1933:

2 Translated from Armenian by the
authors of this article.

By the end of 1924 the Khorenyan School was forced to abolish middle
and higher classes.The decision was made to function without
higher classes for about 5-6 years. During that period, children in
Balat, after finishing elementary classes, were compelled to work
(crafts, etc) without the opportunity to complete their education.
Only children of several well-to-do families could attend faraway
schools.

1928-1929. At the end of the semester, the school had only 48 students,
including the kindergarten section. Despite the fact that the school
was reopened in December, it functioned quite well during this
period.

1929-1930. The number of students has risen to 63. However, since the
school size remained the same, some of our students had to leave
Khorenyan.

1930-1931. The decision was made to apply to the District Council
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Annual Works Evaluation, early
1920s, Khorenyan School.

aSwplijuwd wpluwnwaph
wdthnthwpbinphy, Jun
1920-wywbdtp, onpliywd nuypng:

! haywhu Lhanw Pwphob £
hhpwnwnud hp nnluinpuljui
plignid® «Mwpuwunhp Ep, np
huyluljub nypngatipnd pmipplipté
U pnipp gpuijwbimpyma, wgquyht
wwndnipymi b wpfuwphwgpnipyni,
wqquyht wiunwbagnipymb
nuuwywinnn nunghybtipp thatha
pnipplip, npnip wqquhi hphnipywb
qun Ypnnitp Ehb»: St'u Barig, L.
2017. The Effects of the Armenian
Schools on the Ethnic Identity Formation
of the Armenian Students in Turkey,
nnlnnpujwi wnbowfunumpym,
Orta Dogu Teknik Universitesi,
Ankara: ®wiuwnp, np dhuyh wyu
wnwpljuitpp® pnipplipkiop

U pnipp gpuiljuwbimpyniéip,

wqquyht wundnipynip b
wpfuwphwgpnipynibip, wgquyhin
wi]nwbgnipynibh thi niumguibdnd
pnippliptib, dwnbwbymd £ npuibg
Juplnpnipymbip Yppmpyub dhgngny
wqgquipndwi gnponid:

LUwpwhu lunpuwuwlgywlh dwypp” Ldwpn, @ penjwlp, Nndwlinuh

Unp’ JUbpdhuh hwdwnwuwpwughl kp, bnpBlywlh yepghl
2ngwlwdwpunlbiphg: «1922-hi nuipngp nuipdwy oppnpnug
Jwipdwpwa, npmihtnl 1915-h ghinuuwywanipyniihg 300
nppuguio winghly pbpifbg nujpng»,- Uwwnnud £ Ywpuwhup:
“Twnngl hp gnynieywl yepghl nnwpnud pinwidtup
pwnwijw nunignud Ep wwywhndned” hhugbpnpn
nwuwpwl thnpuwnpybne hwdwp ke £ quuwyhp wy
nwpng Jud unhwyywé Ehp duwy snppnpn nuuwpwlined:
Ywpwhup hhnud E, np wdwpunbhu punwdtBup Jky
nwupluytp nlubp’ Shgpwl wuntuny:

Ubnwnpnud £ hwdwjuphl, np dhgngubph unnipjwl b

2whwqgnpgnjwénipjwl ywlwuh ywwnbwnny nynpngp
shwonnybg thpyb: «2hpdw fubunfinljuyp quighu n wunad E
«b°ty bap wakint huybpbaps... Egunbn wdba by Jhpgwanid
L: Uy junuph ypw w b sh phdwanad.. Zuybpham] gniduip
Jwuunwl by ... Wwunwlbu, bu haybphah niumghy Gu:
midwip Juuumwnd by, upfuunnuiupd bl vunwdanod:
Puyg huybipbap npu hwduip 35 np whwnh umynpbu: Uubap'
Unaqnih pawlhsabpp hphag jhgma gnufuwp Juunwlbyn
huwdwp pbb unynpmd, 31°: Unynpnid 5o, npnyhtunl ppliap
wyn wqqh abpljupugnighya Gox:

Ywpwhult wudhpwlwl Yuy b wnbuunud hwybpuh W hwy

dwynyph dhel: Ophuwy’ hp wwwndbing® wnwghl
wlgqwd hpbl «hwy E qquugbp», bpp @nupbwl pggwituncdph
dwu E Enbp Unipp 3pkunuwljuybunwg Bykntgnud, npunkn
tpgb) £ hp awlnyep wwhwywlbine b gnyg tnwne
hwdwn:

«Gu pnmipg 14-15 mmwuph blbnbgm bpgywfudph juqund Eh:

Unw 6 nmupbljué Eh, Gpp bpgswifunidp dunw: Zuygpu hbd
unwpuny, panmaby wyhg: Gu hhdtlpuand waghp ghnbh
wunnwpugn: Znn dunudngnipymau hnfuybg: Upnba
uljuligh hépu htia paaly ni uynubu ywpmiuligh: Papu

héid wunud Ep' pliq Guyhp, fuwnbn Guyhp, Cinnbn Gughp. wyu
LYyhnhghé huyljuljua pwnyph hhddwpupbphg dbha B Gu
Lhbnlkigh Yqtinuy, umnply, puyg ny dhuyd hwama pnah
Ywid dhuyh hwamb Zhuniuh, wyy hbag hwama hd dpwlinygppy:

@nipbwl bpggwhunidpp, npuntn NndwUnuh npwypp’ bwdbp

2bqybgjwp Unyuwbu bpgbp £, wyliu ghui: vnpblywunud
nruwlbint Jwuhb Ywpwhup hhpwwnwned £, np pnpnp
nwubpp hwybpbu Epu wuglnud, pugh wwwndnie)niuhg,
wphuwphwgpnie)nilhg b pnippbpblhg, npnup wuglnud
Ehu pnLppbpbl?, W np wwwu Yuplnp sk niunighsp
wbwnp k£ hubp swgnudny pnupp: Ywypngnud ntunigwiynn
UJhwl otnwip |Egnit $pwiiubpbll kp: Lpw Yupdhpny'
$pwliubpblup pwhinnpn? Lwlwynienil ncukp hp
ubplunh Yppenipjwl gnpéncd:
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for establishing the 3rd grade, which was unanimously accepted.
As a result of opening the 3rd grade, the number of students at
Khorenyan increased to 89.

On New Year’s Eve, residents of the district as well as their supporters
organized a school festival in honour of parents.

In 1931, before proceeding with a major renovation plan (especially old
desks), a steamboat tour was organised for school children.

On this occasion, the school-loving and energetic youth of the district,
following the call, made every effort to support the cause both
financially and morally. They organised a dance tour collecting
a significant amount of money (more than 300 gold), which was
spent as intended.

1931-1932. To ensure the progress of the Armenian education in Balat,
the decision was made to make a small increase to the budget and
open the 4th grade. The number of students increased to 97.

As a result of the dedication and care of the Armenian community,
Khorenyan School continued to grow, fulfilling its most important
mission of providing education to the kids of Balat.

1932-1933. This academic year, by adding the 5th grade and expanding
the teaching staff, Balat now had its fully developed elementary
school. The number of students increased to 130.

until 1924, the Khorenyan School did not have higher
classes. Throughout the brochure, we see references
to a strong sense of unity, or “superhuman sacrifices”
among Armenians which contributed to the
sustainable education in Balat:

“Even if many of them attend colleges or even universities, becoming
future doctors, lawyers, businessmen and getting to the top of
their fields, these students should never forget that this lovely
educational center...was the first place to accompany them on
their way to education.”

Balat should be understood as the center of 5-6 quarters,

such as Fener-Edirnekapi, Salma Tomruk, Eyup, Lonca,

including partially Khasgyugh (modern Haskéy), from
where dozens of students attended Khorenyan.
Despite financial difficulties and lack of funds needed
for school maintenance, the administration offered
free tuition for 18 students from poor families. To
cover their expenses on textbooks and school meals,
Khorenyan applied to the presidency of the Red
Crescent. The latter agreed to help the poor students,
providing daily lunches for them.
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1 All holiday programs of the
Khorenyan School were provided
by Mr. Hovsep Degirmenciyan.
See: Five-Year Bulletin of
Khorenian Mixed School, 1933
(originally in Armenian).

2 Ibid.



L (%) Qwpngulwb hwanbubbpnt
wnpf pnpnp Juquwoakpp, §p
unpudwnpl wqnmopké Muwjwph
wnophph wbip Shwp 3njubith
Styhputibatiwa: Owbinpugpnipynip
«zbquuitwy Stntlwghp nptabw
Bplutin dwpdwpuiih», Mwwp,
Ptpqtiwd inpwipp., Mnjhu, 1933:

«lonphbyuwah bphjpwmatpp»

Uuninpl bbpluywgywé Bu vnpblywl nupngh hugqudjw
wnbntywagnphg hwwndwdélbp, np hpwwwpwlyytky £ @Epgbwl
npwypltph Ynndhg 1933-hl:

1924. Swpingh Jbpobipp, tipp onpLabwa Jupdwpuan Uhsha b
pwipdpuiqnya Gupgbpp sdgmbynt hwpyhé unuly quanibgun,
wy unnljkg wunhd pnipg 5-6 mwphtbp wnwag Yapha
luipgqlipnt vnpkatwé hp papugpp §p pwpménulbp:

Ujn dwdwiinuljuidhongh mnbinnmiplwd, punha dwalpnha,
umnhwniwo, Juipdupuahl muppuljua Jupgbpp
wnupunbymy] §p dnmkp gnpoh wuwwipkqha Uk,
gpynuuo hp widbwlupbimp Gwfowlppmphiaka, winipn
pwgunmphiél juqubing dhdpuya pupblbghly nuinwljupghé
wunnljuwann dh puwah oannpabpm quuulabpp, npnap' wbknh
hbnunnpmipbwd, nmwphph wipupdupmpbwéd yunnawnny
uko ndniupmpmaabp Ypbynyg §p judwfukbhé hbnwinp
punbpnt Jupdwpuaabp:

1928-1929. — Cpowittha Ybipsbipp, tpp lvnpkatwah nkyp dbq
Juadambgun, Juipdwmuan makp dhuya 48 wpwlbpun, dkop
prjwny dwaluuyupnkgh pudhip:

Uju pppwittht, Juipdwpwap “Falpunbdpbpha JGpuipugniud
prjwnié hwljunuly, punnulpud gnhwgnighy wpnpiap dp dbnp
plpmbgu...

1929-1930. — Swpnji wpwbpummpbwa phip bnui 63, puyg uyn
unuwphé Jupdwpuiaht duupnulp wihnhnfu uyuhnbnia
wunndwnui, Ubp wpwlbpunabpka puahabp winpuynibguiba
hbnwiinug Jupdwpwaku:

1930-1931.— Swipbipppwahét nhudnid pppuyny opnuwud Pun.
Tonphmipnhé, pbipunmbym] dhwaquiduyia -pn Jupgha
Juiqumipbwd wahpudbpummphibp, dhwdwyb hwnubanipbudp
npnpniligun Juquly - Jupgp: Cnunny junbybwyg Jupgha
LJuiqunipbiwd hpunfwiép Junuwmphbaka dbnp phpnibng,
pwgniligun jhobuwy Jupgp. wpwlbpunmpbwa ppip by 89:

Swniny@t Jhumt Gunuwanh Qippup opp, h wuwnht dannpabipn,
puntighttipnt bt hwdwhpbipmé Fwypnguljut hwbntu
up (*)* vwppniigun dnfu juynwgnny: Lwpdwpwbp wyn
wwphé thwynit opgwit dp pnpnpny wdwybpsh hwbntuny
up ufjuwit wdwnwyhé wpdwlninha:

Ujn wmwpht yupdwpubp jupbimp dnpngnipbiwd G nuypngujua
quiuqui wnwpyuiobpn yuwjwup gobin b dwounwion
hhi gpuutnuiaatpp, dnjowyku nuobwyhd anpngnipwa
wkwpp mbutnitiing Jupdwpwaha h duyywuwn onghouught
gpouwuyjunnjun Up uwpply dniwunpghtip: Awnh wyu wnhpny
punhi nupnguukp Gt Gnwanni Gphuwuwpyniptwd Yny vp
ninnnitigut npnap gpbipk wnwitlg pugunnipbiwb, wqniopka
Glwb &1 hpkbg dhipulubt n pupnyujut wytuwwmniphiap
huwquiu npha, dtnp dtinph wnwny ywawght fuhun thuynia
Ytpwny vwpphy gpouwyynnyu-nuynuwupwhwantup .
npuk upbinp gnudwp dp wywhnynibgui:
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Kamer Cezveciyan’s (the elder
brother of Romanos) Diploma of
the Khorenyan Primary School.

1952-1953.

Guuitip Qtqytgyubh (Mmiwbnup
wywg tnpnp) fonplibywi

1952-1953:

146

nwpngh

Top-right: Romanos’ certificate of birth and
baptism (in the Surb Hreshdagabed Church
in Balat). 1952.

Lower right: The cover of the Five-Year
Bulletin of the Mixed College” booklet
published by the Terzyan Brothers in 1933.
Courtesy of Romanos Cezveciyan.

d tipht wy huumlwbmﬂ‘ f}nliluﬁnuh bﬁ[u}_]um Ll
Puwjwuph Unipp 2y g Gytintg;
Lbnibiph Lll]wjull.]wﬁn, 1952

Uwnpht wy hwnquond' 1933-ha @hipgtwi
hqpmjpﬁbp}l l]nqlihg mlqulqplllub «Zﬁqlulijul
wbnb

I}mjl.ufmu thl[hg]mﬁ[n
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Romanos Cezvecyan’s Khorenyan
School ID, 1961-1962.

Khorenyan School’s Diploma, handed to
Kevork Baharsiz Agopi, June 19th, 1967.

rnd tiqtigyuith onpb Tunphitywi nupngh nhuynd® wpguo
nwpngh YYuywlwibp, 1961-1962: Q-lnpq Ugnwh Pwhwpupghi, hnibhu
19, 1967:
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SURB HRESHDAGABED ARMENIAN CHURCH

Balat was a place where Armenian clergymen, or

vardapets,! were not only preaching to people

from the pulpit, but teaching Armenian children,
cultivating “thirst for knowledge,” and preparing
them to become psalm readers. These educated
students would later establish orphanages in Salma
Tomruk, Balat, and in other nearby districts. These
orphanages would become the cornerstone of the
famous colleges of Constantinople.?

Balat, with its incense-scented sanctuaries, religious,

and educational places, became the forerunner of
the Renaissance. Surb Hreshdagabed - the most
prominent Armenian church in Balat - is said to have
originally been a Greek church called Agios Stratis
which was handed over to Armenians under the early
Ottoman policy of balance between the Greeks and
Armenians.?

Surb Hreshdagabed, located in the old Bulgarian quarter,

holds a unique place among the 38 churches of
Constantinople. Over the centuries, the Church
acquired a reputation for miraculous healings.
According to the inscription behind the altar, the
church was repaired in 1628. After a fire in 1692, the
church was restored in accordance with a Ferman
[decree issued by the Sultan], but it's wooden
construction was destroyed by another fire incident
in 1729. It was repaired by the architect Melidon Aga
and opened for service with the blessing of Patriarch
Hovhannes Golod in 1730. The church was again
destroyed by fire in 1827, and rebuilt for the fifth time.
In 1835 by the decree of Sultan Mahmud Il it was
restored as a masonry building, thus protecting the
church from fire hazards. Surb Hreshdagabed was
reopened the same year by Patriarch Sdepanos Il
“With the mercy of the God, the construction of this Holy Church
was carried out by Patriarch Sdepanos (Etienne) and by the
Armenian community on September 7, 1835.”*

Since June 27,1923, albeit rather briefly, altar server

148

trainings were conducted under the supervision of
Bishop Mesrop Naroyan (later Patriarch), the last
vice-abbot of Armashu Dprevank, and Artavazd
Ts. Vardapet (archimandrite) Surmeyan. There
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! Vardapet is a representative of
clergy who lives in a monastery

or is sent to a city as a preacher,
pastor, and manager of church
affairs. The Vardapets were the
most educated members of the
medieval Armenian clergy. Today,
the vardapet is an academic degree
in the Armenian church.

2 Melgon-Asatur, ibid., 81-82.

3 Cited by Hirant Papazian,
Yilmaz, L. 2018. “On The
Byzantine Churches Allocated

to the Armenians in Istanbul,”
Journal of History and Future, 4: 2,
40-54, https://dergipark.org.tr/en/
download/article-file/526586. For
detailed information see Papazian,
H. 1976. Eglises Byzantines
Transférées aux Armenies [Byzantine
Churches Allocated to Armenians],
Istanbul. Another source clarifies
that Surb Hreshdagabed Church
was transferred to the Armenian
community due to the conversion
of another Armenian Church into
a mosque (Kefeli). See Haliloglu,
N. 2017. “Recasting imperial

pasts and palimpsest in Balat,
Istanbul,” Through the Looking Glass
of the Local: Rereading Istanbul’s
Heterogeneous Pasts, (Conference:
September 28-29, 2017), Gottingen,
4, http:/lopenaccess.ihu.edu.tr/
xmlui/handle/20.500.12154/376

+ Cited by Papazian, Yilmaz L.
2018. Ibid., 51.
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was also a printing house in the courtyard of the
Church. During the period of the Patriarch Shnork, a
special Children’s Home for boys [Uwulwug Pnjudp]
migrated from the provinces to Constantinople, was
opened.

The front door of the Surb Hreshdagabed Church is a

preciously decorated antique masterpiece going
back several centuries. Parts of the door were found
under the sand near the newly built Topkapi palace
during the reign of Sultan Mahmud Il. Considering
these pieces useless, the Ottomans decided to put
them up for sale. Melgon-Asatur tells the story of the
royal blacksmith at the Ottoman Palace, who made
the metal frames for this door, after those pieces
were brought to the Surb Hreshdagabed Church.!

According to Father Inchichyan, it is of “great

archaeological value as it was sculpted, moulded

in two massive pieces, and then divided into four
parts.”? Although the original source claims that the
door dates back to 727, some historians assume

the date is mistaken for 1727. Father Inchichyan also
mentions Mahtesi Papik from Sevastia, the royal
blacksmith who bought the door from the Ottomans
and brought it to the Church.

The tradition of learning Armenian inside the church walls

would continue until the 18th century. In 1789, the
subject nations of the Ottoman Empire were granted
the right to establish education centers,® which would
lead to the opening of Armenian primary schools
near the parsonages [4nqbipniu - papaz evi]. The
special edict issued by Garabed Il Balatsi, Patriarch
of Constantinople, on 10 July 1824 had paved the

way to the foundations of the modern Armenian
educational system throughout the Ottoman Empire.*
As T. Azadian clarifies, “the edict ordered the prelates of all
dioceses under the jurisdiction of the patriarchate to establish

schools for the edification of the children of the church.”

Melgon-Asatur tells us about “sweet, charming dialects

of reading or singing” inside the Surb Hreshdagabed
Church, voices that sounded like birds chirping on
Sundays and holidays. In 1741, Baghdasar, Balat’s
theologian scribe - trained like many others under
the patronage of the Surb Hreshdagabed Church-
went to teach Ancient Armenian and theology in
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1 Melgon-Asatur, ibid., 82.

2 Ibid.

3 “The status of non-Muslim
subjects in the Ottoman Empire
was prescribed by the seri‘at as
the state law. The non-Muslim
subjects, defined as dhimmi,

were granted the right to live,
hold property and practice their
religions in the lands under
Islamic rule as long as they
accepted the authority of their
Muslim sovereign - the Ottoman
sultan, and paid a special poll-tax”.
Anastasopoulos, A. 2013. “Non-
Muslims and Ottoman Justice(s?)”,
Law and Empire: Ideas, Practices,
Actors edited by J. Duindam, J.

D. Harries, C. Humfress and H.
Nimrod, Brill, Leiden-Boston, 276.

*+ Cited by Toros Azadian,
Tatoyan, R. 2020. “The Armenian
population of the city of
Diyarbekir and the surrounding
area on the eve of the Armenian
Genocide,” Houshamadyan,
https:/fwww.houshamadyan.
org/mapottomanempire
vilayetdiyarbekir/cityofdiyarbekir/
education-and-sport/school.
html, for detailed information
see Azadian, T. 1930. Haruramya
Hopelyan Bezdjian Mayr Varjarani.
Kumkap1. 1830-1930 [Centennial
Jubilee of the Bezdjian School.
Kumkap1. 1830-1930], Istanbul, 14.

® Ibid.
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On the right half of the door: “Georgiles Mit Helden Muth Den Cie Tio Drachen Toden
Thut”. Translated as “St. George is heroically killing a Dragon.”

On the left half of the door: “Jesus Kam In Tempel Und Macht Aus Strick Geisel Und
Trieb Wexler Verkaufer”. Joa. 2 K, 14-17”. Translated as “Jesus came to the Temple and
drove out the merchants”. October, 2020.

“Fnwib wy Yhuh gpnipynibp “Georgiles Mit Helden Muth Den Cie Tio Drachen Toden Thut”.
pupquubwpwp’ «Unipp Finpgp htipnuwpwp uwyubnud £ ghywwyhis:

“Fnwb dwlu Yhuh gpuipymbn' Jesus Kam In Tempel Und Macht Aus Strick Geisel Und Trieb
Wexler Verkiufer”. Joa. 2 K, 14-17”. pupguwbwpwn® «Zhuntup Guwy nwdwn b quuuptg
wnlnpuijubbdtph», hnju . 2020:

<Iron door inside the Surb Hreshdagabed Church. October, 2020.

Unipp Zpipnujuytinug blnkght. dnunph nnim, hnljwn ., 2020:
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another college. Baghdasar was also teaching adults
outside the school. Simeon Yerevantsi (Simeon of
Yerevan), the Catholicos of Yerevan, would follow this
course when he was still a vardapet.

In 1752, Simeon Yerevantsi used to gather adult students in

the Stone Cell [fwpbwy vnig] of Surb Hreshdagabed,
teaching them sciences and the works of David the
Invincible and many others translated by Simeon
himself.!

By that time, Armenians already had printing houses; the

first one was founded by Apkar Tebir in 1567. The
printing house of the Surb Hreshdagabed Church was
established by Matteos Tepir in 1799. It published Adam’s
Book, Arakel Syunetsi's (Arakel of Syunik) 15th century
poem, a masterpiece of medieval Armenian literature.?

The church was repaired and reopened in 2005 with

the blessing of His Holiness Patriarch Mesrop |l.
During restoration works in 2006 relics of saints Surp
Ardemios® and Surp Pepron* were found and placed
in a special glass box in the basement which is open
to visitors. The last restoration was carried out in
2012 and was opened for worship by then Deputy
Patriarch Archbishop Aram Atesyan.®

EDIRNEKAPI CEMETERY: LOOKING INTO THE PAST

Historical Overview

In the Byzantine period, old Constantinople was

surrounded by walls that had several entrances and
exits in various parts of the city. One of the walls that
survived to this day is Edirnekapi (Edirne Gate), or
Pili Adrianupoleos, as it was called in the Byzantine
period. In Greek, “pili” means door; Adrianupoleos is
the Greek name of Edirne. In other words, the name
Edirnekapi means “the door to Edirne.”s

Edirnekapi was the farthest point of the city at that time,
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but when we look at the buildings that have survived
until today, it is clear that life there was very busy. For
example, the Chora Church (now museum), which
Byzantines called the Hora Monastery, contains the
best examples of Byzantine art. Or the 9th century
Byzantine Monastery of Manuel that was converted
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1 That very stone cell was

part of the former Prelacy
(Unweounpnwpwy); “the small
Khorenyan” was constructed on its
burned ground. As Melgon-Asatur
wrote: “We called it small, since
the enormous building of the old
Khorenyan functioned as a tobacco
factory. Behind the stone cell there
was another building that is used
as a candle workroom.” Melgon-
Asatur, ibid.

2 Ibid.

3 Saint Artemios, who lived during
the reign of Roman Emperor
Constantine I, was a high ranking
military officer from Antioch

that accepted Christianity. He
was executed in 363 AC for
condemning the governor of
Antioch for his maltreatment of
Christian saints Eugenios and
Makarios.

* He was executed and buried

in a monastery in Nusaybin
(historically known as Nisibis) in
305 AC under Diocletian.

® The official page of Turkey’s
Community Foundations,

Balat Surb Hreshdagabed
Armenian Church and School
Foundation, https://www.
cemaatvakiflaritemsilcisi.com/
index.php/vakiflar/28-balat-surp-
hrestegabet-ermeni-kilisesi-ve-
mektebi-vakfi.

¢ Caglar, O. January 21, 2014.
“Edirnekapr'da degisim 6-7 Eyliil'le
baslad1”, Agos gazetesi, http://[www.
agos.com.tr/tr/yazi/6378/edirnekap-
ifa-degisim—6-7-eylulle-basladi
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into the Kefeli Mosque. Armenians brought from
Crimea after the conquest of Constantinople were
settled around this [Manuil] monastery.!

Congquering the famous Crimean city of Kaffa (Feodosiya)
in 1475, Mehmed Il resettled people there from Kaffa,
aiming to revive Edirnekapi’'ssocial and commercial
life, which became desolated after the conquest.
Greeks and Jews also settled in Edirnekap!.2

Visit to the Edirnekapt Armenian Cemetery

One of the crucial sites that give us an insight into the
memory of the Khorenyan School and the Armenian
community of Balat is the Edirnekapi Armenian
Cemetery. Armenian inhabitants of Balat have been
buried here for generations. The Armenian Cemetery
is located in a wider area reserved for cemeteries
built in the 15th century when it was outside the old
walls of Constantinople. Now it is in a central location
divided by a busy highway crossing the Halig (Golden
Horn) estuary and the Bosphorus to lead all the way
to Ankara. It is right next to the Muslim and Greek
cemeteries. Visitors to the cemeteries mourn for their
losses among the hustle and bustle of cars, buses,
and trucks.

Jews were one of the main resident groups of the district,
and one wonders where the Jewish cemetery might
be and how it is possible that a highway could fit so
well among cemeteries that are centuries old. In the
1970s, one of the Jewish cemeteries was replaced
by a bread factory that is run by the Istanbul
municipality, as it can be traced through the name of
its street: “Mesatik (meaning Jewish cemetery) Street.”
The highway was built in those very years resulting
in some cemeteries being destroyed - including
the Bulgarian cemetery - and some others being
damaged:? It is an ever-growing and ever-changing
city devouring its past and its dead. The highway
makes it known to all: nothing shall stand in the way
of progress and development!

Walking towards the gates of Edirnekapi Armenian
Cemetery, one can see excessive decorations,
expansive walkways with signs leading you to the
Edirnekapi Martyr's Cemetery. While the Armenian
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2 Ibid.

3 Kaya, O. July 20, 2017. “Egrikap1
Yahudi Mezarliginin hatiras1”,
Salom gazetesi, https://www.
salom.com.tr/arsiv/haber-103792-
egrikapi_yahudi__mezarliginin_
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4 Romanos Cezveciyan looking at the Ed-
irnekap1 Cemetery. October 2020.

Nndwibinu QLqybgyuibp I:nhnhhpunhph
qliptiqiwbwnwibp, hnljn ., 2020

< A group photo in front of the Surb Hresh-
dagabed Church, 1967.
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cemetery is primarily funded by the Armenian
community, Romanos is content with the small
contributions of maintenance equipment provided
by the municipality as well, though the unequal
distribution of funding motivated Romanos to strive
towards self-improvement and self-reliance.

The cemetery allows one to take a glimpse into the Armenian
community’s past and also to learn about old Armenian
scripture. It consists of different phases of Armenian
history in Balat: the deeper one goes into the cemetery
the older traces one reaches. First we encounter the
recent burials from the 21st century, then into the 20th
century, and eventually in the deepest area of the
cemetery we come across burial stones from the 17th
to the 19th centuries. It is an instructive journey into
generations of the Armenian community in Balat.
Romanos enthusiastically guided us through the history
of the cemetery. We were witness to Khorenyan school
students, teachers, principals, clerics and prominent
intellectual figures of the Armenian community.

While exploring the gravestones, Romanos brought us
to an old stone plate, forgotten under the bushes.

It belonged to Kevork Der-Hovhannisyan, known as
Balatsi (Armenian for ‘native of Balat’), an eighteenth
century Ottoman Armenian linguist and one of the
brightest representatives of Armenian intellectual life
in Constantinople.! Kevork Balatsi was born in 1737
near the Surb Hreshdagabed Armenian Church. His
father, priest Hovhannes, and family had migrated
from Paluy, Elazi§ and settled in Balat. The father and
brother of Hovhannes migrated to Balat from Bayburt
(Baberd) “in the big caravan arriving in Constantinople during
the Celali rebellions.”” One of his most prominent works
is the 715-page Persian-Armenian dictionary, full of
splendid words related to medicine and herbs, with
many of the words created by Gevorg himself.

6-7 September Pogroms
and the Decline of Balat Multiculturality

The last major change in the ethnic composition of
Istanbul was experienced as a result of the anti-
Greek pogroms on September 6-7, 1955, which also
affected other non-Muslim communities of Turkey.?
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1 Melgon-Asatur, ibid.

2 The travel book of Simeon

from Poland (1608-1619) contains
information about the Armenian
population in Istanbul at the
beginning of the 17th century,
according to which there were
over 40,000 Armenian households
in Galata and Uskudar at that
time. According to Simeon, one
of the most important reasons
for migration from Anatolia to
Constantinople were the Celali
Rebellions. Those Armenians,
who fled from Celali persecutions
and settled in Constantinople,
were sent back to their homelands
in 1635 after the order was
established in Anatolia. See
Pamukciyan, K. 2002. Ermeni
Kaynaklarindan Tarihe Katkilar-I:
Istanbul Yazilari, Aras Yayincilik,
Istanbul, 5.

3 “4340 shops, 2000 houses, 110
restaurants, 83 churches of which 3
were burned down, 21 factories, 27
pharmacies, 12 hotels, 11 surgeries,
5 minority clubs, 3 newspaper
printing houses, 26 schools and

5 sport clubs were attacked and
plundered, among the most
horrifying was the desecration

of two Greek cemeteries.” See
September 17, 1955. The New York
Times’, cited in Chousein, $. 2012.
“Unwelcome Citizens: Muslim
Turks of Greece and Orthodox
Greeks of Turkey,” SDU Faculty of
Arts and Sciences Journal of Social
Sciences, Special Issue on Balkans,

78, https://dergipark.org.tr/tr/
download/article-file/117961
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These pogroms occupy a crucial place in the
collective memory of the non-Muslim minorities of
Turkey.

Romanos and his friends, whom we met over breakfast

on the third day of our fieldwork in Balat, emphasized
the continuous emotional impact of the September
pogroms and how this event increased their feelings
of volatility, vulnerability and insecurity in Turkey.
During the Second Nagorno-Karabakh War between
Armenia and Azerbaijan, backed by its ally Turkey,
some Istanbul Armenians kept referring to this
pogrom, bringing parallels and saying they were
afraid that the same could happen to them again.

Garbis also shared one of his memories from the

September pogroms: ‘I guess it was after the 6-7 September
events. Of course it passed... I was around 9-10 years old. We were
living in Fener. I was leaving Khorenyan... Did you go to Fener,

do you know thereabouts? We came there with 8-10 people, but
afterwards I continued alone. One day, 3 people came across my
way and stopped me. They were around my age. Out of cardboard,
one of them made a cross and the other a crescent. They brought
and put them on the ground. They asked me 'which one would you
step over?' I replied 'none of them, why would I step on them?'

»

they said 'no, you are going to step over one of them.”

After the pogroms many Armenians, Greeks and Jews

162

left Turkey and settled abroad. As a result, the
intercultural environment of Turks and non-Muslim
minorities in Edirnekapi was shattered. Non-Muslim
residents of Balat have moved from that area to such
parts of Istanbul as Samatya and Yedikule, places
where they would feel more secure in the central part
of the city such as Tarlabasgi, Kurtulug and Bakirkdy.
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Surb Hreshdagabed Church. Entrance Door. October 2020.
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The basement of S. Hreshdagabed Church, leading
to the sacred relics of Surp Ardemios and Surp
Pepron found in 2006. October 2020.
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Main entrance door of the Surb Hreshdagaved
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THE FESTIVAL IS OVER: “THE DAY OF BALAT”

“An immense, immense crowd... Blessed by the pious pilgrims... Everyone
has come with a sore heart, to ask for strength from the Archangel,

to find a cure from the Charkhapan: Oh, Mother, our Holy
Mother of Christ Charkhapan, wherever you be, in Armash or

Karagiimriik, Salma Tomruk or Balat, you will defeat the evil, you

will bestow the grace of the goodness and kindness to all of us,

appealing to you.”

Khachverats, September 16, 1931

Whenever we began talking about the memory of Surb

Hreshdagabed, we would hear about its unique
significance as a sacred place for all, regardless of
religious affiliation. According to local stories passed

down over generations, the Armenian Church in Balat
used to be a site of healing, where the blind, the deaf,

couples wanting children, and people suffering all
manner of problems came to this church to pray,
make sacrifices, and take part in healing services.

The story we would hear is about the destruction of a

common pragctice that plays a crucial role within
the community of Balat. It started with a reportage
by Savas Ay, a Turkish television journalist known
for his reality TV show called “A Takimi” [A Team)].

In this show, festive practices within the church
were portrayed as out of order, unhygienic, and
uncivilized with a dismissive approach vis-a-vis the
community participating in those events. Savag Ay?
exposed the Armenian community - a community

that tried to live out of the public eye after the horrors

during and after the Armenian Genocide as well

as other pogroms following it- publicly suggesting
that one should feel ashamed of church’s excessive
and transgressive disposition. Sara Ahmed argues
that “in shame one desires to take cover precisely
because one has already been exposed to others.”?
Thereby, shame creates a binding relationship with
the self.. While guilt deals with the action, shame
problematizes a quality of the self.# In this sense,
Savas Ay’s exposure of the Armenian community

in Balat called the community identity itself into
question.

Diana Yayloyan, Mete Ulutas, Leon Aslanov
Tracing the Memory of Armenian Balat:

Khorenyan School and Surb Hreshdagabed Church

! Melgon-Asatur, ibid., 178.

2 Widely applied in TV journalism
in Turkey of the time, the
narration of Savag Ay was based
primarily on “scandals that went
out of order”. Savas Ay would

go not only to churches but

other religious, education, and
health institutions to reveal their
“unlawful, disorderly, corrupted
and unhygienic conditions”.
Nevertheless, these festival
practices were ascribed to the
Armenian community and church,
and it had a different impact on a
minority group that was already in
avulnerable position.

3 Ahmed, S. 2014. “Shame Before
Others,” The Cultural Politics of
Emotion, 2. Baski, Edinburgh
University Press, Edinburgh, 104.

+ Ibid., 105.
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“Of course, there were many who didn’t like it. He [Savas Ay] didn’t
display it nicely”, said Garbis and Romanos added: “He
used a very ugly expression. He was kind of taunting. I watched
that show, I know it. He was taunting a bit.”

Garbis confirmed the story; animals were brought to
church for sacrifice. However, it seems to be an
indicator of a gift economy when sacrificial meat
is collected by voluntary donors and distributed to
Armenian hospitals, schools, orphanages, nursing
homes, churches as well as to the Balat police
headquarters, patrol officers, a Quran Course, and
the poor in the neighbourhood.! Surb Hreshdagabed
became an extraordinary church in the sense that
people sought out miracles, ate and drank together,
exchanged their stories, and took shelter there. Even
Muslims participated in this event. “They would enter [the
church] being even more faithful than us,” tells Garbis. In this
manner, the church became a sacred place beyond
existing religious affinities, a common practice by
Armenians, Assyrians, Turks, Jews, and Greeks.

It was not coincidental that Savas Ay chose this location. Its
symbolism was related to a certain item in the Surb
Hreshdagabed - the Charkhapan (expeller of evil) icon.
Charkhapan is a golden metal engraving depicting
Virgin Mary holding Baby Jesus; both wearing
crowns and royal robes. Legend has it that after a
devastating earthquake in Nicaea [iznik] known as the
Earthquake of 1509 in the Sea of Marmara, that caused
widespread damage in Istanbul and the adjacent
region, the icon of the Saint Virgin Mary remained
unharmed standing on its altar. The Surp Hovhan
Vosgeperan Church in Karagimruk,? where the icon
was transferred, suffered from the devastating fire
of 1900; everything inside the church was destroyed
except for Charkhapan. Then it was eventually
transferred to its present location-Surb Hreshdagabed
Church. By surviving two natural disasters, the icon
reinforced its symbolic power and blessed status as
‘expeller of evil'. Charkhapan’s survival is not merely
a legend; traces of the past suffering-partially
blackened layers-are visible even now. And still, it
continues to shine.

Huge numbers of people from different cities and
countries participated in the festival, and the church

166 Diana Yayloyan, Mete Ulutas, Leon Aslanov
Tracing the Memory of Armenian Balat:
Khorenyan School and Surb Hreshdagabed Church

1 Dink, H. October 4, 2002. “No
one told us to apply” [“Bize kimse
bagvurun demedi"]),,Agos gazetesi,
N340.

2 An old Armenian neighborhood
in Fatih, Istanbul, which was
founded at the end of the 18th
century, and had the Armenian
Oskiyan School built the same year
as the Armenian Church.
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doors were open day and night. The church became
a center of pilgrimage where designated boundaries
between ethnic and religious identities were
transgressed. While the event's date corresponds

to the Armenian Khachverats Holiday,! “The Day

of Balat” seems to go beyond this holiday. The

belief was that the magical power stemming

from Charkhapan was contagious through bodily
interactions. People who could not get remedies
from modern medicine would come to the church to
be cured. During the night, someone in a trancelike
state would start calling the names of people in
need of curing, and those people would touch their
sick or disabled body parts with that person.2 Some
would hold their open hands to the sky and stand
still for hours, or pray for a miracle to occur. Others
would touch those who they believed had been
cured miraculously in order to be affected by the
magical power that had cured them. Once someone
believed s/he was cured, s/he would stand up,

and everyone would rejoice and applaud them. In
Turkish newspapers and in Savas Ay’s reportage,
these practices of magic were portrayed as a

hoax, suggesting that those who were healed had
psychological disorders.

Sacrificing animals has been familiar to the Armenian

Apostolic Church just as it has been all too familiar

in Islamic belief:* One gives sacrifice so that it would
be put to use by the other (charity).# It does not
manifest an exchange between individuals belonging
to different ethnicities or religions, but rather the
dissolution of social representations: a Muslim

praying for Jesus, a Turk trying to read Armenian

holy text without knowing how to read.’ Because of

the overwhelming participation in the event, in some
instances even class structure had been dissolved;
some laymen even performed priests’ duties, or
assisted them. Bataille argues that “intimate, in the
strong sense, is what has the passion of an absence of
individuality.” The practice of sacrifice enabled such a
social space not due to the killing of animals, but due
to the economy of gift created in the neighbourhood.

Garbis describes the festival in the following way: “They

were going to the Khorenyan school and slept in the garden

Diana Yayloyan, Mete Ulutas, Leon Aslanov
Tracing the Memory of Armenian Balat:
Khorenyan School and Surb Hreshdagabed Church

! The Feast of Khachverats (the
Exaltation of the Holy Cross,
also referred to by Armenians

as “Veratsumn Srpo Khachi,”) is
one of the five major holidays of
the Armenian Apostolic church
and goes back to the 7th century
(628). Khachverats is dedicated
to the history of the return of the
Holy Cross from imprisonment,
its elevation and glorification.
Espiskopos Masalyan, S. 9
September 2016. “Kutsal Hag’t
yliceltme yortusu,” Agos gazetesi,
http:/fwww.agos.com.tr/tr/
yazi/16512/kutsal-haci-yuceltme-
yortusu

2 Ibid.

3 Conybeare, F. C. 1903. “The
Survival of Animal Sacrifices
inside the Christian Church”, The
American Journal of Theology, 7:

1, 62-90.

4 Bataille, G. 1989. “Sacrifice, the
Festival, and the Principles of the
Sacred World”, Theory of Religion,
Zone Books, New York, 49.

5 Agos gazetesi, “The miracle of
Balat created by the people,” ibid.

¢ Bataille G., ibid., 50.
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<« The legendary icon Charkhapan in the Surb
Hreshdagabed Church. October 2020.
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v “The Day of Balat” in the Surb Hresh-
dagabed. Agos gazetesi, 1996.
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for the night. They also brought food (dolmas in pots) to the
church... As for animals, there were sheep and chickens. People
who could not afford sheep would bring chicken. 1000 - 1200
chickens were usually brought (for sale), and 200 of them were
killed/sacrificed.”

This practice of animal sacrifices inside the church was

also a part of Savas Ay's reportage.! After public
exposure of the festival on Turkish television channel
ATV, the Church took precautions by banning animal
sacrifices to protect the image of itself and the
Armenian community.?

Garbis’s reaction to the end of this tradition was

ambivalent: “They were sacrificing there and it was unclear
who made the sacrifice, and who gave it. But it was not right

either that this was completely cancelled. It could be done

properly.”

The symbolism of Surb Hreshdagabed as a destination

for pilgrimage marks the church as a space of
excess. Human and animal crowding as well as
large amounts of food represented the ever-
recurring practice of excess closely connected to
this symbolism. Although these practices came to
an end, their symbolism prevails in the collective
memory of Istanbul’s Armenians. “It had been like that
for centuries, I mean. It was just a tradition,” SAys Romanos.
Savas Ay’s narrative on the “Day of Balat” is merely
one example of the many attempts to place the
Armenian identity in a position of shame and force it
to limit itself to private spaces.

CONCLUSION

In one of his videos the Turkish Armenian journalist

172

Hrant Dink, walking inside the Armenian orphanage
known as Kamp Armen, where he grew up, was
lamenting over the fate of the building: “They didn’t
use the estate for anybody. I wish they could use it for the
benefit of disabled kids. For orphans, or children, or old
people... I don’t know... I wish there was a continuity for this
creation. If it had proved to be useful, I wouldn’t be so upset.
After all, humanity is a matter of continuity. Other people can
benefit from the creation of someone else. No, it wasn’t like
that. They let it fall into ruin...”®

Diana Yayloyan, Mete Ulutas, Leon Aslanov
Tracing the Memory of Armenian Balat:
Khorenyan School and Surb Hreshdagabed Church

1 Despite the fact that there
were regulations on animal
sacrifices and their trade on

ublic spaces in Turkey, they
Ead not been fully imp?:emented
until the law was'amended in
2006. Environmental Law of the
Republic of Turkey, Law Number:
2872 Date of Adoption: 9/8/1983.
Published in Official Newspaper:
Date: 11/8/1983, Issue: 18132,
Publication Code: Series: 5
Volume: 22 Page: 499. For details
see https://www.mevzuat.gov.tr/
MevzuatMetin/1.5.2872.pdf. In the
same year, the Fener - Balat Urban
Renewal Project was approved by
the Ministry. See Istangul’un Mega
Projeleri, Fener - Balat Kentsel
Yenileme Projesi, Fatih Belediyesi,
https://megaprojeleristanbul.

2 Bolsohays News October 8,

2002. “Ermeni Patrikhanesinden
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What will happen to Khorenyan School? The memory
of the Khorenyan School, as well as the Armenian
community of Balat, has almost vanished. A lack of
state funding and indifference towards preserving
the Armenian heritage in Turkey is an extension of
the Turkification of lands and properties since the
foundation of the Republic.! The renovation of the
building to be used as a hotel for now appears to
be the only visible manifestation of preserving the
memory of the Khorenyan School. Even though the
building can be rented out by a private entrepreneur
which will lead to the loss of cultural heritage of the
local Armenian community, for Romanos this means
the building can be renewed and will continue to
exist: “It’s not the old Balat anymore. The idea of converting
the building into a hotel seems alright, at least it will save the
building from being demolished.” From a Benjaminian
perspective, resurrection/redemption of the building
and its memory relies on a long struggle/collective
efforts ranging from urban movements to scholarly
endeavors within a framework that does justice to the
school and its past which were subject to intermittent
catastrophes.?

The urban transformation is not merely a series of
declared projects. The dispossession of Armenian
cultural heritage, gradual decrease in the Armenian
population of Balat —among them former students
and teachers of the Khorenyan School—- and the
end of the Armenian practice of sacrifice in Surb
Hreshdagabed Church give us an insight into the
wider transformation of the urban space affected by
maijor political and economic changes. The Armenian
Genocide, 1955 pogroms, and the end of the “Day of
Balat” mark the gradual displacement of Armenian
identity from the public sight in Balat. In the same
way, state-led urban transformation dismissed
the legacy of local communities by proposing a
commercial vision for the place, full of touristic
commodities. The narrative of the past revolving
around the notion of harmonious multiculturalism
enables the neighbourhood to be portrayed as an
appealing cultural commodity, while concealing the
destruction of the local community who produced
and sustained that urban space.
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! During the early years of the
Turkish Republic, among the
strategies of the Turkification
policy were the Language Reform
with the slogan, “Citizen, Speak
Turkish!” (Vatandas, Tirkce
Konug!), the Surname Reform
(Soyad: Kanunu), and Wealth Tax
(Varlik Vergisi); the latter was a
direct violation of Articles 39 and
40 of the Lausanne Peace Treaty.
Hofmann, T. 2002. Ibid, 6. Also see
Aktar, A. 2009. “ ‘Turkification’
Policies in the Early Republican
Era,” Turkish Literature and Cultural
Memory: “Multiculturalism” as a
Literary Theme after 1980, edited
by C. Dufft, Harrassowitz Verlag,
Wiesbaden, 29.

2 Benjamin, W. 2006. “On the
Concept of History”, Walter
Benjamin: Selected Writings, 4: 1938-
1940, edited by H. Eiland and M.
W. Jennings, Harvard University
Press, Cambridge, 395-396.
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DIGITAL HUMANITIES FOR Mesut Dinler
RECORDING AND REPRESENTING

THE MULTICULTURAL URBAN

HISTORY OF BALAT, ISTANBUL

(1894-1950)

INTRODUCTION: USING DIGITAL HUMANITIES (DH)
FOR RESEARCHING BALAT

Aiming at revealing the no-more-existing multicultural
urban past of the Balat district, this paper’s time
frame mainly focuses on the first half of the twentieth
century in which multicultural social structure
of the district had gradually lost its equivocal
character through chauvinist social tendencies
and discriminative political discourses. Moreover,
although it is possible to observe some of the
remains of this past in the current urban fabric of
the Balat district, the major urban projects that
have been implemented on the site (particularly
the cleaning of the Golden Horn’s coastal band in
the second half of the 1980s) destroyed the urban
texture that was developed throughout centuries
even before the Byzantian period. However, recent
technological advances pave the way not only for
studying Balat’'s urban history, but also for recording,
remembering, and representing it. In this regard,
both digitized and born-digital materials create an
unprecedented level of accessibility for researchers.
In addition, new tools, such as Geographical
Information Systems (GIS), open up new possibilities
for the valorisation of these materials. From this
perspective, this contribution to this volume aims
at revealing, recording and representing the
multicultural urban history of Balat by using digital
tools and examining digital archives.

The use of computers in the humanities has a long
history dating back to the late 1940s which gained
momentum throughout the 1980s under the term
“humanities computing.” In the 21st century, new
methods and tools, new ways of thinking and

178 Mesut Dinler
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practicing are crystallizing in digital environments
that are widely applied in humanities-related
disciplines.! These new ways of thinking and
practicing, framed as Digital Humanities (DH) and
digital history, examine and represent the past
through the hypertextual power of the internet and
opportunities provided by computers. To a certain
extent, it is digitizing the past but it is much more
than that, it is “to create a framework through the
technology for people to experience, read, and follow
an argument about a major historical problem.”?

In this sense, DH “is the use of digital media and
technology to advance the full range of thought
and practice in the humanities” This full range
includes -but not limited to- (i) creation of scholarly
resources, (i) studying and researching these
resources, and (jii) communicating the outcomes
with target audiences. This paper is based on the
following: (i) geo-referenced database is available
for further research.* The database includes geo-
referenced tiff images of the base maps (Pervititch
Maps), tiff images of the 1946-aerial photos, a
dataset in GeoJSON format, including attributes
with information on monuments, and a readme.

txt file which explains the structure of attributes,

i) references are provided for visual and textual
resources on the history of Balat. These references
are from European-wide projects, including the
Europeana platform, digitized open-access
archives such as the Los Angeles-based Getty
Research Institute’s Pierre de Gigord collection

of photographs of the Ottoman Empire, and the
Istanbul-based Ataturk Library operating under the
Istanbul Metropolitan Municipality. In addition, some
references and links address to the Directorate of
State Archives (DSA) under the Presidency of Turkish

Republic which provides digitized materials regarding

the late Ottoman and early Republican history, iii)
the article also advocates the further use of similar
resources and tools with a critical look towards cities
and their histories.

The DH offers new critical perspectives to research the
relationship between space and societal urban
dynamics. In fact, analyzing "space” has already
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+ Available Zenodo -an open-access
repository operated by CERN-
through the link: https://doi.
org/10.5281/zenod0.4396032
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3 Cohen, D. J. 2011, 6 Nisan. Defining
the Digital Humanities (Panel), Columbia
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* 2wuwilih E CERN-h Ynnuhg gnpownlng
wqun hwuwbbhmpyub Zenodo
outiwpwibimd, wyu hnnuing® https://doi.
org/10.5281/zenodo.4396032:

Swdwlwpghsubph ogunwgnpénudp hnudwbhwnwp
ghwiniynilbubph nuuncdbwuhpnipyndulibp
Juwnwpbine hwdwp Gplup ywndnee)ndu niup,
npp uyuynud £ 19g0-wlwilbph Ybpghl, Unp pwth
E unwlnid 198o-wlwliibphU’ «hnudwUhwnwp
hwdwlwpggwghwnie)niu» Gqpnypeh Ubpen, L 21-
nn nupnud pywjhb dhowdwypbph hwdwwnbpunnud
wnpwdwnpnud £ Unp Jeennubp, gnpéhplubp,
dnwénnnipjwl W gnpstjwltpwh Unp Lkp’
hnudwUhunwp ghunnepynilubphu winbigynn
ghunwlwpgbpnid hElnwgnunwjwl wpfuwwnwlplbph

Juunwpdwl b npuwbg wpnyniupubphb hwnnpnuygybing

hwdwp:' @Juwyhu dhpwduypbph hwdwinbpuwnnud
Uwnwénnnipjwl b gnpstjwltpwh wyu Unp nunhlubpp
GLwybpyywsé Bu hugwbu «BJuyhl hnedwlhunwp
ghwnipyniiibpy (1839), huly pYuwyhu wwwndnieniup’
wlgjuwp, hwdwgwugh hhybpunbpuwnw)hu nuidh L
hwdwlwpghgubph hbwpwynpnipyniuubph dhengny

nuuncdbwuhpbine b bepluwjwglbine dninkgnud E: Npnwiyh
swithny nw wugjwih pyuwjuwgnud k, puyg b wnwybpuwbu

Uhgng k. «Uwpnljwlg hwdwp wbpuuninghwyh dhengny

Junnigwép unbnstint, npwbugh Upwlp Yupnnuiwl
qqw, Yupnwy b hdwlw) wuindwlwl funznp jrinhputph

2nipg thwuwmwpyubpp»:? Wu hdwuwnny @3%-p

«hnudwUhwnwp ghuineeyniilbpnud dinph W gnpébjwybpwyh

Lhwlwwnwp tnwpnnnieyntll wnwg nwlbine hwdwp
rYw)hu UEnhwyh b nkhuuninghwjh hpwenodu Bu»:
Uju [hwlwunwp nwpnnnipynitup Ukpwnnud, puyg

sh vwhdwUwthwyynud” () ghinnwlwl wnpjnputp
uwnbinétiny, (i) wyn wnpjnupubpl nunedbwuhpbing
nt htinwgnunbny b (i) wpryniupubpp phpwhuwhl

(uwpwlubphu hwnnpbing:? SyYjw) hnpjuéh hhubwywl

hnupl wwwhnynud E hbwnlywy bpke pwyp’ () hbnwqu

hEwnwgnuinie)nillbph hwdwp hwuwlbh nwpéwé

wphuwphwgpulwl punype ndukgnn nidjuw)ubph puquli:*
Syjwjubph pwqul Ukpwnnid E hhdbwjhu pwpunbqubph
(yEpyhwhgjwl pwpinkqubn) whiwphwgpulywl punye

niubgnn tif dliwgwithh wwwnybplubp, 1946 . onwjhu
InLuwluipubph tif ywwnybpubp, geojson dluwgwthh
nyjwubph hwjwpwént” kpwnyw) hnwpéwlubph
dwuhl nbntluunynipjwl hwinwlhoubp (attributes)
L Jbly readme.txt $uy), npp pwgwnpned b ngju
hwwnlwlhubph Yunnigywépp: i) Iwwnlwlhubph
Ubp dinlnud BU bwl Fujwpph ywwndniejwl dwuhl
unbunnuwl b nbpunnwyht wnpynipubph hpnudubp:
Wju hnnudubpp Jyepgpgwé Bu nng GYpnuywynud wipdwé
Uwhiwgétphg, huswhuhp BU™ Europeana hwppwlp,
rYwlwgyws wquun hwuwlb) hniejwl wpfuhdubp,
npnughg E Lnu Wugkjbunud hwuwnwunwé «Qbph
hEinwgnunulul huunmhwnnunh» «Mhep np dhgnpn»
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been a pivotal point in the development of DH,
most notably with the emergence of Geographic
Information Systems (GIS). As the term Historical GIS
emphasized the use of GIS for historical research,
other disciplines (for instance, Literary GIS) similarly

exploited this tool for spatializing information. In ' Dunn, S. 2019. A History of Place
recent years, space-related use of DH, including in the Digital Age, Routledge,

GIS, has been exploited by many activist scholars
for a critical analysis of the relationship between

space and power.? Using this method for urban 2 Losh, E. and Wernimont, J. 2018,

i i i i i Bodies of Information: Intersectional
history of Balat is particularly important in terms of Feminisn and Digital Humanitics
understanding the passage from a multicultural University of Minnesota Press,

Minneapolis.

society to a monochromic community in the 20th
century. Current urban fabric and cultural heritage
management schemes do not allow one to gain an
insight into the past. However, the material evidence
of this past can be found in digital space.

Balat has always been an important district especially for

the Jewish community of Istanbul since the fifteenth
century. After the Conquest of Constantinople, 100
Jewish families were brought from Macedonia to
Istanbul as the first Jewish inhabitants. In 1492, Jews
who were forced to emigrate from Spain also settled
in Balat. In addition, in 1497, Jewish communities
immigrating from Portugal and Italy had settled in
Balat. Here they built Gerug, Neva $alom, Messina and
Mentios synagogues. Thus, Balat became a center

for the Jewish community.® Balat blossomed in the 3 Akn, N. 1994. “Balat”, Diinden

i Bugiine Istanbul Ansiklopedisi icinde,
seventeenth century, but its glory gradually faded away Kilcir Bakanligr - Tarih Vakh
throughout the eighteenth and nineteenth centuries Yayinlari, Istanbul, 10-12.

as the Golden Horn lost its importance in commercial
activities. Moreover, along both sides of the Golden
Horn, construction of factories, depots, shops, and
other smaller-scale industrial workshops had caused
physical deterioration as well (Figure 1).

In the nineteenth century, compared to its neighbouring

182

districts, the physical condition of Balat was
significantly poor. As narrated by Kogu, “... in

the Abdulhamid Il period during the second
constitutional erqg, the Balat district was famous for its
dirt; for instance, according to an article published in
a newspaper in November 1306 Hijri calendar (1890
C.E.), itis stated that Balat's huge collector sewer is
discharged into the sea over the site next to the boat
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! Dunn, S. 2019. A History of Place in the
Digital Age, Routledge, Oxon, 3-4.

2 Losh, E., Wernimont, J. 2018. Bodies of
Information: Intersectional Feminism and
Digital Humanities, University of Minnesota
Press, Minneapolis.

Oudwlywl Yuwjupnipjwl (nruwblwpubph hwjwpwéndy,
L «Uunwdpnih dGinpnuynphinbl punupwwbnwpwu»-h
hnjwlnt Ukppn gnpénn «Upwpenipgh wbywl
gpunupwlpy: bpple (pugnd” npn winpynuplbp W
hnnudubp yepgqwé Bu @nipphwyh Iwbpwwbnnipjwl
lwhiwquwhnipjwl hndwune Ukpen wfuwnnn
«NEnwlywl wphuhdubph wbophunienilihg», npp
rYwjLwgyws Uynipbp £ npwdwnpnud nip oudwlywl

U Juwn hwupwybnwywl ywndnipywl yepwpbpjug:

i) Wu hnnjwép bywwnwy nibh wdpnnowlwl
hwdw)pbint whuwnnipyniup’ fupwhuntubiny Wdwbwinhy
wnpynipubph W gnpéhpubph, npnbp pUlwnwwwpwp Bu
nhunwpynd pwnuplbpl b Upwlg Wwndnipynduubpp,
hEwnwqu ogunwgnpénidp:

339-p dwwinnignud B mwpwénipywl b hwuwpwwywl,

pwnuwpwjhu nhuwdhluwjh Jhole hwpwpbpniejwl Unp
pllwnwunwlwl hbnwbiwpubp: «Swpwénipniup»
Jbpnuétp thwunwgh wnwlgpwjhu gnpénl k @39-h
qupqugdwl hwupgnud hwnuwbu wppuwphwgpuljwl
nbnbljwwndulwl hwdwlwpgbph (US3/GIS)
wnwowgdwlp gniquhbn: Pugwybu «NMwndwlwl

US3» tqpnyyel E Jwnbiwlpnud US3-h Yhpwnnieniup
wuwundwghunwlwl hEnwgnunniyncubbph npnpund,
wjliybu £ wy] ghnwuipgbp (ophlwly’ «Qpuljuls US3y)
tU pwhwgnpéb) wyu gnpshpp” wnbnklwwnynieniup
nwpwéwlwlwglbnt bywwnwynyd:! dkpghlu tnwphubkphu
wnhbqbpph hbwn Yuwywé @39-h oquwugnpéndp’
Ubkpwnjw US3-p, whwgnpék) B pwquwphy
wlywnhyhun-ghnbwlwlubp® nwpwénipjwl b nudwhl
hwpwpbpnipniubph Jhel thnfuhwpwpbpnipyniuubph
pUlwnwwnwlwl Jepneénipjul hwidwp:? @Juyhl
hnidwUhunwp ghunneeynillbph oguwgnpénidp

Fwwph pwunwpw)ht ywndnipjwl hwdwnbpunnud
hwwnuwwbu Yuplnp £ puwbbpnpn nuph pupwgpenud
pwquulwynipwjht hwuwpwynipnibhg vhwwnwpp
hwdwjuph wugnudp hwulywbwnt hwdwn: Lepluwjhu
pwnuwpwjhl hjntujwépn, hugybu bwbe hghlwlwl
hjntujwéph Wwlnipwyhl dwnwlgnipjul junwyjwpdwl
nipuighép pny) ¢kl nwihu pwdupwp Yepyng
hwulwlw) Ynpudwé wlgjwp: WjuniwdBuwjuhy, pywjhl
nwpwénipjwl Ubp Yupbh b qunlb) wyn wugjw)h dwuhl
Wnipwlwl yywjnipyncultp:

Swulhhugbpnpn nwphg h Yybp Fupupep punwwbu bnb)

E uplnp punudwu’ hwnwwbu Unwdpnih
hptwlwl hwdwjuph hwdwp: Ynunwununiynuh
gpwynidhg hbwn 100 hpbwlwl puwnwlhpe pbpykg
Uwlbnnuhwjhg Unwdpnt)’ npujbu wnwehl hpbw
pbwyhgubp: 1492p~hu buywlhw)hg pplwqunpwsd
hpbwubpp Unyuywbu puwlytghlt Fwjwenid: 1497~
hu Fwjwpenud puwlniejntl hwunwnbghl bwl
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Figure 1: View of Golden Horn from Eyiip towards Ayvansaray
between 1870 and1895. The Pierre de Gigord Collection of
Photographs, the Getty’s Open Content Program. Photographer:
Abdullah Freres, Title: Vue de la Corne d’Or prise d’Eyoub, Neg.
no. 232, 1870s-1880s. The factories are easily detectable with

their ]ijlltched roofs. It is not possible to detect Balat clearly in

this photograph; however, following the Theodosius Walls which
are clearly visible in the upper right corner, Balat shores seem
densely populated.

Nunnlpbip 1'1870-1895 pp . -hit Eynuhhg ntiygh UyJwbuwpuy
Nuytngniph wkuwpuwb: «Mhkp np dhgnpny (nuuwayupatph
hwjuwpwont, dtphh wquun pnfuwbnwlynipyub dpwghp .
(nuwduphy' Upnmjuwh Spb, wfuianud* Vue de la Corne d’'Or

prise d’Eyoub, atq . phy 232, 1870-80-wljwbdtp: Fnpowpwidbph
2tiliptipp hpunmpyudp mwpptpulynid kb hpkdg upuwowygp
wnwdhpatipny: Uju inuwalupnd hivpunp sk wwupg nhuwplyty
Puwwpp, uwluwyb tpk nyunpnipynid nupabtip Gnunwbninuwniuh
wwphuwbtiph pwpniwynippubp, npp hunwl) whuwdkih £ Jpth wy
dwunud, Jukubbbp, np Awpuph wihbpp fjuhu Gb phwlbgywo:
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Figure 2: Detail from Figure 2 showing Fener and Balat districts.
The Phanar Greek Orthodox College (the Red School) is visible
on the left with its grandiose scale. One also sees the Fethiye
Mosque with its dome dominating the skyline. On the Balat
shores, on the other hand, in addition to industrial buildings,
there are waterfront mansions (yalis), boat houses (kayikhane), and
a ferry port. Fener was famous for its meyhane (taverns) as well.
Moreover, a list of yalis can be found in the Ottoman Bostancibast
documents. Today, a green belt runs along the Golden Horn in
Balat instead of this rich architectural and urban texture. For
more information on the buildings along Balat shores, see Akin;
Deleon; Dinler and $ahin Giichan.

Nunnlybip 2*1862-1879 pp . -htt Nipwyhg $tatp Nuytingniph
wbuwpui: «Mhtp np dhgnprny muwdyupatph hwjupwont,
Qtiphh wqun pnjwanwynipjub Opwghp . nuwdyuphy' withwyun,
wiuinut* Constantinople: La corne d’Or, le port de guerre et le
quartier de Fanar, vue prise de Péra, 1862-1879: zwwnjubpwljwi

E, np Nuytngyniph wihp, npd wyuop nuinwply Jubwy wwpniju
nuqu £, duniwwlhi uhn junnguyuwngwo tp nupuntuuy
2htnipymbbtipny: Fpwidg pynud upkih kp gt hnjultpn pkaptp
U Gnyihuy pununiwutp: Lub Gplnd b, np- dutph hnupp ntin
puuluihd juhwn £, youywo wnlnph npnpund Qultingniph
wqnbignipjub duquiwa, hunfuubu 1840 p . -ht" dnduyht wnlnph
Jupguynpnidbphg htwnn:
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dock, and the level of dirt and stink was intolerable.
Since the dirt covered the entire bottom surface

of the shore, the article continued, it was planned
that an area of fifteen yards (arsin) on the shore
would be filled with aggregate piles, a new dock
would be constructed and the sewer would also be
covered to prevent direct discharge into the sea.”
Similarly, Akin also highlights that living conditions
in Balat were causing epidemics and deaths.
Moreover, the boats that collected ship waste would
wait on the Balat shores to fully fill their capacity
before discharging their waste to open seas.2 Due
to the changes in sea trade in the 1840s, wooden
trade ports, depots, shops and khans around Balat
shores lost their significance. It is also known that
debris and rubbles of 1894 fire were used to fill the
shore. Balat Gate was also destroyed in the 1894
earthquake; its remains were removed for enlarging
the street?® (Figure 2, Figure 3).

Similar to other districts of Istanbul, Balat had also long
suffered devastating fires before the nineteenth
century building regulations imposed masonry
construction techniques (Figure 4).4 In fact, these
regulations (Ebniye Nizamnameleri) were only a part of
the late Ottoman society’s modernization reforms.
This modernization process affected almost
every aspect of life ranging from transportation
to literature, from women'’s rights to educational
system, from health system to fashion, etc. As to
architecture and urban transformations, fires had an
expediting effect. If the burnt surface was large and
located in a prestigious district, the district would be
reconstructed in a grid street pattern. Street widths
would also be expanded especially if there was a
monumental building or commercial activity. In case
of minor fires, on the other hand, transformation
would also be managed on a smaller scale.’ The
current patchy urban grid texture observed not only
in Balat, but also in Fener and Ayvansaray districts is
the result of small fires.

The French urbanist Henri Prost’s 1936-37 Istanbul Master
plan had a tremendous impact on the physical
character of Balat because Prost projected the
Golden Horn shores as an industrial zone. As
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! Original text reads as “..Ikinci
Abdilhamid devrinde, Mesrutiyet
yillarinda Balat, Istanbulun
pisligi ile meshur semtlerinden
biriydi; mesefa 1306 rtimi (miladi
1890) y1li kasim ayinda Istanbul

azetelerinde intigar etmis

ir yazidan Balat lagimlarinin
toplandigi biiyiik mecranin kayik
iskelesi yaninda agikta denize
dokiildiigi, pislik ve taaffiniin
tahammil edilmez derecede
oldugu séylenmektedir; dylesine
ki igreng pisligin sahil dibini
tamamen kapladigi i¢in denizden
onbes arsin yerin kaziklar
cakilarak doldurulacagi, bir rthtim
insa edilecegi, hem mecrasinin
da tistii ortiilerek dogrudan
derin denize dokilmesinin
saglamlanmasi diisiiniildigi ilave
edilmistir” See Kocu, R. E. 1960.
Istanbul Ansiklopedisi, cilt 4, Tan
Matbaasi, Istanbul, 1964.

2 Akin, N. 1994. “Balat”, 11.

31bid., 12.

+ Deleon, ]J. 1991. Balat ve Cevresi,
Can Yayinlari, Istanbul, 62-65.

5 Celik, Z. 1986. The Remaking of Is-
tanbul: Portrait of an Ottoman City in
the Nineteenth Century, University
of California Press, Londra, 53.
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" Akin, N. 1994. “Balat”, Diinden Bugiine
Istanbul Ansiklopedisi iginde, Kiiltir Bakanligt
- Tarih Vakfi Yaynlari, istanbul, 10-12.

2 Uygpbwnpymph nbpuwnp . ..., ikinci
Abdiilhamid devrinde, Megrutiyet yillarinda
Balat, istanbulun pisligi ile meshur
semtlerinden biriydi; mesela 1306 rami (miladi
1890) yili kasim ayinda istanbul gazetelerinde
intisar etmis bir yazidan Balat 1agimlarinin
toplandi@1 biiyiik mecramn kayik iskelesi
yaninda agikta denize dokiildiigii, pislik ve
taaffiiniin tahammiil edilmez derecede oldugu
soylenmektedir; Gylesine ki igreng pisligin sahil
dibini tamamen kapladig1 i¢in denizden onbeg
arsin yerin kaziklar ¢akilarak doldurulacagi,
bir rihtim inga edilecegi, hem mecrasinmn

da iistii ortiilerek dogrudan derin denize

ilave edilmistir.” Nnugpnipynial wybutiu
L, hywbu phugpnud: Kogu, R. E. 1960.
Istanbul Ansiklopedisi, cilt 4, Tan Matbaast,
Istanbul, 1964:

3 Akin, N. 1994. “Balat”, 11.

* Lyt b, 12:

3 Deleon, J. 1991. Balat ve Cevresi, Can
Yaymlari, Istanbul, 62-65.
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Pwiwpp nwnbnud b hpbwlywl hwdwjuph YEuinpnup:?
Fwjwpep yuybinud £ hp wdtbwhbnhuwlwynp 2ppwlp
wnwulynpbpnpn pupnud b wunhéwbwpwp wuynud £
wupnud tnwulineebpnpn W nwubplubpnpn nupbpned”
Nuytngjniph wnluinpwjhlu Yuplenpniepyndup Ynpgubpncu
qniquwhbn: Uk hu, Nulbngyniph Gpyne Ynndh Epluyupny
gnpéwpwllbph, ywhbuwmlbph, iwbiniubph W wy)
dwlp wprynibwpbpwlwl hhduwplubph phunieyniulbph
Juinnignudp pwnudwuhlb hwuglinud £ uwle $hghlulula
Juwulbp (wwwnlbp 1):

Swulihllbpnpn nuiph Fwwph $hqhiulwl nhdwghép
qquihnpbl ghenud Ep hwpliwl pwnudwubphl:
huswbu Yyuyned £ Bngnil. «.. Upnne 3wdhn 1I-h°
uwhdwbwnpwlwl pypnpn 2ppwlh pupwgenid
Pwjwpep hwynlih Ep hp Yenuny. ophlwy’ 3heph
opwgnjgh 1306p. (Up. 1890p.) Unjtuptph phpenid
nwwqgpuws hnnuésh hwdwéw)u® Pwjwph Yenunwepbpp’
huuwjwlwl pwdphg ény Ehu pwihynid bwjwhwlquuinh
Unin quniynn Yeinnud»: Innquish Uwpwgpnieniup
2wpnibiwyynud k. «.4Enunh b quipwhnuninipjwl
wunhéwll wyupwl Ep hwwnk) nwlb b, np bwpuwnbuydby
Ep wihh wubhhug jupn (wpzhl) dwybpbu nwpwspeny
Unywinbpp gguwwinubny thwybp, pwh np Yenunl
wpnbl hul swélk) Ep wihh wdpnng unnphl
dwlbpbup: Lnp bwjwhwlghuwn wybune £ Jurnigybn,
huy pwdpp’ swélytp’ nbwh ény ninhn wpunwhnupp
Jupubjne hwdwp»:? Pngnih Jbgpbpdwl wbu Upplp
qpnud k, el hugwbu Ehu Fwjwpeh YELuwwywydwulbpp
hwdwéwpwlubph b Jwhjwl ywwntwn nunbuncd: Uk h,
Lwybph pwithnubpp hwjwpnn bwdwyubpp uywuncd
Ehu Fwpwph wihbkphl, npuybugh wdpnnenipjwdp
1gytl L htwnn pwihnllbpp pwg ény wpawlbu:?
18go-wlwllbph éndwyhu wnliinph thnthnfuniyncibbph
hEnbwlpny Fwjwph wihbph thwyntk wnliinpuyhl
Lwyjwhwlghuwnlbpp, ywhbunubpp, pwlniubpl no
wwunnbubpp Ynpgphl hpklug Lpwbwynipyniup: 3wjnlh
E Uwl, np wihp (gubint hwdwp oquwugnpéit) Bu
1894p.-h hpnkhh Wwunbwnny wybpdwé phunipynillbph
pEynpubp: Fwpwph nwpwwup Unyuwbu wykpyt) Ep
1894pe. Epypwpwpdh dwdwlwy, L thnnngl punujubine
Lwwwnwyny, npw Juwgnpnubpp hbnwgyt) Ehu (wwnybp
2, wwnlkp 3):4

Fwpwpp Unwdpnih w)) punudwubph ybu Bplup dwudwlwy
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Figure 3: Detail from Figure 2 showing Fener and Balat districts.
The Phanar Greek Orthodox College (the Red School) is visible
on the left with its grandiose scale. One also sees the Fethiye
Mosque with its dome dominating the skyline. On the Balat
shores, on the other hand, in addition to industrial buildings,
there are waterfront mansions ({vuhs), boat houses (kayikhane), and

a ferry port. Fener was famous for its meyhane (taverns) as well.
Moreover, a list of yalis can be found in the Ottoman Bostancibast
documents. Today, a green belt runs along the Golden Horn in
Balat instead of this rich architectural and urban texture. For
more information on the buildings along Balat shores, see Akin;
Deleon; Dinler and Sahin Giichan.
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Figure 4: Masonry houses in Balat District, Source: Archive of
University of Bologna. Europeana Archives-Creative Commons.

Nunnlbip 4' Cwwp punuiwuh pupwlunnyg nabp . wnpngm'
Pnnihuygh hwdwuwpwith wipfuhy . (Creative Commons) utnwgywd
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mentioned above, there were already some small-
scale industrial sites in the Golden Horn in the late
Ottoman era. Moreover, access to the sea was
possible. These factors influenced Prost’s decision.!

In terms of changes in social structure through
displacement of hon-Muslim communities, the
impact of the 1942 Capital Tax (Varlik Vergisi) was
disastrous. This tax regulation against non-Muslim
communities was designed to such a brutal extent
that most of the non-Muslims had to sell their
properties and leave the country.?2 However, the most
violent act against non-Muslim community was

yet to come. On 6-7 September 1955, government-
orchestrated mob attacks were organised against
non-Muslims, especially against the RUm community
of istanbul.3 The foundation of Israel in 1948 also
caused a demographic change to a certain extent
since some members of the Balat Jewish community
left Turkey and settled in Israel.

In the second half of the twentieth century, the

multicultural life that once defined the urban
character of Balat was already lost as a
consequence of the government’s chauvinistic
policies. In addition, the poor quality of urban services
also deteriorated the district's look. Yet, the archival
documents and DH methodologies still give us the
possibility to gain an insight into the once-existing
multicultural life in Balat. The Pervititch Maps provide
evidence of Balat’'s cultural richness especially in the
late nineteenth and early twentieth century.

SEEKING MULTICULTURAL BALAT

After the 1870 fire, when the first insurance schemes were
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introduced, Jacques Pervititch (about whom little is
known) was put in charge by the Central Office of
Turkish Insurance Agents (Tiirkiye Sigortacilar Daire-i
Merkeziyesi) to prepare insurance maps between 1922
and 19454 The project was terminated in the 1950s
when the urbanization process accelerated and
demands for insurance decreased. As highlighted

in Istanbul Encyclopedia (istanbul Ansiklopedisi), the
Pervititch Maps is a unique, valuable and essential
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Buildings indicating the multicultural character of Balat on
the Pervitich Maps

# Name

1 Ermys Can (conserve) factory

2 Or Ahayim hospital

3 Deirdmenjian factory

4 Synagogue

5 Surb Hreshtagabed Armenian Church

6 Synagogue

7 Tur-i-Sina church (Ay Yani church) (Oannes Prodromos
Metokhion)

8 Greek church Aghios Dimitrios

9 Greek school

10 Cinema

11 Synagogues

12 Jeywisgh gchool

13 Jewish school

16 Synagogues

15 Jewish school

14 Greek church Taxiarhis

17 Stepan Efendi villa

18 Tobacco Depot (Khorenyan Armenian school)
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Figure 5: Buildings that indicate Balat’s
multicultural urban past (according to the
Pervititch Maps).

Nunnlhp 5 Pwwph puqiudyulngp
pumnupwjhin wagyup pinipugpnn 2kiphin (pun
wtipdhwhyjwi pupunbqatiph):

Figure 6: Despite the industrial buildings, cultivated small fields
are easily detectable among dense urbanization, for instance,
on the east of Or-Ahayim (and south of the Hz. Cabir Mosque).
The geo-referenced images enable us to see similar agricultural
activities.

Nuinlbip 6 * juhn nippwibhqughwh wwydwbbtpnu, pugh
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source for studying the history of Istanbul.! It is also
used in this article as a detailed guide to the history
of Balat.

The map below represents a section of the created

database showing only the building names. A
more comprehensive database is created in QGIS
(Quantum GIS) containing information on current
name of the structure, name of the structure as
indicated in the Pervititch Maps, construction
technique of the structure as indicated in the
Pervititch Maps, construction Year, construction
Decade (in case the year is not known), owner of
the structure (generally a foundation [ vakif), the
link for other databases in which the structure

is catalogued/listed (if there are any), if the
building exists in the 1966 aerial photo, related
historical persons, and scholar reference for further
information. The database and geo-referenced
base maps are provided in open access on Zenodo?
(Figure 5).

A deeper analysis of the history of the buildings listed in

Figure 6 gives an insight into Balat’s everyday life in
the first half of the twentieth century. Even though
the remnants of this past are not conspicuous in the
physical space, the digital migration of information
to web-based platforms provides a possibility for
rendering this multicultural history more visible.

Ermys Conserve Factory
As mentioned earlier, the Golden Horn shores became
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a dense industrial zone in the late nineteenth and
early twentieth century. Among them, there are
several canned food factories constructed between
1903 and 1912. Ermys Factory was the first one. It was
established in 1892 to produce canned food and in
following years, it opened more factories in Beyogluy,
Findikli, and Ayvansaray.? According to the DSA,
among the partners of the cooperation were Yovakim
Kiryakidis, Haralombos Toncopolos, and Agya
Ekmekgiyan.*
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Or-Ahayim Hospital

Or-Ahayim Hospital was constructed in 1898 by a decree
(ferman) issued by Sultan Abdulhamid II. It is a neo-
Baroque masonry building designed by architect
Gabriel Tedeschi.

The Or-Ahayim (which means Light of Life) Hospital was

founded with the initiative taken by Dr. Captain Rafael

Bey Dalmediko. Other founding members included
Dr. Avramino de Castro, Abraham Gerson, Admiral
Dr. izak Molho Pasa, Jakob Habib, the banker Jozef
Halfon, Robert Levi, Yuda Levi Kebapgioglu, Samuel
Rizzo, Elia Suhami Rafael Levi, Dr. izidor Grayver. It
was mainly designated for the Jewish community.
The hospital also held Jews escaping from the rising
nationalism in Poland in the 1920s and 1930s.!

A comparison of the Pervititch Maps with the 1966 aerial
photo shows that despite the industrialization in
Balat, agricultural activities were also continuing on
a micro scale. For instance, the fields on the south
of Hz. Cabir Mosque were being cultivated. In fact, a
close inspection of the 1966 aerial photo shows that
agricultural activities were quite dense.

Deirdmenjian Factory

Unfortunately, there are very few studies on Deirdmenjian
Family and Deirdmenjian Factory.

The owners were Oseb (Ovsep/Hovsep) and Yuvan Afandi.
Deirdmenjian Family ran a construction producing
cement, bricks, lumber (kereste), tiles (¢ini). They even
sold products to the Ottoman state especially for the
construction of prisons and police stations.z2 One of
the bills is shown in Figure 7. Moreover, the company
was also required to provide quality control. To meet
this request, samples were sent to the London-based
Henry Fija Company (Figure 8).

In 1915, the factory was granted permission to enlarge by
infilling the Golden Horn.?

Strangely enough, there is no information about
Deirdmenjians, one of the prominent families that
even did business with the state.

Surb Hreshtagabed (Hiresdagabed) Armenian Church

Following the conquest of Constantinople, some Greek
(Ram) churches were transferred to Armenians.
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Arsivleri Bagkanligi, H-01-04-1338
(wpfupjuyhd hruwwnwpninp):

3 Apalaci, V. 2003. Or-Ahayim Hospital: A
Century of Love and Compassion, Balat Or-
Ahayim Jewish Hospital Foundation, istanbul.

«Endhuy wwhwonbbinh gnpnowpui
bugwbu Upykg, Nulbng)niph wihbplu wpynibwpbpwywl

Lbkpnpnudubph Juyp Bu puinbnud nwubhuubpnpn puph
ytpghl L puwlibpnpn nwph uyqphl: Fpwlg pyhl Bl
wwunlwlnid 1903-1912pR.-hU Yunnigdwé wwhwénlbph
Uh pwpp gnpéwpwllbp: «Epdhu» gnpéwpwlp
npwlghg wnwgehUl Ep: Wu hhduydty E 1892p.-hlu npwtu
wwhwénugywé ullnh gnpéwpwl, huly hwenpnnn
wwphubph pupwgpnid punwjudt) B Jwubwéyninkp
pwgbiny Rhjonninud, dpunppihnud W Wpduwiuwpuyned:?
DSA-h hwdwéwju® pulybpnipjwl gnpédplulytputphg Ehu
Anduyhd Yhphwlhnhup, 3wpwindpnu Snulynwneppup b
Ww Epdbpgjwlip:?

«On-Uhuyhi» hhjwbnwing
«Op-Uhwyhu» hhywunwungp Yurnigyt) E 1898e~hu’

Unipwl Upnny Swdhnh hpwdwuny: Wb Uenpwpnlyn
n6h pwpwltpun phunceynil E, npp bwpuwqék £
Swpunwpwwbn Swpphbp Sknkuyhl (Wwwnlbp 6):

«Op-Uhwjhuy» (Lpwlwynd £ «4ywliph nyuy) hhjwlnwlungp

hhduyt) E nnjunnp juwhunwl Nwdw)by pl) Ywidbnhyngh
Lwhiwébnunipjwl unphhy: Ihdbwnhp fudph wy
wlnwdubp EhU" pnywninp Upwdhln nk Ywunpnl,
Uppwhwd Qbpunl, éndulw) pnuinp bghwly Unjhn
thwpwly, Swinp 3wphpp, pwlithp 3ngbd Jwidnlp,
MNnpbpwn LY, 3nunu LEYh REpwwghonnil, Uwdnik
MNhgnl, Ehw Unthwdh Ntwdw)k) LEYhL, nnlunp hghhnnp
Spwydbpp: Wu hhduwnpydtp E hhduwlwunud hpbwlwl
hwdwjuph hwdwp: 3pulinuwungp Lwl wwywunwl

Ep 1920-wljwl W 1930-wjuli pR.-hu LEhwuwnwlh
uwuwnugnn wqqwjlwlwlnienilhg thwhugnn
hptwubph hwdwp:? MEpdhwnhgjwl pwpunbqubph W
1966p.-h onwjhu |nLuwbiwph hwdbdwwnnipyniup gnyg

E wwwihu, np gbwyws Pwpwph wpynibwpbpugdwp®
gynunuinbinbuwluli gnpénclbnepyniul wybjh thnpp
dwywiny nbn 2wpniwlyynid kp: Oppuwy’ Gplenud E,

np Up. Bwphp dqyhphg hwpwy quiliynn nuaintpp
Gwlynid Ehu (wwnbip 7): 1966p-~h onwyhl (nLuwlwph
dwlpwypyhw nuunudbwuhpnieyniup gnyg £ ww)hu, np
gjnununbnbuwlwl gnpéniubnieniup pwyjwywlhl fjuhun
kn:

«Hahndbilipjwly gnpnownuwl
Swynp, uwjwywphy tu Hehpdbugjwl punwuhphl W

gnpéwpwlhb Uyhpgwé hbunwgnunnipynillbpp:
Snpéwpwlh nbpbpl Ehu 3Indubth b 3nujwl Upwlinhl:
EhpdBugjwl puinwlihpp qpwnynud Ep 2hLwpwpwlwl
phqutuny W yEpnlpjw) gnpdwpwlh wpuwwnmwuplbpny.
EhpdBugjwllibpl wpwnwnpnud Ehu gbuBlwn, wnjniulibp,
2htwpwpwlwl hwynwynep (kereste), uw hubp (gini):

Utiunip “Fhajbip 197
@Juyhu hnedwbhunwp ghunnepgniiubpp’ Utnwidpnih Pwjwup
punuidwuh (1894-1950 pf2.)--



198 Mesut Dinler
Digital Humanities for Recording and Representing the Multicultural Urban
History of Balat, Istanbul (1894-1950)...



Figure 7: Selected images from a 1933 album showing the exterior and interior of the Or-Ahayim
Hospital. Judging from these images, it was a kind of boutique hospital with a modest bed-capacity.
Yet, it was also a part of Balat’s social life that contributed to the urban characteristics not only as

an infrastructure but also as a public space. Source: Istanbul Metropolitan Municipality, Ataturk
Library.
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Figure 8: The bill of the “Deirdmenjian
and sons" for one of the purchases of
the Ottoman state. According to the
DSA document, the purchase was for
‘public security’.! The DSA document
also indicates that the Prisons Public
Administration (Hapishaneler Idare-i
‘Umumiyesi) rented some depots from
the Deirdmenjian factory in Balat but
did not pay the rent. Consequently, the
Deirdmenjian appealed to the court
against the Interior Ministry.? Similarly,
the porcelain factory was also rented,
but the rent was not paid.’?
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1 DSA/23-18, “Hapishaneler ingasinda
kullamlmak i¢in...” Cumhurbagkanl
Devlet Arsivleri Bagkanligi, H-15-02-
1334 (wpfuhquyhtl thwuwnwpninp):

2 DSA/139-21, “Degirmenciyan
Efendi’nin Balat'daki ingaat deposu...”,
Cumhurbaskanligi Devlet Arsivleri
Bagkanligi, H-19-1-1341 (wpluhyuyht
thwunmwpnnp):

3 DSA/6-11, “Hapishaneler Idare-i
Umunmiyesi tarafindan...”, Cumhur-
bagskanligi Devlet Arsivleri Bagkanlig1,
H-16-05-1340 (wpfuhjuyht
thwunwpninp):

1 DSA/23-18, “Hapishaneler ingasinda
kullanilmak i¢in...” Cumhurbagkanlig
Devlet Arsivleri Baskanligi, H-15-02-
1334 (Archival document).

2DSA/139-21, “Degirmenciyan
Efendi’nin Balat’daki ingaat deposu...”,
Cumhurbagkanligi Devlet Arsivleri
Bagkanligi, H-19-1-1341 (Archival
document).

3 DSA/6-11, “Hapishaneler idare-i
Umumiyesi tarafindan...”, Cumhur-
bagkanligi Devlet Arsivleri Baskanhg,
H-16-05-1340 (Archival document).
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! Briquettes were produced in London
for measurement from the cements sent
for testing.

2DSA/651-56, “Londra’da mukim
Henry Fija Kumpanyasi tarafindan...”,
Cumbhurbagskanligi Devlet Arsivleri
Bagkanligi, M-24-04-1911 (Archival
document).
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Figure 9: One of the results of the cement test.! Cement samples were sent in two sealed

tins. The testing was observed by the Embassy Navy Attaché Huseyin Bey on behalf of
the Ottoman state.”

2 DSA/651-56, “Londra’da mukim Henry Fija
Kumpanyast tarafindan...”, Cumhurbagkanhg Devlet
Arsivleri Bagkanligi, M-24-04-1911 (wpfuhJuyht
thwunwpninp):
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Surb Hreshdagabed Armenian Church is one of
these churches. However, since several fires had
completely burnt down the timber framed church, it
was reconstructed in stone masonry in line with the
building regulations of the nineteenth century after
the 1827 fire and inaugurated in 1835.

Tur-i Sina Church - Greek Church Aghios Yanis Sinaitikos

The church (Agios Yanis Sinaitikos) is known as the
Tur-i Sina Church (Balatkapi loannes Prodromos
Metokhion Church). Its history goes back to the
fourteenth century but its current form is the result of
interventions mainly in the eighteenth and nineteenth
centuries. It is the metochion (ecclesiastical embassy
church within Eastern Orthodox tradition) of the Sinai
Archbishopric and Saint Catherine Monastery in
Egypt on Mount Sinai. Its current owner is the Aya Yani
Church and Monastery Foundation (Aya Yani Kilisesi
ve Manastir Vakfi).!

The coastal cleaning projects in the 1980s immensely
impacted the transformation of the whole areaq,
including the church.

This project effected a massive expropriation and
demolition of the majority of structures along the
coastline, including not only industrial buildings which
worsened the environmental conditions, but also
waterfront mansions (yal), small neighbourhoods
and the taverns (meyhane) Fener was known for. In
place of the demolished structures, a long, wide
green belt was introduced along the shores of the
Golden Horn, separated from the neighbourhoods
with a parallel road. The design of the coastal public
space was quite problematic; it was regarded as
"pitiful’, and it's only benefit to dwellers was providing
"a wide meadow to look at".2

Greek Church Agios Dimitrios and the Greek School

The church dates back to the beginning of the thirteenth
century, but it was reconstructed in 1730 by the
Patriarchate. It is a basilica with three naves. It
housed the Patriarchate from 1597 to 1600 before the
Hagia George which is the current location.?

The Pervititch Maps indicate that there was also a Greek
School on the site of the church. However, there is no
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! Acar, D. 2012. Tur-i Sina (Balatkapt
Ioannes Prodromos Metokhion)
Kilisesi Koruma Projesi, master

tezi, Istanbul Teknik Universitesi,
Istanbul, 54-55.

2 Pinon, P. 1988. “Hali¢ cevresinde
sil bagtan”, Mimarlik 26.2: 70.

3 Sarlak, E. 2010. Istanbul’'un 100
Kilisesi, Istanbul Biiyiiksehir
Belediyesi Kiiltiir AS Yayinlari,
Istanbul.
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" DSA/32-57, “Balat'ta iskele bitisiginde
Degirmenciyan...”, Cumhurbaskanhig
Devlet Arivleri Baskanlig1, H-22-08-1340
(wpluhyuyhtt thwunwpninp):

> DSA/1236-22, “Balatta Degirmenciyan
Fabrikast 6niinde deniz doldurularak. "
Cumhurbaskanligi Devlet Arsivleri Baskanlig,
R-19-04-1333 (wpluhyuyhts thwuwnwpninp):

3 Acar, D. 2012 . Tur-i Sina (Balatkapt loannes
Prodromos Metokhion) Kilisesi Koruma Projesi,
dwghunpnuwljw phq, istanbul Teknik
Universitesi, Istanbul, 54-55:
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Figure 10: Golden Horn before and after the 1980s. Coastal
Cleaning Project.
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Figure 11: The Pervititch Maps,
the 1966 aerial photo, and current
situation. The immense change in
the surrounding is remarkable.
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historical information regarding the school. Similar
to the Tur-i Sina Church, the Agios Dimitris Church’s
context is completely lost due to the demolition of
all surrounding structures throughout the 1980s.
Moreover, agricultural production is also noteworthy
(Figure 10).

Ahrida Synagogue

It is one of the oldest synagogues of Istanbul and one
of the most prominent sites of the Jewish heritage
included in touristic tours.! Its history dates back
to the fifteenth century. It was used by Romaniote
and Sephardi communities until the mid-twentieth
century when non-Muslim minorities started to
leave Balat. In 1992, it was restored to celebrate the
500th anniversary of the Sephardi Jewish migration
to Ottoman lands “aimed at showcasing the history
of Turkish-Jewish affinity and solidarity”.2 According
to Ojalvo and Akpinar, the restoration project itself
with the representation of all processes and the
building’s opening ceremony in the media helped
create a Turkified Jewish identity. Accompanied
by political performances, the restoration made
Ahrida Synagogue the star of Istanbul’s Jewish
heritage and a tourist attraction and separated the
synagogue from its community by associating the
building with the official history.?

Yanbol Synagogue

It was originally built by Romaniote Jews but later was
also used by the Jewish community who immigrated
to Istanbul from the Bulgarian city of Yambol in the
Byzantine period. This is also confirmed in a sultan
ferman from 1693. During the restoration of the Ahrida
synagogue, the services were held in the Yanbol
synagogue.

Khorenyan Armenian School (Tobacco Depot)

Khorenyan Armenian School was opened in 1831. After the
1921 fire, a smaller building at the garden of the Surb
Hreshdagabed Church functioned as a school. The
Pervititch Maps indicate that the school building was
turned into a tobacco depot. For more information,
see Aslanov, Yayloyan, and Ulutag’s article “Tracing
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1 Ojalvo, R. 2004. “Showcasing
Istanbul’s Jewish Past: The Case of
Mayor Synagogue”, Future Anterior:
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the Memory of Armenian Balat: Khorenyan School
and Surb Hreshdagabed Church” in this volume.

CONCLUSION

Digital humanities methodologies provide an
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opportunity to uncover the multicultural urban
history of Balat. On the one hand, the digitization

of archival documents (mainly by GLAM -Galleries,
Libraries, Archives, Museums- institutions) at local,
national, and international levels provide access
to materials that may outline multiculturalism on
an unprecedented scale. Thus, once the goal is
set, digital materials surely present proofs. On the
other hand, not all the materials are digitized and
the portion that is available online is only the tip of
the iceberg. Therefore, especially in a country like
Turkey where even access to physical archives is
very limited, it is not possible to suggest that digital
materials are enough to record and represent the
multicultural history of Balat. As Aykag pointed out,
in Turkey, limited access to archives forms a state-
led process of heritage-making which results in
uniformed historical narrations.! Yet, the endeavour
to remember and record this multicultural history
is not a utopian dream; it is rather a realizable
project. Moreover, such attempts are more valuable
especially now when populist and nationalist
discourses dominate everyday life.

Mesut Dinler
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Figure 12: The survey drawing of the Ahrida Synagogue’s
facade. The restoration project was prepared by Husrev
Tayla, one of the most productive architects of the period
and a professor in the Academy of Fine Arts in Istanbul. He
was also one of the members of the expert committee who
oversaw the tangible heritage of Turkey from 1951 to 1983.
Source: Istanbul Metropolitan Municipality, Ataturk Library.
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LIVING TOGETHER, DYING

APART: BALAT IN THE EPIDEMIC
AND HEALING GEOGRAPHIES OF
NINETEENTH-CENTURY ISTANBUL

Perhaps the easiest way of making a town’s
acquaintance is to ascertain how the people
in it work, how they love, and how they die.

Albert Camus, The Plague

In recent years, Balat has embodied the nostalgia for
multicultural life along with the efforts of gentrification.
Even if the Fener-Balat-Ayvansaray urban
transformation project was not implemented, this
unique urban patch created a historical city image by
melting these three neighboring districts in the same
pot. This image seems to erase all nuances and other
geographical contexts that individuate them. Today,
we cannot mention Balat without Fener. The reason
is not only due to the fact that these two districts
are side by side, or even intertwined. Rather, itis a
spatial manifestation of the prevailing understanding
that squeezes people and experience of different
beliefs, ethnicities, social classes, habits, stories into
the nostalgia of multiculturalism, which is constantly
reinvented with selective definitions and acceptances.

However, the urban memory of istanbul cannot be
limited to either a couple of symbolic buildings or
the people who built them; the experience of living
together manifests this memory as a much broader,
much greater motion that transcends human and
structure. It includes dogs, cats and seagulls sharing
the streets, birds migrating with the change of
seasons, trees witnessing the big and small disasters,
cypresses covering the cemeteries, fires that devore
neighborhoods with their fierce flames, earthquakes,
waters that flow and dry, urban waste and pollution,
epidemics and many more. Looking at how non-
human forces influence/shape urban memory
allows us to see the continuity of care and violence
practiced in human communities during different
tensions over time.!
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! There has been an increase in
studies that extend Istanbul’s
historiography with an
environmental approach,

thus reevaluating the history
and present of the city with

the influence of non-human
components. For a current
bibliography of Istanbul studies.
See: Kocabal, O., Ozcan, D. 2020.
“Istanbul Bibliography 2020,
YILLIK: Annual of Istanbul Studies
2, 225-235.
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Focusing on the role of nineteenth-century epidemics
in Balat's memory, the article explores examples
from Istanbul’'s epidemic and death experiences in
an effort to expand the concept of “living together”.
It aims to take Balat out of the spatial framework
limited to urban transformation and rehabilitation
projects and reposition it in Istanbul’s epidemic and
healing geographies. In doing so, it intends to trigger
new questions about the continuities on which the
discourse of “urban cleaning” have been built and
how these continuities affect the experience of “living
together”.

“A DISGUSTING SERPENT” LYING ON THE SHORE OF GOLDEN
HORN: BALAT IN THE CENTURY OF EPIDEMICS

The well-known story of Balat tells of a district where
the Jewish community of Ottoman Istanbul lived
heavily. The Golden Horn forms the geographical
context of Balat. The changing meaning of the
Golden Horn over the centuries shapes Balat. Until
the eighteenth century, the vitality of the Golden
Horn brought Balat to its golden ages, but the
loss of commercial importance of the region from
the eighteenth century and the concentration of
industrial areas around the Golden Horn brought
about both population change and urban waste.
The wealthy population of Balat began to migrate to
rising districts of the period, such as Pera.

Balat, which we encounter in the documents describing
nineteenth-century Istanbul on the other hand,
has quite different features from today’s longed-
for past. In these texts, we read about a poor
neighborhood pushed to the margins and suffering
from the waste of late Ottoman urbanization
efforts, poverty and pollution mashed together to
a degree that Balat Sewers became a subject of a
separate entry in the Istanbul Encyclopedia, one of the
primary resources that every Istanbul researcher
refers to:
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Balat was one of the dirtiest places in Istanbul since ancient times; it

maintained this state until the reign of the second Abdulhamid.
All the sewers of the district were collected in one big channel
and run into the sea as a continuous stream, flowing through the
middle of Balat; people got used to the stench, when it became
clogged and overflowed around every few years, Chief Rabbi gave
a request to the Divanihiimayun® wishing that the sewers of
Balat would be cleaned.*

The urban waste flowing in Balat and the poverty of its

inhabitants were also noticed by travelers who
visited Istanbul in the nineteenth century and
recorded the silhouette of the city with orientalist
amazement. Italian writer Ed(mondo de Amicis
(1846-1908), one of most significant intellectual
visitors of the city in this period, described Balat in
his two-volume book published in 1874 Costantinopoli
as follows:

(...) I armed myself with courage, and took many turns through the vast

ghetto of Balata, which winds like a disgusting serpent along
the shore of the Golden Horn. I pushed on even into the most
wretched alleys, in the midst of houses “grommate di muffa”,
like the banks in the Dantesque circle through crossways, where
I wished for stilts, and stopped my nose, I looked in windows
tapestried with rags at black and filthy rooms; I stopped before
the entrances of courts, from which issued an odor fetid enough
to take away my breath, making way before groups of diseased
and ugly children, elbowing horrible old men, who looked like
resuscitated corpses dead of the plague, stumbling over wretched
dogs, and avoiding hanging clouds of the dirty linen; but my
courage was unrewarded.?

The English poet and novelist Miss Julia Pardoe (1806-

1862), in her travel book The City of the Sultan and Domestic
Manners of the Turks (1837) where she portrayed the
upper-class Ottomans with orientalist sympathy, did
not mention Balat with the same tone that she saved
for the higher classes:

The ancient Palace of Constantine, vulgarly named the Palace of
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Belisarius, stands in that quarter of the city called Balata, a
corruption of Balati, “the gate of the palace”. It is impossible to
visit this curious ruin with any pleasure, as it has been given up
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! State’s Council of Ottoman
Empire.

2 Koiu, R. E. 1960. Istanbul
Ansiklopedisi, cilt 4, Tan Matbaasi,
Istanbul, 1964.

3 De Amicis, E., Tilton, C. 1886-
1878. Constantinople, G.P. Putnam’s
sons, New York.
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2 Kogu, R. E. 1960. Istanbul Ansiklopedisi, cilt
4, Tan Matbaas, Istanbul, 1964.

* De Amicis, E., Tilton, C. 1886-1878. Con-
stantinople. New York, G.P. Putnam’s sons.

* Pardoe, M. 1837. The City of the Sultan and
Domestic Manners of the Turks, H.G. Clarke
and Co., 73.

U Puyquyph Yhiunnnuny hnunid nbiuyh ony: Uwnnhly
unynnly Ehtt quppwhninnipyuin, i bpp opunwnpn
fugwaynid En ni wpunwhnunid dp pubh tnuuphe dkly,
Qhuwynn hupphte fuinnughn Ep dbpyuywginid
Unujpubiulul nhyjule™ juiinplyny, nn Luwieh
Ynyninhabinn dwpnybi:?
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to the needy Jews, who established within its walls a species of
pauper barrack, redolent of filth.!

These texts, which to all appearances put the burden of

pollution on the poor residents of Balat, are important

in terms of revealing the selectively ignored
dimension of social class, central to the concept

of living together, that is summarized with the

word “multiculturalism” today. The cliches framing
multiculturalism are built upon certain selective
stereotypes: people lived in “tolerance” in Ottoman
Empire, non-Muslims? were wealthy, they spent their
life in a certain quality and in buildings with good
architecture, their food culture and entertainment
were developed, and they had access to good
education and health services through charitable
and religious endowments within their communities.
This narrative of the past and multiculturalism
purged of violent practices and amalgamated from
selective acceptances, “lightened” by nostalgia

and thus marketed, is one of the components of

the denial mechanism in Turkey.* The memory of
nineteenth-century Balat, which includes poverty,
urban waste and epidemics fulfill a very important
gap - the class dimension in these narratives. It also
allows to reveal the constant violence involved in
ignorance and care practices.

When we relocate the image of Balat rising through the

222

notebooks of travelers reflecting on the nineteenth-
century urbanization dynamics of istanbul, we
realize that one of the main founding features of
daily life was the experience of “dying together”.
The nineteenth century, when modernism was
systematized over the urban space and changed
its form, was also the century of epidemics. During
epidemics and disasters, death, as a commonly
neglected* part of the living together notion,
exaggerates social inequalities and injustice of
power balances. It disrupts and re-establishes
the balance by accelerating the forms of violence
internalized in daily life. Rituals and places framed
by religious references and power’s dominations
over death make it one of the most divisive events
for communities. In nineteenth-century Istanbul,
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! Pardoe, M. 1837. The City of the
Sultan and Domestic Manners of the
Turks, H.G. Clarke and Co., 73.

2 At this point, it is necessary

to note that the word non-
Muslim itself is a controversial
expression that covers all different
reﬁgiousfethnic identities, thus
singularizing the existence of

both different communities and
individuals with the emphasis of
“not being Muslim”.

3 In many real estate websites
in Turkey, historical residences
dating back to the nineteenth
century are offered for sale as
“Charming Greek Houses”.

#Istanbul is a city surrounded

by cemeteries. Documents about
death and cemeteries contain
unique records for memory studies.
However, studies on death and
cemeteries in Istanbul’s memory
are very few.

5 The power’s domination over
death encompasses a wide area
extending both to the legitimacy
it establishes over “killing” and its
control over the dead body (and
therefore the living), death rituals
and their associated spaces.
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consecutive cholera epidemics changed the
meaning of death and life. Urban planning prioritized
infrastructure developments, waste management,
the arrangement of cemeteries, the creation of
green areas, and health services. The emphasis on
cleanliness and aesthetics turned into phenomena
that spread to the administrative level in the
definitions of modern cities in the nineteenth century.!
The cleanliness and beauty of cities were based on
a more vital concern than aesthetic judgments and
well-being.

On the other hand, it is difficult to assume that the urban
cleaning discourse that developed in this period
fits into an inclusive context. Preventive actions
(including urban waste management and open
space regulations) have chosen certain districts in
terms of social class. According to the documents we
found in the Ottoman archives, Balat is not among
these selected districts. On the contrary, Balat,
the shore of Golden Horn where ships carried the
epidemic to the capital city from other geographies,
was the quarter for sewage dumping, among the
settlements where the epidemic was commonly
seen.? Authorities blockaded the district during the
spread of the disease.? Archival documents also
show that the poor Balat Jews living in the barracks
were placed in other houses as a precautionary
measure during the epidemic. They were evacuated
from these houses after the epidemic.# Thus, the
epidemic and accompanying urban cleaning
approach created a kind of displacement practice
rather than permanent precautionary measures and
housing improvement.

While the epidemics deepen social and spatial
segregation between neighborhoods, residences,
and open spaces, establishing healing spaces and
the struggle to reach them triggered other divisions.
For example, quarantine, the most accepted
method of dealing with cholera, was a new and
compelling practice for the Ottomans. However,
the most challenging for the Ottomans was that
the quarantine involved the examination of dead
bodies regardless of gender or ethnicity. Burials were
strictly determined by religious rituals. In addition,
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! Even in the founding document
of the Istanbul Municipality,

the purpose of establishment

of the municipality is stated as
“preserving the natural beauty and
cleanliness of the city”

2 Gazette Medicale D’Orient, April
1868.

3 DSA. BEO /528-39595, “Bilad-1
miicaverede kolera zuhur
ettiginden Galata, Balikpazari,
Kasimpasa ve Balat..” H -
28-01-1311(Archival document).

#DS. BEO / 486 - 36386, “Ortakdy
ve Kuzguncuk ve Balat'da
barakalarda ikamet ettikleri halde
gecen sene kolera esnasinda
goriilen liizum tizerine Ikinci ve
Dokuzuncu Belediye Daireleri
dahilinde bazi hali hanelere
yerlestirilmis olan Musevilerin
oralardan ihrac1 hakkinda.”, H- 06-
06-1312 (Archival document).
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the calcification of the dead bodies(especially

of women) caused reactions.! Fearing that the
quarantine practices would meet with opposition

by the Muslim population, the Ottoman Empire

could start quarantine practices only in 1838 with

the fetva of Seyhulislam stating that the quarantine
was following the Sharia. The decree on quarantine
regulations established that regardless of the disease
and millet,? all deaths had to be reported to the
Quarantine Council, and burials without the council’s
approval were forbidden. In addition, the decree
stated that each millet should establish their hospitals,
specifically Jewish and Karaim? communities, that
did not have one yet.*

Although the empire had repeatedly struggled with
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epidemics, especially the plague, in previous
centuries, there was a widespread belief that
epidemics were the punishment of God.® Ottoman
physicians had no proper experience in the field of
public health. There were only a few vakif hospitals

in the city and their services were shaped according
to the communities they belonged to. Non-

Muslims could receive treatment only in separate
departments in hospitals belonging to Muslim
foundations. Europeans living in Istanbul had their
own hospitals. Greek and Armenian communities too
had hospitals, and they could also access hospitals
established by Europeans. The Jewish community
was the only community in the Ottoman Empire that
did not have a hospital.® Also, being taken care of

in a hospital was not a common habit. Treatments
for the epidemic could be applied with the efforts

of itinerant doctors and pharmacists. When the
contagion intensified, police stations were turned into
hospitals.” It was a controversial issue that Jews and
Muslims did not visit a doctor and buried their dead
without permission from the Quarantine Council, so
official death statistics were misleading.® The fact of
treatment in other communities’ hospitals included
exposure to missionary activities, and the scarcity or
complete absence of community hospitals could be
interpreted as factors that triggered the perception of
receiving health care as a threat to identity or belief.
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1 For example, medical research on
corpses caused rebellions in the
Ottoman Empire. See Yildirim,

N. 2016. “ Osmanli Cografyasinda
Karantina Uygulamalarina
Isyanlar, ‘Karantina Istemeziik!”,
in Toplumsal Tarih, 150, Istanbul.

2 The direct translation of the
millet is nation. Since the Ottoman
Empire was not a national state,
this term in the documents refers
to ethnic-religious groups. Thus,

I prefer to use the term without
translation.

3 An ethnicity derived from Turkic-
speaking adherents of Karaite
Judaism in Central and Eastern
Europe.

+ Takvim-i Vekayi, No: 164, (11
Safer 1254 [6 May 1838]).

5 Hamlin C. 2013. Among the Turks,
Bogazi¢i Universitesi Yayinevi,
235.

© This situation also increased the
missionary activities towards the
Jews who were treated in Christian
hospitals. See Danacioglu E. 2003.
“A 100 Year Pause in History’s
Long Voyage” in Or-Ahayim
Hospital: A Century of Love and
Compassion, Balat Or-Ahayim
Jewish Hospital Foundation,
Istanbul, 30.

7 Yildirim, N. 2009. “Salgin
Afetlerinde Istanbul”, in Afetlerin
Golgesinde Istanbul: Tarih Boyunca
Istanbul ve Cevresini Etkileyen
Afetler, IBB Yayinlari, Istanbul,
113.

8 Zennaro, M. S. 1868. “Etude sur
le Choléra de Constantinople en
1865”, in Gazette Medicale D’Orient,
Istanbul, 23. Statistics published
during this period included the
number of deaths from each millet
separately.
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When we look at the Or-Ahayim Hospital, which provides
health services with its magnificent building on
the shore of the Golden Horn in Balat, with this
background, it is not surprising that the Jewish
community chose to establish its hospital in Balat.
Moreover, when we take a short memory journey
in the book Or-Ahayim Hospital: A Century of Love and
Compassion,' published for the 100th anniversary of the
hospital, how the complex aspects of the Ottoman
epidemic experience were spatialized in the district.
Or-Ahayim bears the memory of the doctors, who
treated the residents of the neighborhood with their
means, taking the initiative in the Ottoman public
health dilemmas, and the care developed from within
the community in the face of the spatial separation
created by the epidemic.

Although the urban management, health institutions,
knowledge and experience of Ottoman Istanbul
improved over time, Balat could not escape from
being the permanent residence of the epidemic due
to its constantly overflowing sewers, poverty and the
industrial density of the Golden Horn. At this point, it
is worth noting that urban services such as park and
infrastructure construction and road arrangement
were concentrated in the developing districts of the
period, especially in Pera. The city administration
did not focus on the situation of Balat, except for
the arrangements made after the fires. In the report
prepared by the Health Council visiting the places
where the epidemic was common in 1895, the
situation of Balat was recorded as follows:

(..) Conditions in the regions of Haskdy, Balat and Ayvansaray even
worse: most houses where cholera was seen are situated on sloppy
land which favors the spread of disease; and since there are no
sewers, sewage and soiled waters from the Jewish houses flow
directly into the streets. The soil of the large square near the pier
is covered with excrement and horse manure; the trench around
it is filled with fetid water and animal urine and ranking with
unbearable smell.2
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! Following paragraphs about the
hospital constitute a compilation
of the information from the
articles “A 100 Years Pause in
History’s Long Voyage” of Esra
Danacioglu and “Birth of A
Hospital” in the book published
for the celebration of the
hospital’s 100 years anniversary.
The newspaper news and speech
texts mentioned are also quoted
from the translations in the book.
See Alapagi, V. 2003. Or-Ahayim
Hospital: A Century of Love and
Compassion, Balat Or-Ahayim
Jewish Hospital Foundation
Publication, Istanbul.

2 Danacioglu, E. 2003. “A 100
Year Pause in History’s Long
Voyage” in Or-Ahayim Hospital: A
Century of Love and Compassion,
Balat Or-Ahayim Jewish Hospital
Foundation, Istanbul, 36.
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“LIGHT OF LIFE” OR-AHAYIM:
A COMMUNITY HOSPITAL IN BALAT

During the nineteenth century, the situation in Balat was in
the center of attention for many community notables
because of the Jewish population both living in and
moving out from the district. For example, Dr. Captain
Rafael Dalmediko, one of the founders of the hospital
and an idealist physician who was born in Balat,
treated his patients in his two-bed infirmary in the
district that he established with his own initiatives
during the second half of the nineteenth century.
There was an urgent necessity for an initiative that
would both help the poor and meet the community’s
health care needs.

The first institutional foundations of Or-Ahayim
Hospital were laid in 1884. A group of notable
Jewish intellectuals of the time established a new
committee, which they called “Or-Ahayim”, meaning
“light of life”. Or-Ahayim had two main purposes — to
obtain the materials to establish a hospital with the
support of Jews and to provide health services and
care for the poor in need. The medical authorities of
the period encouraged Dr. Captain Rafael Dalmediko
to lead the process. As a witness of the poverty and
the threat of disease in Balat, Dr. Dalmediko accepted
the duty expressing his enthusiasm and revealed
his intention to remove Balat from the epidemic
geography of Istanbul and place it in the geography
of healing:

I have always regarded charitable institutions with respect. We are
soldiers ready to respond to all the woes of brethren and solve
their medical problems. I want to congratulate you for your
charitable enterprise and thank you for the honor of selecting
me to this function and reiterate that I stand at your service.
Our activities should not be limited just to the region of Balat:
our aims are much higher and we will endeavor to serve a whole
community. Let not the size of the project deter you... Little

brooks make great rivers.! ! Ibid., 75-76.

At the meeting held in Tchana Synagogue under the
presidency of Dr. Dalmediko, the idea of distributing
a charity box to all households was accepted as the
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first step to establish a hospital. These boxes, which
are remembered as the Or-Ahayim piggy banks,
became a tradition that continued until the 1970s.
This small box, which is found in the homes of almost
all Istanbul Jews, also creates a new image for the
neighborhood by pairing Balat with Or-Ahayim. In
1886, fundraising activities were diversified for the
establishment of the hospital including proms and
lotteries. Additionally, Dr. Saul Naar’s play Faith, Hope
and Charity was translated from Greek to Ladino and
staged by an amatuer group. These events became
a tradition for the members of the community both
living in different parts of Istanbul and abroad, who
gathered together and stood in solidarity for years.
The donation activities that spread to the streets
and households received great support also from
the notables of the Jewish community living in
different countries . These donations contributed to
the purchase of the land on which the hospital was
built and to medical equipment. The same year, a
small health center with eight beds, five for men and
three for women, began to operate.

Piggy banks helped to collect a greater sum than the Or-

Ahayim founders expected. The overall interest and

enthusiasm for fundraising activities were important

indicators suggesting that the establishment of

the hospital was supported by the majority of

the community. But there were also oppositions.

The same prejudices against accessing health

services and receiving treatment in hospitals that

persisted through the nineteenth century affected

the process of establishing Or-Ahayim Hospital.

Receiving treatment in a bed away from home was

not welcomed by some in the Jewish community. The

founders and doctors of Or-Ahayim had to deal with

the propaganda against the hospital in this period.

Still, these reactions could not stop the activities. On

the contrary, the experience gained during the ten

years of operation of the infirmary revealed the need . .
! According to official records,

for a full-fledged hospital. 1597 Muslims, 505 Greeks, 386
Armenians and 173 Jews were

During the last cholera attack of the century, in 1893- treated in these hospitals during
. . .. . . this period. See. Yildirim, N. 2009.
1894, each district municipality established a “Salgin Afetlerinde istanbul”,

- . o in Afetlerin Golgesinde Istanbul:
municipal hospital so that all communities could T B e e i
receive treatment side by side.! In this period, the fikileyen Afetler, IBB Yaymlan,
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prevalence of the hospitals played an encouraging
role in receiving health services. During these ten
years, the donations collected from the traditional
balls and other activities encouraged the founders
of Or-Ahayim to build a larger hospital. An official
request was prepared with the signature of the
Chief Rabbi for the establishment of a hospital

in Balat. On February 16, 1896, Sultan Abdulhamid
authorized the establishment of a hospital for Jews
in Balat. The license was received on April 18, 1896.
The design of the hospital was given to one of the
famous architects of the time, M. Gabriel Tedeschi. In
different sources, the date of the hospital’'s opening
varies between 1898 and 1900. The atmosphere

at the hospital’'s groundbreaking ceremony is
described in the Stambol newspaper as follows:

The celebration, held on Sunday the 10th of May 1896, will be

remembered as a solemn and festive occasion for the Jewish
community of Istanbul. Thousands of Jewish citizens came for
the ceremony and gathered at the Balat Geruch Synagogue. At
precisely 10 o’clock, Chief Rabbi Rav Moshe Halevi entered
the temple in full regalia while a choir of children from local
schools sang psalms. The Chief Rabbi slowly ascended the
Teva where, after a prayer, he expressed his gratefulness to the
Sultan and the Turkish people for their traditional Ottoman
hospitality and tolerance. Following the ceremony, a procession
consisting of the Chief Rabbi and notables accompanied by
students from the Military Medical Academy slowly advanced
towards the construction site to the tune of the Mecidiye
March. After short rest in a decorated tent specially erected
for the occasion, His Eminence came to the spot where the
foundation was to be laid and, using a spade, placed the first
stone and threw the first batch of mortar.

EPILOGUE

Or-Ahayim Hospital, established in a poor neighborhood
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through the Jewish community’s own efforts, has
witnessed many turning points in the history of the
Ottoman Empire and Turkish Republic, it survived all
difficulties with the help of solidarity and donations
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that became long-lived traditions, and has been
serving people from the Jewsih community over a
hundred years.

Balat's experience with epidemics and the endless effort
of the Or-Ahayim Hospital’s founding story are
extremely important in revealing how the practices
of violence and care penetrate deep into daily life
and are not limited to certain historical cataclysms.
At this point, it may be useful to remember Rob
Nixon’s conceptualization of slow violence. Nixon
defines slow violence as a type of “violence that occurs
gradually and out of sight, a violence of delayed
destruction that is dispersed across time and space,
an attritional violence that is typically not viewed as
violence at all.”* Viewed from this perspective, and
considering historical crimes accepted partly and
with difficulties, struggles such as Wealth Tax and 6-7
September Pogroms, the Golden Horn that was left to
dead, the sewers that could not be drained for more
than a century, the poverty that was not a subject for
the state concern while the epidemic continued, the
“tolerance” that was constantly forced to be thankful
for, and a contemporary narrative of the nineteenth
century that does not include difficulties, are all parts
of the ongoing violence. In this sense, the practice of
“living together” oscillates between slow and direct
violences.

When we look at the nineteenth-century Balat's memory,
we also see a practice of care in the Or-Ahayim
Hospital experience. The practice of care reveals
the function of providing the right service to those
in need. It is a strong practice against the “urban
cleaning” discourse that is based on displacing
people struggling with poverty and attributes the
cause of diseases to impossibilities and pollution
created by human activity. Or-Ahayim Hospital
could have been established in a more prestigious
district of Istanbul at that time, and it could have
guaranteed its sustainability by serving the wealthy
people. The hospital not only provided health care to
residents of a poor neighborhood, but also broke the
preconceptions about receiving health care in the
community, created traditions that lasted for years,
and wove a lively solidarity network around these

236 Gizem Kiygi
Living Together, Dying Apart...

1 Nixon, R. 2011. Slow Violence and
the Environmentalism of the Poor,
Harvard University Press, London.



! Nixon, R. 2011. Slow Violence and the Envi-
ronmentalism of the Poor, Harvard University
Press, London.
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traditions. Despite all difficulties and disasters (natural
or social) interrupting living together, Or-Ahayim has
been maintaining its function for more than hundred
years.

At the beginning of the article, | mentioned that urban
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transformation projects based on the discourse of
urban cleaning create a historical city image by melting
the Fener-Balat-Ayvansaray districts in the same

pot. This image haunted me. When | saw Cultural and
Social Narratives Laboratory’s first email suggesting

a collaboration on making this book, | thought “Why
Balat, specifically?” Although Balat has a voluminous
place in the gentrification literature, it was definitely not
considered in the context of memory as it deserves. It
was clear that when scraping the surface, a wealth of
information would come out. This was not a conflicting
thing in my mind. The question was about considering
the district separately: “Why Balat, specifically? Why not
Fener-Balat?” During the project, which lasted about
two years, every time | turned this article over in my
head and tried to write it, | had to confront how much

| internalized the urban image created by the urban
transformation projects. At the end of two years, | see
that what turns a district into a district with a different
name despite the transitional borders and shared
experiences, is the way it meets new challenges on

its own terms. Balat tried to deal with pandemics that
turned the nineteenth century into a long nightmare,
accompanied with poverty and sewers flowing through
it, the district had to struggle in more difficult conditions
than many other districts of Istanbul. That's why Or-
Ahayim Hospital, established to support the Jewish
community of Balat, was here and not elsewhere. The
memory of the place reveals that violence, along with
the issues of justice and care do not work equally for
everyone, even in the same community. Urban nostalgia
leaves this behind, by purifying solidarity traditions of the
community from the harsh conditions and practices of
violence that lead to solidarity.
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ELENI: NOVELISTIC SIMULATIONS
OF SPACE MEMORY AND OBLIVION

“Le coeur se sature d’amour comme d’un sel divin qui le conserve;

de la l'incorruptible adhérence de ceux qui se sont aimés dés
Paube de la vie, et la fraicheur des vielles amours prolongés.”™
My eyes run along the lines of my book, as | am
having a cigarette, hiding from everyone in the little
box room on the third floor of our house. The music
coming from the gramophone downstairs is now
getting louder, and my sister, Aspasiq, is singing
“Smyrniopoula”? out of tune, a song that has become
pretty popular these days. My mother calls me into
the kitchen, where a load of food is being prepared.
Dolma, pickled tuna and fava are already waiting on
the table. Dad had been explicit: “l want every day
to feel like Sunday in our home.” My mother, Euterpe,
a beautiful buxom woman with a deep love for her
family, had set my sisters to work. She had put her
foot down and refused to get a maid since, as she
kept saying, she had dutiful daughters that soon
would be “real” ladies of their own house. | am the
only one to be left in peace, since she knows that |
long for other things in life, literature and art, so she
just asks me to run some errands now and then.

“Eleni,* hop over to your father’s shop and tell him that he

should close up soon. Lunch is almost ready.”

| instantly took the opportunity to have my favorite bike
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ride through the market in this lovely spring weather.
We live in Balat Ariento, a mixed area inhabited

by Rums* and Jews who are mainly merchants,
craftsmen, clerks and teachers. Our house is one

of the identical three-storey houses in Balat, a
common architectural structure in many non-Muslim
neighborhoods that have devoured the old wooden
konaks® which I can now hardly remember. Holding
my bike while | am walking down our peaceful alley,
I can't help but notice how aligned the facades of
the houses are, as if they were made by the same
architect probably to save some money. Modest
structures, narrow, well-tended facades, imposing

Angelos Kottas

Eleni : Novelistic Simulations of Space Memory and Oblivion

Angelos Kottas

! “The heart is saturated with

love as if with a divine salt

which preserves it; that is what
makes possible the incorruptible
attachment of those who have
loved each other from the dawn of
life, and the freshness of old loves
which have lasted a long time”.
Extract from The Man Who Laughs
(LHomme qui rit) by Victor Hugo.

2 “Smyrniopoula” is a Greek
version of the Italian hit of 1905,
“Naninela”, which was recorded a
year later in Smyrna by the band
Elliniki Estudiantina.

3 The protagonist of the text is
based on the artist Eleni Iliadis
(1895-1975). She was born in
Istanbul, to Greek parents and
studied visual arts in Munich.
She was the youngest and only
non-Muslim woman who was
decorated with a medal in an
important exhibition in Istanbul.
During World War I, Iliadis was a
rising star in Istanbul’s art world
and showed several of her works
at two collective exhibitions (1916
and 1917). One of her paintings
was acquired for public collection,
and she had another individual
exhibition in 1918. However, her
bright career in the Ottoman art
world stopped at the start of the
Greek-Turkish war (1919-1922). In
1923, following the compulsory
population exchange signed
between the Kingdom of Greece
and the fledgling Republic of
Turkey, Iliadis had to leave her
hometown behind and move

to Athens, where she lived and
worked until her death in 1975.
See Tongo, G. 2018. “Eleni Iliadis
(1895-1975). An Ottoman Greek
woman painter in end-of-Empire
Istanbul”, Clio. Women, Gender,
History, No. 48 (Gendering the
(post-)Ottoman world), 55-78.

+Greek Orthodox Christians in
Asia Minor during the last period
of Ottoman Empire were self-
defined as “Romios/Romia” (Greek:
Pwpiég, Turkish: Rum), a name that
denoted Byzantine-Roman origin
and their Greek Orthodox identity.
In literature, this term was used to
make a distinction between Greeks
living in the Ottoman Empire and
the newly established Kingdom of
Greece (1832).

5 A large residence or inn in the
Ottoman Empire.
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doorways whose only difference is the details of
adornment and color. On their window frames, some
houses feature the head of Hermes or Athena, while
Grecian columns stand proudly at their entrances.
Besides, the city’s Rums often turned to the ancient
Greek world for inspiration.

Preserving our Greek identity and language has always
been of utmost importance for my family. The Greek
heritage is not easy to handle, yet obviously one can
only reflect on their cultural heritage once they are
threatened to lose it. Greek words jump out of my
mouth. The language we speak is slightly different
from Ancient Greek but still, it is Greek.

Speaking Greek in Balat is generally accepted. On the
borders of Balat lies the Fener or Phanari district,
where Greek language and orthodox doctrine
are dominant. The solemn and monumental
architecture of this area always reminded me of
the seriousness of my Greek heritage. Without even
realizing it, every time | walk through Balat, my
eyes gaze up at Phanari’s stone hill. There looms
the Phanar Roman Orthodox Lyceum, a red castle
whose dome lies above the central building where
there’'s an astronomical observatory. The red
brick is reminiscent of the Romanian! secular and
religious architecture. Some steps away from the
Lyceum, there’s a small red church called Panagia
Mouchliotissa. This is the only church in the city that
was never converted to a mosque. My father once
told me that beneath this humble building there
is an underground passage that is rumored to go
all the way to Hagia Sophia. These two buildings
always remind me of the place the Greek community
occupies in Istanbul, a place of excellence, a
somewhat arrogant attitude due to its glorious
origins through its education and religion.

On the other hand, I'm so glad to live in Yahudi Balat,
the Jewish Balat, which is Hispanic, more amiable,
more cheerful, with its main roads full of taverns
and meyhaneler* and with a vivid commercial life. This
neighborhood, however, is far from being a ghetto,

Angelos Kottas
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! The name Romania literally
means “Land of the Romans”

and had been used unofficially by
the population of the Byzantine
Empire for their country for
centuries, while it was officially
used by the so-called Latin Empire
of Constantinople (1204-1261).

2Traditional restaurants in the
Ottoman period that replaced the
taverns (xanylewd) of the Byzantine
era.
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since there are other milletler! living nearby this solid
majority of Jews. There are Rum and Armenian
parishes as well as mescritler* hiding just a breath
away from the synagogues. | have always admired
this willful tolerance one shows towards others here.
Different people bearing countless geographical,
national, historical adventures, yet trying to bridge
the gap between us.

I'm not saying that it's always peaceful here. In fact, as

| go down at Haci Isa Mektebi on the Balat border,

I can remember myself rushing to call Mr. Tsalidis?
Balat Ariento’s Rum pharmacist, in order for him to
take care of some people who were injured after

a big fight. Nevertheless, this is where we were all
born, Rums, Jews and Armenians. This is where our
memories were shaped. This is our motherland. We
all are like flowers in the same garden. The Ottoman
administration, as a skilled gardener, should ensure
that all these flowers are to maintain their unique
scent and flourish. Yet, I'm afraid that this land is not
for dreamers anymore.

I turn left and walk into Kamig Sokak. Among residences,

coffee shops and other stores | draw on the Great
Archangels group of buildings. Since | was a little girl,
| was impressed by these buildings colored in red
ochre and by their windows with pointed arches. They
say that the Surb Hreshdagabed parish was handed
over to the Armenians, since they had increased in
number. According to local stories, people turned to
this church in search of a cure. Blind and deaf people,
couples trying to have children and people facing
any kind of problem came here to pray and take

part in healing rituals. We happened to come here
with my father once in order to see the renowned
Zoulopetra, a stone rumored to cure madness. This

is where the Orthodox, Armenians and Muslims turn
to in search of cure and blessing. | guess it works
miracles for them, but | can't say | got anywhere.

Wistfully riding my bike in the Great Archangels’
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neighborhood, | turn onto Lavanda street. Looking up
at a building, | notice the Star of David, a sign that it is

Angelos Kottas
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! Religious communities in the
Ottoman Empire that usually lived
in separate neighborhoods of the
city and were governed by their
own religious law.

2 A small mosque.

3 At 105 Tachta Minare Str, in
Balat, the “Kendrikon” (Central)
pharmacy was founded in 1894
by the pharmacist George
Tsalidis. See Kvpxoddng, O.
2009. Pwpioi Pappaxoroof g
Kwvotavuvodmodng kai iy Spaon
Toug, ard to 1840 £wg opepa,

Exd6oeig “ITéAt”.
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a Jewish place of worship. It's the Yambol synagogue,
a humble, almost invisible red building, where my
dearest friend Bianca and her family would go every
Friday. They are Sephardi Jews who come from Spain.
Even though they were violently forced to leave the
country, | can understand that Jewish life in Iberia
has become a legend upon which their Jewishness
hinges. Some Jewish families used to send their kids
to Greek schools, either due to family tradition or

the lack of Jewish schools in Balat. They also used to
speak both Greek and Spanish at home, so Bianca
and | ended up being classmates.

Our families got on very well. Bianca’s mother, Mrs. Alice,

and mine would often have a coffee together or pay
each other a visit on holidays. Besides, on Saturdays,
when Jewish women could not engage in household
chores, it was common for the Rum and Armenian
women of the neighborhood to prepare an afternoon
coffee for them. Visiting each other for holidays was
accepted in the communities. Balat Rums would also
offer Easter eggs to Jews who in return would treat
the Christians and Muslims the traditional sweet of
the Pesach.!

The paradox about Istanbul’s history is the way our

communities experience their life here. Most
probably, Christians have a feeling of bitterness for
the conquest of their countries and their submission
to Islam; Jews on the other hand, seem to feel
grateful for the refuge they were offered as another
Promised Land. Nonetheless, my relationship with
Bianca was beyond any of these sentiments. There’s
no person | could love more, no person with whom |
could share my thoughts and feelings in the same
way. She used to call me “mi media naranja”, my
other half. However, things changed and her family,
just like many other Jews, had to unexpectedly leave
for Argentina some years ago.

| finally reached Ayan Caddesi, Balat's most commercial
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place. Streets here are much more structured
compared to the sprawling Phanari; the roads are
straight and meet at a right angle; the ground is

Angelos Kottas
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1 Pesach, or the Passover, is a
major Jewish holiday that occurs
in spring on the 15th day of the
Hebrew month of Nisan (March-
April on the Gregorian calendar).
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naranja, wuk) £ pt” hU GpYpnpn Ybu: buglihgh, Uh pwuh
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w2huwwnnnubiphg Ukyp, dhohl wiwphph dh pwpbuhpun no
wqUhy dwpn, hué buwnnud E: Skubnud BJ Upw pbnkph
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leveled and it's easier to ride a bike. Although Tahta
Minare is full of Rum shops, my father wanted our
store to be next to the city’'s greatest merchants.

I stumble upon shops that sell all kinds of things:

stnnet! clothes, mirrors, cooking vessels and ! The traditional ceremony
. . . includes the circumcision of
furniture. Our store sells fabrics and clothing. It a boy aged 8-14 and marks his
. . transition to adulthood. According
is rather large, with a blue wooden fagade and to custom, the boys are dressed in
. - . . . a traditional costume with a white
mannequins in its windows showcasing new fabrics satin cape, a crown and a scepter.

that have arrived from all around Europe. The shop
sign reads “lliadis Luxury Fabrics” in Greek, French and

Ottoman. The sign, painted by the artist Galanakis? in 2Dimitris Galanakis (1882-1966),
" s - a Rumi from Istanbul who often
Art Nouveau style, reads: “trust, appreciation, quality. undertook the decoration and

painting of prestigious shops.

I get off the bike and peek into the store through the
window. It's busy, but | cannot trace my father
anywhere. That's when Mr. Andreas, a kind and
honest middle-aged man who works in our store,
notices me. | can see his familiar wide smile
emerging under his mustache as he comes out to
talk to me.

— Look who's here! How are you, my dear child?

— Good afternoon Mr. Andreas! How are you? Is my father

here?
— Thomas went to Agora Meyhanesi. Semsis,? the violinist # Dimitris Semsis (1883-1950), a
. . violinist from Thessaloniki who
from Thessaloniki is performing today, and as soon was a musician in the court of
. . . Sultan Abdiilhamid II. He, like
as your father heard the news, he jumped in with other great musicians, left for
both f | Thessaloniki from Istanbul after
oth feet! the population exchange (1923).
- I see. Thank you very much! I'll look for him there, &
bientét!
- A bientét!

I ride my bike towards the seaside, outside the walls, to
Balat Afuera. | can already feel the sea odor filling
the air. Life in Balat is not full of comfort for everyone.
This area is mainly inhabited by the working class. |
pass by moldy houses and walls. There’s an intense
sensation of humidity and niff. For the people living
here, people of work and toil, who did not have the
opportunity to go to school or immerse themselves
in art, a pair of boots is much more valuable than
Shakespeare’s and Pushkin’s oeuvre and for this
reason my father has instilled a deep respect for
these people in me.
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uhubrh wnlunnipp: Iww by wbgunud BU hwdwp 17 2EUph
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| take the first right turn that leads to the coastal stretch,
the Murselpasa street, where in Byzantine times,
Palatiani, the Royal Gate after which Balat is named,
was located. A little further down, | turn to Leblebiciler
Sokak, a street where Muslims have always
monopolized selling roasted chickpeas. | walk hastily
by Number 17, where the pastry shop Merzek Sekercisi
is located. It is an atmospheric and antiquated shop
with rose locums and kadayif in its window display. As
a customer gets out of the shop, | have the chance
to enjoy the smell of fresh butter that reminds me of
life's abundance.

A little farther down, | stop abruptly at Number 8, where
Agora Meyhanesi is located-a popular meyhane
for the Rums of Balat. The revelry has probably
been paused, since | noticed that the musicians are

having a break and eating some meze.! The hall is ' A selection of small dishes served
. . as appetizers while drinking or
exclusively frequented by men, bearded sailors, men talking.

coming from all social classes and milletler. Taking
advantage of the sunny day, they have placed some
short tables and stools outside. On the hall’s fagade
there are signs written with gold letters. | can read an

advertisement in Greek “Muscat Wine from Tenedos."? ? Viticulture and winemaking
K . . have a very long tradition in the
There’s a joyful atmosphere. There’s music coming island of Tenedos. The soil of the
. island is barren and not suitable
out of the gramophone, some people are playing for grain. However, many travelers
. over time praise the wines of the

backgammon, others are having some meze, and island and especially the Muscat,

. . . which is said to be the best in the
some others pair their coffee with a smoke. A young whole East.

waiter comes towards me: “Selamun Aleykim”, the
Muslim greeting that shows his lower-class origin. |
respond with a polite “Merhaba” and let him know
that I'm looking for my father. | finally find him at a
table talking with a Muslim man, as | can guess by
the way he is dressed. | can hear them talking in
Turkish while the stranger asks him intensely:

— Since we do believe in your Prophet, why don't you
believe in ours?

My father takes a puff at his cigarette and attempts to
pipe the conversation down:

- If we could agree on all these things we are talking
about, we would believe in the same God. There will
come a day that we will all come to an agreement.

They smile and clink their glasses together. | come closer
and say:
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- Dad, are you having the same old discussion again while
drinking raki?

- My beauty, the evangelist was right in writing “Man shalll
not live on bread alone!”! Life is so beautiful, my child!
God, let us live for a century or two!

I give him a kiss laughing.

— Mom sent me to let you know that lunch is almost ready,
we should get back.

- You're right! | got carried away talking and listening to
the music.

Now the musicians start playing again. People stand up
and clap rhythmically. My father whispers in my ear:

— Go have a little ride along the shore and come again in
ten minutes. I'll drink up my raki and then we'll get a
bahsis? for your mother.

The music has gotten louder, so | just nod that | agree.

As | walk away, the picture of my father looking at me
with those wet eyes while smiling sweetly lingers in
my mind. | have a real soft spot for him; he knows
how to get the most out of society’s chaos. He is a
humble person, a self-made man, an optimist who
can see straight into a person’s soul, beyond their
origin, their clothes or even their behavior. To me, he
is a real Rumi of Istanbul that bears on him his race’s
collective memory and austerity combined with a
modern well-being. He views life as an adventure
full of passion, as something of a higher quality
and value than the Golden Fleece that most people
pursue.

I get off my bike and walk along the waterfront. The
recurrent sound of waves helps me relax and
sharpens my thinking. I turn my back to the sea and
peer at Balat. All these colored buildings that are
designed in several architectural styles make me
reflect on the myriad details of human co-existence
in this city. A modern Babel that “can reach the sky.” A
coevality of languages and religions that God didn't
wish to punish. How would people in the future view
this coexistence? How could we find a way to set a
date with the past just like we do with the future?
People would then realize the pain it took us to reach
this point. Can anyone contemplate the pain this
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city went through? If we could measure it, how many
kilos of pain would rise up like mountains in every
neighborhood of this city? We cannot obviously see
that, since people have chosen to suffer in silence. In
a way we live in ignorance, blind to the pain people
around us endure. Yet, those who do nothing for
others end up doing nothing for themselves too. We
break away from the world like a tectonic fault that
sets us apart from other people. But memory lies right
there, between these tectonic plates to remind us
that we are emotional beings and cannot get away
from our true nature. | think that all of us in this city,
Rums, Ottomans, Jews and Armenians are looking for
a deeper meaning in all these philosophical theories
and religious matters, a meaning that will give a
sense of purpose in our lives, that will make us feel
special, a meaning that may not even exist. And just
like this, the source of our pain rests and consorts
with memory, it lies there, between our tectonic
plates and their collisions. As expected, survival, the
most powerful pursuit of humanity, always wins.

Wrapped in the white sound of Bosphorus, | look at
Istanbul, my birthplace. Life and everything around us
changes really fast here. | feel the urge to shout out:

- What will be left?

The Sphinx riddle has the answer. Human beings.

Human beings that are born and loved, human beings
that feel pain, get sick and old, human beings that
die. A running humanity in the garden of the past
where no one can return.

I need to ask you a favour: Istanbul, will you keep being
what you are for us today? Will you be our pdva, our
anne, our dwjphy, our madre? Can you?

Promise me that you will not condemn us to oblivion and
anonymity and that you will not stop calling us your
daughters and your sons. Can you?
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URBAN PATCHWORK: Berfin Mollavelioglu,
AN ATTEMPT TO READ BALAT’S

MULTICULTURAL HISTORY

THROUGH ITS FACADES

Meri¢ G. Dogan

Balat is an urban space that remains standing despite the

merciless terror of time.* Arrival and departure of every

1 This concept is borrowed from

H H H i Karsten Harries’ article. Harries, K.
person, passing of every erq, every single intervention 198, “Building and the Terror of
had their finger in shaping what we call Balat today. Time, Perspecta, 19, 58. https:jdoi.

0rg/10.2307/1567050
The word patchwork could help us understand

its texture. The Merriam-Webster Dictionary
defines patchwork as “something composed of
miscellaneous or incongruous parts.”? We find it

2 Merriam-Webster.com, s.v.

interesting that while the word “miscellaneous” refers patchwork. Accessed October
X X R 7, 2020. https:/{www.mernam—
to meanings such as diverse or mixed, the word webster.com/dictionary/patchwork.

“incongruous” refers to incompatible or contradictory.
For us, these different meanings in a word draw a
quite relevant allegory of how Balat has gone through
architectural and social transformations over the last
decades. In a miscellaneous sense, the architectural
texture of Balat, along with the abundance of ethnic/
religious institutions around it, played a crucial role

in the patchwork-like urban life and landscape.
However, in an incongruous sense, this harmonic
patchwork architecturally leaves its mark on the
fagcades of the restored, decayed, demolished, half-
habited buildings, whereas the socio-economic and
socio-cultural gap between its inhabitants widens.
The various ethnic and religious spots scattered all
over the place today and distinct from each other
were once part of the daily life of the population
living in the Balat district. In Balat, diversity appears
as an inherent feature, and we believe that these
practices of living together take place in a context
that is frequently discussed and negotiated through
physical and social boundaries.

Some districts with multicultural physical and social
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structures such as Tarlabas, Sulukule or Fikirtepe
have been subjected to urban transformation and
gentrification. While the urban fabric of the districts
was intervened, they had to submit to consumption-
oriented atomized lifestyles. Balat still resists the
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Ranpphi Unyuwjtihonint,
Utiphs 4. “tnnui

! Uyu i L
2wphuh «Ghbpp b dwdwbwlyh whp»
hnnwohg . Harries, K. 1982. “Building and

the Terror of Time”, Perspecta, 19, 58. https://
doi.org/10.2307/1567050:

2 Merriam-Webster.com, patchwork pun,
dnunpp hnljntdptiph 7, 2020 . htps:/www.
merriam-webster.com/dictionary/patchwork:

Lwnupwjhtt jupjunw.

Puwjupeh puqiudwniLpwjhi
wwwminipjnLull hp pwuwnutiph
oquniLpjuip Jupnunt thnpa

Fwwpp pwnwpwjhl twpwép k, npp Julgnil £ Junud h
hténiyu dwdwiliulh wugnip whh*: 3nipupwlignip
dwpnne JEYunufu ne dwdwlinudp, nwpwpgwlilbph

jncpwpwlginep thnthnfunceyniy, wdtlu Jh dhpwdnnipyniu

hp wjwunu k nlubgl 6lwdnpbine kg wyl, hugp
Ubup wyuop Puwijuye tup wbiwlinud: «Gwplunwl»
(wlgqy.” patchwork) pwnl oqunid E Ukq hwulwliwg
Fwwph hnuudwépp: Ukphwd-Nibpupbp punwpwlp
YuwpYwinwlp uwhdwunud £ «Uh pwly, npp Juquyjwé
E fuwnp Yud Yghunnp dwubphg»? nupwgpuy

k, np bk «fuwnp» (wlq).” miscellaneous) pwnp
Juwdwé E wjbyhuh hdwuwnbbph hbw, hugwhuhp Bu
«quiwquilipy Juid <puwnbdwépy, <Yygywnnippy (wlgy.
incongruous) hnnud E Juunwpnud «wbhwdwinbnb h»
L «hwuwuwluwl» hdwuwnbbphl: bwpénud Bup, np Uh
pwnh wjuwhuh nwppbp hdwunbbpl wjjwpwlnptl
wwwnybpnud B, ph hugwbu E Jbpghl tnwubwdjwyubph
pupwgpnud Fupwpl wlgh) Gwpunwpwybnwlywl

L hwuwpwwlwl thnfuwlbpynudubph dheny:
«hwnu»-h hdwuwnny Pwjpwph dwpunwpuwwybnwlul
Ywnnigywépp' 2pgwlwyph EpUhYwlwl ne hpnwlywl
hwuwnwinnipynilubph hwpniun wnlw)niejwdp,
Juplwwwlh Jbg wjuyhuh nbpwlwwwpnie)nil b
nilibgh, huswhuhl' punupuwyhl Yuilipp L nwpwéph
plwwwwinlbpp: <4gyinniph»-h hdwunnyg, uwluyl,
wyu UEpnuwbwy uplhwnwup dwpunwpuybnngejwl

wnnudny hp wnbnp ghgnud B Jbpwljunnigyws, pwjpuyjuws,

wwwdnuunwdyws, Yhuwpliwl pEuptph $wuwnubphl,
hugwbu bwle hwuwpwlwlwl wenedny plwlhsubph
Uhol unghw-tnbinbuwwl b unghw-dwynipwjhl
wnwppbpnipynillbph funpugdwup: Yuop Fwjwph

wdpnng Jwybpbuny uthndwé b Jhdjwughg mwppbpynn
Epuplwlwl b Ypnlwlywl puquwphy Juptp
dwdwlbwyhlu Fwpwpeh 2pgwlh puwlgnipjul wnopjwjh vh
dwul Epu juqunud: Fwjwpeh hwdwp puqduqunce)niup,
puwn plunyehl, punpn hwnlwuhy kW

hwdwlbkgnipjwl wjuwyhuh ypwlyunhlwubpu pupwuncd

Eu Jh hwdwwinbpuwnnud, npp hwtwhu puliwpyyned
L pwlwlygynud £ phghluul b hwuwpwwlwl
uwhdwllbphb Yepwpbpbing:
Fuquudwlnipw)ht $hqghlwlwl b hwuwpwlywlwl
Junnigjwéplbpny npnp pwnwdwubp, hugwhuhp
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atomized urbanization through its urban structure,
namely individual residences and their direct
access to street life. However, the neighborhood
has transformed into the vision of a consumable
city through themed cafes, auction hubs, local

and foreign tourists in search of a good selfie, and
production companies filming on every corner.

The fact that historical buildings in Balat are under
protection and restoration conditions require a
large capital flow put the multicultural atmosphere
of the district in danger. This vision strengthened
the gentrification process of the neighborhood by
opening new rent areas fed by the nostalgia industry.
Architectural details that make up the hospitable
texture of the neighborhood are often overlooked
during the conservation processes.

In this article we trace the contradictory relations of the
Balat district and its transformation by examining the
doors as exterior elements. During the field research
phase of the article, we had the chance to visit Balat
many times, and during these visits we witnessed
the very different and incongruous progression of
doors and entrances, one after the other, as you can
see in image 1 (a-b-¢). The neglect of small architectural
elements that provide this welcoming structure in
the neighborhood has been overlooked. These doors
and thresholds mostly appeared in three different
types: a) renovated, equipped with security cameras,
metal doors with bars that block the threshold stairs,
b) entrances that are blocked with metal parts due
to the protection status of the building, c) entrances
with direct access to the street that connects to the
houses with 3-4 steps we often encounter in Balat. As
we may see in the following images, renovated and
gentrified buildings bring a particular security policy
to the area. This conflictual relationship can be seen
clearly through the doors of these adjoining building
blocks. This example, in which both the urban texture
and the visual continuity were defeated, presented us
the summary we conceptualized as patchwork.
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Eu Fwpwpwypl, Uninipnibu ud Shphppbthtl,
Bupwnlyt] U pwnwpwjhl thnjuwybpydwl W
gbluinphdhlwghuyh: Yu punuidwubph pwnupwhl
Juinnigwéph dbp Uhgwdinnipyniblbph Yuwnwpdwl
pupwgenud npwlp unhyywsé tnwl Bupwnplyyt
uywnrnnuwlniejwlp vhnjws wnndwgywé
YELuwybEpwhl: Fwpwep vhug opu nhdwnpnud £
wunndwgywé nuppwlhqugdwlp hp pwnwpwhl
Yuwnnigwéph punphhy, dwulwynpuybu’ wihwinwywl
puwluwyuypbph W thnanguw)hl Yjwliphl npulig

nunnuyh hwuwlbhniejwl vhongny: Bwnwdwunp,
wjuntwdbbwyuhy, yepwéyt| £ uyyunnnuijwl

pwnwph wbujwlwlh® ptdwnhy updwpwllbph,
wénLpnuyhlu YEunpnuubph, mbnujwu b onwinpbpypjw
qpnuwpghlubph’ ubdhp jwy Enbwwwnlbp npnlbkpne
W wpwwnpnn puybpneeyniilbph’ jnupupwliggnep
wllniuncd bwpwhwunud uwnwpbine vhpngny: Fupwph
wwwndwluwl 2Eupbph’ ywanwwlnipjwl tnwl gunlybp,
L Jbpwlywlgqldwl wywydwllbph® U6 juwhwwih hnup
wwhuwlgk)p, yrnwlignud Bu pppwilih pugquwdwynipwhl
dpuninpunp: Yju nbujwlwll wdpwwlnbg pwunuwdwuh

a c a. Balat fagades, September 2020.

b. Balat fagades, September 2020. gbhmphfbhl{mghlu]h qnpénh[alugn‘ I"l hlLIJU'\ phl’\hl_nl.l

b c. Balat facades, September 2020. l.lul[\bu.ll.lu-lll.lnl’lhn[\ ml.upLuépUbn, nl’lnhp UhnLgl.lnLL[ Eu
2@“;%1;1;:";‘3;)"“" Unuwnwighwyh wpyntbwpbpnieyniuhg: Mwhwywlneeywl
b. Puuph Suuuniby, gnpéplpwgnid hwéwh wunbuynid BU pwnudwuh’
??ﬂ“ﬁﬁ;‘g‘gﬁ,ﬁ;"m hynupwubp hyneudwépp Yugqunn dwpunwpuwbnwlwl
ubiypnbiptip, 2020 dwhpwdw Uhtpﬂ:

Wju hnnuénud JBup nupduigénud Bup Fwjwpeh ppgwlh
hwlywuwywl hwpwpbpnipniubbpp W npw
thnhuwlEpynudp” nhinwipybing Rnlibpp’ npwbu wpunwphl
wnwppbp: InnJush nuwuwjhl hbnwgnunepjwl
thnepnud JBUp hbwpwynpnieynil nitbgwlip puquhgu
wygbbne Fuwwpe b wyju wygbnieynililbph pupwgpnid
wlwlwwnbu Enulip wnubkph nnubph W dniinpbph fuhun
quliwquwl W Yglunip hbppwihnfupl’ hugwbu Yupnn
tp wnbulb] wwwnlbp +-nud (W, 1 a-b-c): Ujuophlwy thnpp
Swpunuwpuwbnwlwl tnwppbpp, npnbe wywhnynod Bu
rwnwlwuh hnipwubp Yunnigwépp, wlinbuyk) Bu:

Uju nnlbpl ne wnlbph 26dGpp Gpbp nwpunbuwly nlubl”
JEpwunpngyuwsé, wbunwlignipjwl inkuwhughlubpny
hwgbgwsé, wbjunwlgnipyniup Jenmwnulwl nnubpny
wwwhnynn b Ununph wuwmhéwllbpp dnnbpny
wpgbjwithwynn, dnunpbp, npnlp, 26Uph ywhwywlnipjwl
Yupquihéwlhg blubiny, wpqbjwihwlyws tu .
dbnwnwlwl dwubkpny b nbwh thnnng 3-4 wunmhéwlny
nunpnuiih hwuwlbhnipynct wwywhnynn dnunpbpp, npnbp
unynp Glup nbulb) Fwjwpenud: bugwbu upnn Bup inkulity
Lywpubpnud, yepwlnpngwé b gblinphdhlugywé
26luptpp npnwlyh wbunuwliqujhl pwnupwlwlnieniu
Bu Ukpuniénud mwpwép, pwbh np Lpwbp wbgwwnyned
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LIVING TOGETHER WITH POROUS BOUNDARIES

Balat has always been a place of religious, linguistic,

ethnic, and cultural diversity. One can observe the
traces of this diversity in the district’s architectural
and social memory. Some places providing clues
about religious and ethnic diversity in the district
have recently become popular stops for memory
tours.! In addition to religious venues, there are also
schools established by minority communities. The
presence of these institutions that had different
functions in a relatively small areq, indicates that
Greek, Armenian, Bulgarian, Jewish, and Turkish
communities lived together.

The proclamation of the Turkish repubilic, state building
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policies, the September 6-7 events (1955) were
among factors causing the migration of the non-
Muslim population living in the district. The latter
resulted in a domestic migration; internal migrants
from villages replaced those who left. The shipyard
built on the Golden Horn coast turned the district
into an industrial zone. Industrial waste reduced
the livability of Balat for a long time. The decline

in the non-Muslim population and the constant
change of the district’s inhabitants disrupted the
multicultural structure of Balat. Accordingly, it is
difficult to understand the coexistence of cultural
diversity in the past with our current nation-state
imagination. It would also be an obvious mistake to
view these coexisting diverse cultural practices as

completely separate and isolated from geographical

and social barriers. Therefore, we take social boundaries
as an analytical concept in order to comprehend
the multicultural social structure of Balat's everyday
life. These diversities foster the sense of belonging
and enable various social groups to emerge. The
coexistence of a wide variety of religions, languages,
and ethnicities means that the boundaries between
these groups were maintained well enough not to let

any party assimilate fully into another. Living together

depends on the maintenance of boundaries; these
boundaries should be “both durable (enough) to

keep social orders distinct and porous (enough) to
allow people, objects, forms, and ideas to circulate

Meri¢ Dogan, Berfin Mollavelioglu
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! KarDes: Multicultural Memory Tour Guide,
Balat Tour. Uninp' tnjlidptip, 2020:

Eu thnnngwyhl Yjwlphg wbunwlignipjwl inbuwhughyh
Jupqwynpnudubph W dnuinph wuinhéwlubpl
wpgbpwthwlynn, denwnulwl nnubph dhgngny:
Wuwhuh Ynudhjuwghl hwpwpbpniegniilibpp wwpq
Gplnud BU pubwpyynn pEupbph pinjubph wpuwphu
wuwppbpp” Jwuliwynpuwbu’ nrubpp nhunwpybing: Wu
ophUwlp, npinkn pE pwnwpw)hu hnuudwépp b pE
unbunnuul uwpnibwuwlwlnipyniup ywpuyned B,
Lbpyuwywglnud £ uyl wdpnngwlwlnie)niup, npp Jkup
qunuthwpwlwlwgnpk) Bup npwbu Junlunwi:

Suwlnunytl uwhdwlubkpny hwdwlbgnip)niup

Fwwpp Juwn wugjuwhg vhug opu nnnil £ Ypnbwlyuwly,

1Equwl, Epuhluwlwl b wynipw)hl hwpniun
pwqUuquunipjul hwdwp: Yju puquuwquunipjuwl
hbunpbpp Qupbh £ qulb) 2pgwlih dwpunwpuybunwljwl
L hwuwpwlwlwl hhpnpniejwl dkp: Npn Juypbp
wllwpyubp b ywpnibwlynud punudwuh hpnbwwl
L Epuhluwlwl pwqUuquuniejwl Jwuhl, npnup

L Jbpgbpu nuipék) Bu gpnuwppguwjhl tinupbph
hwlpwéwlwy nunnnepyndilitp:® Upnbwlwl Juypbphg
pwgh’ Yl bwl wqquyhl thnppwdwulincejnilltph
hwdwjupubph Ynnuhg hhdbwnpdwsé nupngutp: Wyu
hwuwnwunnieniulbph gnjnipyniup, npp wpwnbuwl
gnpéwnnypubp ntuh hwdbdwinwpwn uwhdwbwthwy
nwpwépnd, dwnbwlnud £ hndtbwlwl, hwyuywl,
pnynupulul, hpbwlwl W pnuppwlwl hwdwyuplubph
hwdwlbkgnip)nilp:

Bnippwlwl hwupwwbunnipjwl hngwynudp, wqg-wbwnniejwl

Junnigdwl pwnwpwlwlnipyniup, ubwunbdpbph 6-7-h
hpwnwpénipntlutpp (1955) hwugbkgphu pwnwdwuh
ng Uwhdbnulwl puwlygnipjul wpunwqunpehl,

nphlu hwenpntg Lkpphl Uhgpwghwl, Epp wknh
nibbgwy gjninuiwl plwlgnipywl Ukphnup nkwh
pwnup: Nuytng)niph wihhu junnigwé Lwdwpwlp
2ngwlp yepwétg wpnynibwpbpwlwl gnnne: Swup
wpryntbwpbpwlwl pwthnUubpp Eplupwdwdybn
Yuwu hwugpht Fwjwph YEbuntlwlynepjwlp’
hwlqbgubny dwdwbwlwynp puwlygnipjwul
2wpnibwlwlwl 2pgwliwpniejwli: Ng Jwhdbnwlwl
pluwygnipjul pwpwlwlh Ujwgnidl n 2pgwlih
puwyhgubph wupunhwun thnthnfunwdp ppwpwpbkghl
Fuwpwph puquudwlynipwiht jurnigwépp: Cun
wynu, ndjwp £ ywunlbpwglb) wugjwih wlnipwhl
pwqUwqunipjul gnjulgnipyniup Ukplwjhu wqgquyhu-
yhwnwlywl ywwnybpwgdwdp: UWyuhwyn ubuw) Yiphup
Lwl wyu hwdwlybgnipjwl kg gunuynn puquuqul
dwynipwyht ypwlwhlywubpl wuwphwgpuywl
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around them in appropriate ways.”* Boundaries ! Gershon, 1. 2019. “Porous social

orders”, American Ethnologist,

and barriers are different notions; boundaries 46(4), ‘llgg,zélttpsr//doi»org/lf)-]111/
amet.
are not complete and continuous but partial and
fragmentary.2 2 Bashkow, 1. 2004. “A Neo-
. . . Boasian Conception of
According to Barth and his collaborators, ethnic Cultural Boundaries”, American
. P . . Anthropologist, 106(3), 443-

boundaries emerge in interaction; and persist 458, https://doi.org/10.1525/

. . . 2a.2004.106.3.443
despite a flow of personnel across them, inter-ethnic

contact, and interdependence. Ethnic groups are
organizational types; actors of these organizations
use significant differences and similarities that
appear in standards of morality and excellence and
of overt signals and signs (such as dresses, music,

or religious practices) to help create boundaries.? 3 Barth, F. (June, 1969).
. . . “Introduction”, Ethnic Groups and
These social factors become diagnostic elements Boundaries iginde, Waveland Press,

that help us interpret and judge members of ethnic Long Grove L.

groups. Social and inter-ethnic interactions based
on specific behaviors and social relations signal
membership and exclusion. This dichotomy of
them and us enables the creation of boundaries
through selected cultural elements. Barth and his
collaborators consider these boundaries as a tool for
maintaining ethnic identities.* Therefore, social tools 4 Ibid.
that support ethnic distinctions are not the elements
that give birth to ethnicities but the tools of their
survival. Ethnicities are not only socially constructed,
but they also go through processes of interaction and
continuous marking and remarking of boundaries.
Ethnic differences often translate into cultural practices
through language, beliefs, and traditions. This
situation causes the formation of cultural boundaries
between groups. Cultural boundaries are open,
permeable, plural, and always drawn relative to
particular contexts, purposes, and points of view.® In s Bashkow, Ibid., 449.
summary, we see that cultural and ethnic boundaries
are essential social elements in living together.
These boundaries, which allow social relations to
be regulated together with environmental factors,
also encourage mutual pre-acceptances and
relationships of trust. This was the basis of the
neighborhood culture manifested in Balat, which we
will cover more in-depth in the next topic.
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% Bashkow, 1. 2004 . “A Neo-Boasian
Conception of Cultural Boundaries”, American
Anthropologist, 106(3), 443-458, https://doi.
org/10.1525/aa.2004.106.3.443.

3 Barth, F. (hmitihu, 1969). “Introduction”, Eth-

nic Groups and Boundaries iginde, Waveland
Press, Long Grove IL:
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yJbpnujw) juyni puquwdwuynipwyht hwuwpwlwlwl
Junnigwépp: Uju puquuquitinipynillbpp fupwlncd Bu
wlhwwnlbph ywnlwlubjnipjul qqugnudp W tnwppbp
hwuwpwywlwl fudpbph b hwyn qupne hbwpwynpnieyniu
Eu wnwhu: Swpwinbuwly Ypnulbph, (Egniubph W EpURY
wwwnuwlbnipyniblbph gnjulgnipnibp Lpwbwynud

E, np wyn fudpbph Jhole uwhdwllbplu wyjlpwl jwy Bu
wwhwwlytp, np nplek Ynnd wdpnnenyhl ¢énydh Ukl

wy| fudph: Uhwuhb wypbpp uhidwsé b uwhdwuwgétph
wwhwwlnip)nitlhg. wn uwhdwlubpp whnp £ huku

U dhuwynil (pudwnun swithny)® hwuwwipuwljuljul
Ywngbinn huinwly wwhwwbdbine hwdwn, W
owlninybl (puudwinuin swihny), npybuyh uyn
uwhdwbbbknh pnipe dwpnhly, wnwnpljwibnn, allkpnn i
quinwihwniubnn yunpnnuwibauh ppowbiunyly wuwwnpud
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THRESHOLDS OF NEIGHBORHOOD CULTURE

We see the commonality of public and private boundaries,
which we consider as a part of Balat’'s neighborhood
culture, as a structure where social relations are
shaped and these boundaries overflow to the street
and even to the neighborhood. The permeable and
relative distinction of private and public spaces of
the neighborhood culture, which allows the basic
formation of living together, is shown on the solid-
void map below.

The distinction between private and public appears
as fractal and contextual when we think of the
neighborhood-city, home-neighborhood or room-
house contrasts. These groups do not progress
only in the form of large to small social structures.
For example, a home as a private sphere becomes
public to the neighborhood during funerals,
weddings or births. As a permeable threshold
between the house and the neighborhood, doors
and entrances with 3-4 steps connecting houses
to the street turn into social tools of neighborhood

life.! This permeable and relative existence creates 1 Blakely, E. J. and Snyder, M.
. . .. G. 1999. Fortress America: Gated
a neighborhood culture that forms the basis of living Communities in the United States,
Brookings Institution Press,
tOgether- Washington D.C.

It is not hard to interpret Balat through a singular building;
it is perceived as an enclosed singular building in
the urban texture of Golden Horn with the continuity
of fagades, adjoining buildings and street patterns.
The former diverse ethnic/religious composition of
the neighborhood has opened up every amenity
for peaceful communication between multicultural
residents of the neighborhood with the impact of
housing typology and its welcoming relation to the
street/ street culture. Doors as physical elements
reflecting the transition between private and public
life have a significant role in defining how streets as
urban areas and interaction spaces are used. Direct
relation with the street culture through its doors forms
an essential part of memories of the multicultural
past.

In this context, we can take the threshold that connects
the house and the street as an example. In singular
house structures, this threshold represents a
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1 Bashkow, fnytt inlinnut., 449:

2 Blakely, E. J. it Snyder, M. G. 1999 .
Fortress America: Gated Communities in the
United States, Brookings Institution Press,
Washington D.C:
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Map 1: Balat occupancy map, created by the
authors, September 2020

Lwmnhbq 1. Pujuph qpunuonpjui
pwputiq® untindwo htinhtwlatph Ynnihg,
utiyntdptip, 2020:

Map 2: Map of cultural and religious buildings
in Balat, created by the authors,
September 2020. >>

Lumnliq 2. Pupwph dwlnipuyghd b Ypnbwlud

obiptiph pupuntq* untindywod htinhtwyatph
Ynnuhg, ubwntipbp, 2020:.>>
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transitive connection rather than separation. The

stairs with 3-4 steps in front of the doors are part of
this threshold. They often serve as multi-purpose
urban architectural elements. The narrow street
structure allows clotheslines to be stretched between
neighboring houses. All these physical elements also
enable children to socialize in the street. Neighborhood
opens up opportunities for the negotiation of social
and physical boundaries. Often discursive and
physical elements are intertwined here; their distinctive
features become shifty and almost inconspicuous.
These elements reinforce encounters and sustainable
communication between inhabitants and can be used
by all segments of the population.

There is a commonality of private and public boundaries
in neighborhood culture; it consists of a combination
of space, culture, and society. As a private sphere,
home and its surroundings are shelters that provide
interpersonal relations. Neighborhoods are the
smallest local and administrative units in cities;
besides, they are places where social relations shape.
The private sphere boundaries of the domain, as
seen in Balat, overflow from the definition of home
to the street, even the neighborhood, thus gaining
public dimension. Neighborhood culture becomes
apparent at communal places where human
relations transition from private sphere (home) to
society (neighborhood). This transition has a strong
link with individual's belonging and one’s attachment
to the place. The relation within a community gives
a sense of belonging due to its potential in the
shared territory, experiences, social interactions,
traditions, institutions, common purposes, political
and economic structures. In other words, it acquires
social significance through the physical context while
encouraging social interaction in the community.

The architectural structure of Balat, which opens up
space for social interaction, communication and
negotiations, has created a unique “neighborhood
culture” inherent in daily life. The changes in the
neighborhood and the interventions in the urban
space hinder such social relations.

Although we still see traces of the neighborhood culture
in Balat, the urban processes it went through in the
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last century and the fact that Istanbul became a
megapolis damaged this culture.

Mumford explains this disruption as “excess of numbers,

a constant influx of strangers, frequent shifting of
domiciles, lack of identifiable boundaries or common
centers for meeting, all lessened the stabilizing

processes of neighborhood life”.! This change ! Mumford, L. 1989. The City
. . in History, Houghton Mifflin
brought gated-communities and residence-style Harcourt, San Diego, 499.

living spaces and caused the formation of atomized
areas both architecturally and socially. Duany and
Plater-Zyberk's New Urbanism theory focuses on

the potentials of physical and social environment

relations.? In the built environment we are dwelling in 2 Duany, A. and Plater-Zyberk, E.
. 2003. “The Neighborhood, The
a neighborhood as a structure that has a balanced District and the Corridor”, The City
. . - Rider iginde, ed. by. R. T. LeG
mix of activities - schooling, worshipping, and and F. Stout, Roufledge, NewYork.

recreating. Just like the thresholds between house
doors and the neighborhood, religious/ethnic
spaces have thresholds. These places, which are
considered monumental today, used to be a part of
the neighborhood life consisting of different ethnic
and religious communities. But today the historic
buildings that attest to Balat’s multiethnic character
appear as more of memory places rather than
cultural hubs.

The continuity of cultural and ethnic boundaries has

helped to regulate the relations of conflict, harmony,
cooperation, and belonging of the neighborhood
culture. This harmony ensured the growth of a
functioning heterogeneous neighborhood population.
However, Balat is in a completely new transformation
today. The disappearance of the thresholds that
facilitate the transition between spaces and
relations is one of the most prominent features

of this transformation. In the next title we will talk
about the interventions regarding the social and
physical structure of the neighborhood that cause
incompatibility. The latter is the secondary meaning
of the “patchwork” concept we mentioned above.
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BALAT’S URBAN PATCHWORK

Today, we still use words such as multiculturalism and

280

diversity when talking about Balat and its surrounding
areas. In addition to its spatial proximity to the
historical peninsula and its location on the Golden
Horn coast, the existence of religious and cultural
structures that have survived until today makes

the multiculturalism of the district undeniable. The
neoliberal economic policies that emerged after the
1980 military coup caused rapid changes in the urban

structure of Istanbul.! Urban renewal, rehabilitation, ! Dinler, M. and $ahin Giichan, N.
. . . . 2016. “Fener ve Balat'in Doniistimit
and conservation projects on historic landscapes Uzerine: Ug Vizyon | Ug Dénem |
like the Fener-Balat area have been regulated by E,E,ﬁy{;: 'é;/’éf‘{ﬂ; ﬁt‘zgﬁiﬂb’aﬁf’*'
. . f . . . : tuba.gov.tr/index.php/tubaked/
international treaties and institutions that Turkey is articlofview/220/950

a party to. Dinler and Guchan discuss three different
conservation approaches through the framework of
“historic urban fabric”, “authenticity” and “integrity”
that they conceptualize in line with regulations of
ICOMOS [International Council on Monuments and
Site, 1965:1964:1987] and UNESCO [United Nations
Education, Scientific and Cultural Organization,
1994,2011,2015]. Starting in the 1980s Golden Horn
Coastal Rearrangement Project [GHCP] (1984-

1992), Fener Balat Districts Rehabilitation Program
[FBDRP] (1998-2005) and Fener Balat Ayvansaray
Urban Renewal Project [FBAURP] (2004-2013) have
shaped the patchwork-like structure of the area.

The GHCP project corrected the dangerous sanitary
conditions in and around the Golden Horn to some
extent, however it caused damage and destruction
of the traces of the urban memory. Subsequently, the
FBDRP project (1996-2009), was interrupted due to
changes in local government, deviating from its aim
of rehabilitating the social fabric. Finally, the FBAURP
project disregarded all the principles of historic urban
fabric, authenticity, and physical/social integrity and
proposed a transformation that we can observe
today in Sulukule and Tarlabagl, but the organized
struggle of Balat's residents led to the cancellation of
this project. Although residents of Balat have resisted
any holistic and large-scale urban transformation,
the restoration of the buildings under protection
through private initiatives and their introduction to
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a. Map 3: Map of commercial
structures in Balat, created by the
authors, September 2020.

b. Map 4: The map of the buildings
restored within the scope of
FBDRP, created by the authors,
September 2020.

a. Lumnliq 3. Pupuph wnlinpuht
Qunnygbtinh pupuntq” untndywd
htinhbwybtiph Ynnihg, ubiyumbdpbp,
2020:

b. -Lwminkiq 4. $totp b Pwjup

opgwbbtinh Ypwlwagbdwb opwugph
opswbwlatpnud Ypwlwaqoguod
obiipiph pupuntigp® unbndywo
htinhbwybtiph Ynnihg, ubiyunbdpbp,
2020:

'Dinler, M. U Sahin Giighan, N. 2016 . “Fener
ve Balat'm Doniisiimii Uzerine: Ug Vizyon /
Ug Dénem / Ug Ayri ‘Koruma’ Anlayis1”, TU-

BA-KED, 14: 223-245, http://tubaked.tuba.gov.

tr/index.php/tubaked/article/view/220/230:

Ynennuyjht b hwdwpynud, bwhuyhuncd Bnk) Bu tnnwppbp
EpUuhjwlwl L Ypnuwlwl hwdwjuplubphg pwunyugwsé
rpwnwdwuh nj wnopjw Yywlph Uh dwup: Wyuop, uwluwyl,
Fwjwph puqUuipuhlwlwl punyph Jwuhl Jyuwynn
wwwndwwl pEupbpp wyb)h 2w hhpnnniepjwl uypkp
Gl:

Uownipwjht b Epuhpjujut vwhdwuwqotph

2wpnibwuwlnieniup bywuwnby E pwpuncdubph,

Lbpnwbwynipjwl, hwdwgnpéwlgnipjwl b pwlwjhl
dwlnyph ywunlwlb)niejwl hwpwpbkpnigyndulbph
Jupquynpdwlp: Uju Uepnuwabwynipnibl wwywhnynud
Ep pwnwdwuh ng Jhwwnwpp plwlgnipywl
2wpnilwlwlwlnipyniup, pwyg Fwwep, hugwbu
wjuon kplunud E, pnpnpnyghu Unp thnpuwbpuydwl ke
E: Swpwénipynillbph b hwpwpbpnugncububph Jholo
wlgnudu wywhnynn 2UGph Yyepwgnudp Ynwnlw wyu
yGpwihnpudwl wdbbwwluwnne hwwnwuhpubphg
JEYp: 3wenpn junpugpnud Yunublp punudwuh
hwuwpwlywlwl b $hghlwlwl Yunniguéph
Uhgwidwnnipjniblbph Jwuhl, npnbp wnwowglunud Bu
wlhwdwnbnthnipyndy, hugp UEp hnnduéh wnwghu
Jwunud bpdwé «upyunuwly hwulwgnipjwl
Epypnpnuwlwl hdwuwnl E:

Pwjuph punuwpwjhtt jupjuwwup

Wyuon Fuwpwpeh W npw hwpwyhg tmwpwéplbph dwuhu

funubhu JBlup nbn oqunuugnpénud Bup wjliyhuh

pwnbp, hugwhuhp BU puqUudwynipwjunteniil nu
pwqUuquunipjniup: b pnudb ywndwlwl phpwyngne
hEwn whuwphwgpuywl hwplwlnepywl W Nulybngjniph
withhu qubybint, Uhlg opu hwpwwnbiwé Ypnbwlywl L
dwnipwjhb Yunnygubph wnuwynieniut wuhbppk) h

E nupsunud ppgwbh puquudwynipwjunite)nilp:
Lbn)hpbpw) nunbuwlwl punwpwlwunie)niup, npp
Ujwlph Ungylig 1988-h ubiwinbdptiph 12-h htnuapgnidhg
hbwin, Unwdpnih pwunupwjhb unnigdwéph fupndy
thnithnhunipynillbph wwnéwn nuipdwy:* dEubp-
Fwwph ybu yundwlwl jwunawdnmbbph pwunwpw)hl
Ybpwjwuqudwl b ywhywldwl wpjuwwnwlplbpp
Yupquiynpyty b Yupqwynpynud BU dhgwqquyhl
wuwydwbwgpbph b hwunwwnneeynillbph Uhengny, npnug
@nipphwl wunwdwygnud E: Hhujkpp W Gnigwiil hpkug
hnnjwénud pUlwpynud B ywhwwlnipjwl pbe tnwppbn
Uninbgnud” «ywindwlwl pwnwpwjhl hjntuduéphy,
«hulnipjwly L «wdpnnowlwlnipjuly pngwbwlubpned,
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the real estate market with high profit rates create
economic gaps between the people occupying in
these renovated buildings and the former residents
of the neighborhood.

Today, Balat is an area where differences still prevail, but
they are sparked by economic rather than cultural
or ethnic matters. Therefore, the traces left by urban
transformation projects and different conservation
approaches in the neighborhood feed this economic
gap. In this regard, organized struggle against
radical changes in the neighborhood indicates the
sense of belonging in the neighborhood culture
we mentioned earlier. The conservation approach
often hinges on potential markets and is shaped
in a way that attracts consumers. In Balat's case,
this situation became apparent in the Golden Horn
Coastal Rearrangement Project (1984-1992). Since it
was developed after the September 12 coup (1980),
it is easy to see the effects of neo-liberal policies of
the time. Buildings and memories in these districts
are commodified and transformed into consumption
tools. On the consumers’ part, the authenticity and
charm that they cannot find in shopping malls are
created in these districts. What is important here
is how and what is remembered, and to whom
memories belong.

The most popular historical buildings include Sveti
Stefan Bulgarian Church, Agora Meyhane, Surb
Hreshdagabed (leessddgdbet) Armenian Church,
Khorenyan Armenian School, Ahrida Synagogue,
Metochion of St. George the Holy Sepulcher Church,
loakeimeion Greek Girls’ High School, Church of
Mary of the Mongols, Fener Greek Boys' High School,
Church of St. George and the Istanbul Greek Orthodox
Patriarchate, Fethiye (Pammakaristos Church)
Mosque/Museum, Tahta Minare Camii (Mosque).
These buildings, which have become stops for
memory tours, represent structures that can remind
us of a period when they were not separate from
social life and when the street and the community
were intertwined. Today, Balat serves as a nostalgic
industry with its auctions and restored colorful
monumental houses.
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npnlp Upwlp quuthwpwywlwglnd Bu° RULOUNU-h
(Rnrpwpéwllbph L mbuwpdwl Juypbph wwhwwldwl
Uhpwqquyhl funphpnh, 1965:1964:1987) L 3NFLEULO-

h Uhwynpyws wqgbnh Yppwlul, ghnwluwl b
dwlnipwjhlt uquulbpwnip)nil, 1994,2011,2015)
Yupguynpuniubph hwdwéwjl: 198o-wlwllubkphg h Y&p’
«Nuytbngjniph wihbph Yyepwwquwynpdwl épwghpp»
(1984-1992), «dEULp L Pwjwp 2ppwlilitph YEpwlwlqudwl
Spwghpp» (1998-2005) L «dEULP-Fwwp-Ujjwluwpuwh
pwnwpwjhl Yypwlwugqudwl bwhiwghép» (2004-2013)
&dLwynpb) BU Yupuwwnwlp® wjuopdw Ywnnigjwéph
wnbupp hwnnpnbny: Unwehl bwhiwghép npn swthny
2ukg Nuybng)niph L npw 2pgwlwypnid gunliynn
uwlhunwpwlwl Junwbquynp ywydwllbpp, uwlwyu
nw Jkdwuwbu yepwgnpbg mwpwéph pwnwupwjhl
hhnnnipjwl hbwnpbpp: IEnwquynud yepnujuy
tpypnpn bwhiwghép (1996-2009) punhwinytg wnknuljwl
hupbwlwnwywpdwl dwpdhUlubph thnthnfunceyniuubph
wwwnbwnny' 2tnybiny hwuwpwluwywl hjntudwéph
yepwwlgqudwl bywwmwlyhg: b ybpen, Gppnpn
Lwhuwghép, hwpyh swnbbing ywundwlwl pwunwpuw)hl
hjncuquisph, hulynipyjwl b $hghlwluwl/hwuwpuluwlwl
wdpnnowlwlnipjwl uygpnipubpp, wnwewnlytkg Uh
wjlyhuh thnfuwybpwned, nph wpnyniupp JBup wjuon
Juipnn Bup wnbulk) Unipnuynybnud W @wipjwpwpned:
WjuntwdBuwjuhy, Fuwwpeh puwyhgubph juquwybpuyws
wuypwpp hwliqlgnptg wyn dpwgph genupydwp:
Quuwyws Fwpwph puwlyhsubpp phdwluykghl
pwnwpwjht puinhwunip b jwjbwéwyw) thnpuwlpydwl
Spwagpht’ Jwubwynp bwhiwébnunieyniiltph Ynndhg
wwhwwlynn 26upbph yepwlwlgqunudp b pwhnipwpbp
winynuwnpnypubpny ppwlg’ wlizwnd gnyph 2nw
Lbpuniénidp, nbinbuwwl nwppbpnie)nit Bu puncd
Unpngqywé 2Eupbpnud puwldnn b 2pgwlih bwhulyhu
RUwhsUbnh Uhol:

Wjuon Fuwpep vh nwpwép k, npinkn npn tnnwppbpnieyniilbn
ntkn gnjulygnud Bu, uwluyl wyn wppbpnuenlultpp
phunud Bu ng ek Ywlnipw)hl jud Epuhlwlwl
pwnunphgubphg, w)] mbnbuwlwl gnpénulbphg:
Stnbwpwpn pwnupwjhl hnpuwyEpuydwu
Lwpiwgébph b pwunudwuh ywhwwlnipjwl tnwppbp
Uninbgnudubiph pnnwé hkwnpbpp uunignud Bu wyu
unbnbuwlwl nwppbpnipynduubpp: Wn huly ywnéwnny
huwpwynp £ wbulbp, np punudwuncd wpdwwnwlwl
thnthnhunueyniliibph nbd Yuquulbpydwsé wwypwpp
dwwnbwlnd £ wybih Jun Updwé pwluwyhb dwlynyenud
wnlw ywunwlbnipjwl qqugnidp: Mwhwwlnipjwlp
dhinjwé dninbgnudp hwbwhu qupgulinud £ hbwpwynp
2ntjulibp npnubne pupwgpnud b dluwynpynud
E wjuybu, np upnnwuw gpuyb] uywnnnubph
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During our visit to Balat, we noticed that the patchwork
structure we talked about also appeared in the daily
functions of some places. For example, while the
churches in the neighborhood were open to visitors,
the synagogues were under tight security. While
there is a socio-economic rationale to the fagade
usage practices, the exterior differences in religious
places were due to socio-political reasons. The
security measures we observed show how social
relations between ethnic and religious identities are
established in the neighborhood and throughout
the country. The rigidity or permeability of both
physical and social boundaries is revealed in this
patchwork structure. We made various visits to
Balat, and while examining the physical and social
structure of the place, we came across a number of
elements hinting at Turkish nationalism that we did
not encounter much in other parts of the city. During
the 2020 July Armenian-Azerbaijani clashes one
could see Turkish and Azeri flags hanging over the
busy streets of the neighborhood to show support
for Azerbaijan. We also noticed that garage doors,
car windows or shop walls were decorated and
painted with Turkish flags as well. Balat's multicultural
structure has dissolved and has been replaced by
Turkish nationalist symbols, neo-Islamic bourgeois
aesthetics and consumption spaces. This cultural
structure has created a different patchwork structure
with incongruous fagades and socio-economic
disparity between the old and new residents of the
neighborhood.

Balat persists in its multicultural and social environment
both from its past and present. We attempted to read
Balat’s history through its fagades, and figure out
how the above mentioned elements still coexist and
evolve.
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nLpwnpnLe)nibp: Fwpwph nbypnid wyb h huyn B
quihu Nuytng)niph wihbph Yepwlwquwynpdwl
spwqph 2pgwiiwliubipnud (1984-1992 pe.), L pwlih np wyu
qnpswplyt| £ ubwunbdpbph 12-h hnuppenidhg hbwn,
npwunud upbh B hBunnipjudp inbull) dwdwlwyh
Ubn hpbpw pwnupwlwnipejul wgnbgnipyniultpp: Uyu
rpwnwlwubph 2EUpEPU nL hhpnnnLenililbpu wwypwlph W
uywnnnuwl gnpéhplubph Bu yepwéynid: Uwwnnnubph
unbuwllynibhg wyu punwdwubpnud unbnéynud £ Uh
wjlwhuh jncpophlwynipjwl qqugnid, np Lpwlp ¢kl
Jupnn gk pwnuph wnliinph jEunpnuubpnud: Wjuinkn
Juplinpl wyb k, pb hugwbu W hugh E hhpynud, W nud Bl
wwnwlnid npulip:

Udbbuwhwjinuh ywwndwlwl phuniejniilbpl BU° Udknh
(Up) Unbtthwl pnynupwlwl yknkghl, «Ugnpuw»
wwunnyp, Unipp Ipkunwuybinug hwyulywl
tlEnkghl, vnpBlywl nypngp, Uhphnw uhiwgngp, Up.
3ndhwllbuh Up. 3wpniejul Ukwnnfuhnl BYkntgh,
bnwyhdhnl hntbwlwl hquwl nypngp, Unlnnjwg
Uwphw Bltntghl, SEUbkph hntbwlwl wpwlwl nupngp,
Up. Qlunpgh BYbnkghu L Unwdpnih hnyl nupnuithwn
tlkntgnL wwwnphwppwpwlp, dbphhjt (Mwdwlywphuinnu
Bltntgh) dqyhep/ewlqupuwlp, @whuinw Uhbwnth
dqyhep: 2pnuwpowyhl winipbph hwbipwéwlwg
nunnLe)ntllbp nuipdwsé wyu pEupkpp UkpLwywglunud
Eu Jwnnygubp, npnup hhkgunud Bu Ukq Uh
dwdwlbwlwppowlh dwuhl, pp npulp nwpwbgwnywé
¢EhU hwuwpwlwlwl Yjwlphg, huly thnnngl nu hwdwjupp
Jhwhyntujwé Ehl: bp wénipnutbpny b ykpulwuqudws
gnyuqgnyu hnpwpdwliwhbu wubpny Fwjwel wyuon
Lnuunwghwjh wprynibwpbpniejwl wnwpluw k:

Fwpwp Juwnwpws Jbp wygh pupwgend Ukup Ljwnkghlp,
np Jybpnu2jw) jupyuunwlh Yunnigwspp wllhwjn
E npn2 Jujpbph wnropjuwynud: Ophuwl’ Gk wnknh
tltntghubpp pwg Ehu wygbntubph hwdwp, uhbwgngubpp
wwpunwwlynud Ehu wbdunwlquyhu dhgngubpny: ek
Swuwnubph puquuqunieniup yuwydwbwydnpdwé
Ep unghwp-tnuinbuwwl gnpénulibpny, wuww
Ypnuwlwl Juypbiph wpnwphl nwppbpnipynillbpp’
unghw)-pwnwpwlwl: Ubp nhunwpywé wjuwhuh
wlyunwlquyhlu gnpébuybpyp gnyg £ wnw)hu, ph
hugwbu Bu EpUhY W Ypnuwlwl hupunieniulbph Uholo
hwuwpwuwul uwybp hwunwnynud punudwuncd
b wdpnng tpypnud: bugwbu $hqhlwlwl, wjlybu £
hwuwpwwlwl vwhdwbwgsbph wbuwuwlnipyniup
Jud pwihwlgbhnipyniup pugwhwynyned Bu wyu
Jupywwnwuh Yunnigwuépned:

3nnywsp gpbijhu Uklp pwquhgu wygbitghlp Puwp,
W nuuncdbwuhpbind wyn Juyph $hghlulywl
hwuwpwwlwl Yunnigwépp, hwlnhwbghup
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enippwlwl wqqujlwlwlnipjwup hpnud Yuwmwpnn

Uh 2wpp pwnunphgubph, npnlg Jtlp hwéwtu

¢Ehup hwunhynud pwunuph wyp hwndwsubpned:

2020pe.-h hni huhu Unppbowlh b Iwjwuwnwlh
hwupwwbwnnie)nilubph Jhol nuquuljwl pwhudwl
pupwgpnud pwnwdwuh dwlpwpbnuwé thnnngubpnud
Yuipkih Ep wbuliby @nupphugh L Unppbguiih npnautp” h
wowlgnipe)nil Unppbowlh: Cwn Jujhl bwle pnippwlwl
npnubpny qupnupjwé b bbpyywé wdunninbwlubph
nnubp, Upblwlbph ywwnnithwllbp b jpwtinepubph
wwunbp: Pwjwpeh puquudwlnipuwyht unnigdwépn
wnwppwniéyl) £ L hnjuwppudl) pnuppwlul
wqqujuwlwl funphpnwhtpny, Uenhupwdwlwl
pnipdniwul ywnbpwqupnnudubpny b uywennuijwl
nwpwéplbpny: Wu Wwlynipwyhu junnigwépp
unbndt b UbY wy) yuphuwnwuh hwdwlywpg

2bupbph wuhwdwwywunwupwl dwlwwnbbpny L

2npwih puwlhgubph Uhole unghw-inuinbuwljwl
wnwppbpnipyniulbpny:

Puwjwpep, hugwbu wugjunud, wyuwbu k) wjuop wwhwwlnud

E hp pwquuwdwlynype b pwquuqul, unnighly W
unghwjwlwl vhgwywypp: Wyu wbpuwinp thnpé Ep’
Jupnuwint Fupwph puquudwlnipwhb ywndniegyniip
hp $wuwnubph dhengny, b hwulwlwn, pb hugwbu £
Jbpnupjw) vhpwwypp hwpwnbenud W thnthnfuyned:
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INTERVIEW WITH (;IéDEM SAHIN

Could you tell us about yourself?

I am a member of the Faculty of Economics of Istanbul

University, where | earned my Ph.D. on a thesis titled
“Division of Labor in the Capitalist World under the
French Regulation Theory, Historical Transformations
of Capitalism, and Crises.” | also have a book on the
same topic titled “Capitalism and Poverty” (2000),
which is published by Chiviyazilari Publications.
Besides, | am one of the editors and the co-author

of the volume/collection titled “Neoliberal Urban
Policies and Fener-Balat-Ayvansaray” and published
by is Bankasi Cultural Publications in 2016. | am

the founding member, Secretary-General, and

Press Agent of FEBAYDER (Fener Balat Ayvansaray
Foundation), which is established to combat/prevent
gentrification and displacement in the Fener-Balat-
Ayvansaray area following Urban Transformation
projects launched all around Istanbul. Moreover,

| served as an Executive Board member of the
“Urban Movements” initiative that aims to create a
common ground and a unified urban struggle by
joining local and general movements across Istanbul
(including separate neighbourhood foundations

and platforms). | wrote articles published on various
platforms on such topics as “Capitalism and Crisis,”
“Underdevelopment,” “Capitalism and Immigrant
Labor,” “Construction-Oriented Growth Model and The
Social Cost Thereof,” “Neoliberal RuraI/Urbcn Policies”
focusing on unjust treatment of residents, human
rights violations and breaches of law, specifically
the Law No. 5366 on Renovation of Historic Properties
and the Disaster Law No. 6306. In the meantime,

| write essays and columns for www.acikgazete.

com and “Yesil Direnig” (Green Resistance) internet
newspapers.

I have been living in Fener-Balat for 12 years, since 2009.
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| preferred living in Fener-Balat as my school is
nearby, it embraces the sea and has beautiful
natural sites, the historical/architectural fabric in
the area is very rich, and it still has the life, culture,
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Ghybd Ypyqn,
Qhnnbd Guwhhi

2hnntd Gwhhi,
Fwjueh dwuhtt hwpgugnpnyg

Ywuundkp 2kn dwupis:

Bu Unwdpni h hwdwjuwpwlh wbinbuwghunnipywl

Swynipinbinh wunwid BU: Inuinpuljul wunhéwliu
Unyluybu unwgl) U Unwdpni b hwdwpuwpwlh
unlwnbuwghwnnipjul pwduhg «Uluwnwliph pwdwlnudp
Juwhuwhunwlywl whuwphnud $pwbivhwlwl
Jupgquwynpdwl nbunipjwl, juwhwunwhquh
wwwndwlwl thnfuwlbpynudubph b équudwdbph
Lbkppn» nhubpunwghw)ny: Nubd bwl Unyl phdwjhu
Ldhpdwé ghppe «bwwyhunwhqd b wnpwwnnipyniu»
Jkplwgpny (2000), npp tnwwgnyty b «hyhykqpiuphy»
hpwwmwpwygnipjul Ynndhg: Fugh w)n, bu 2016p.-

hu b2 Fwlppuh Vawynipuwyhl hpwwnwpwlgnipjwl
Ynnuhg nywgpyué «Lbnjhpbpwy punwpewhl
pwnuwpwlwlnip)nil. dEubp, Fwjwe, Wdwluwpuy»
2wpph fudpwghputphg UEGU nu hwdwhbnhuwu Gu:
FEBAYDER-h (dbUbp, Fwjwe, Ujjwluwpw) hhtbwnpwd)
hhdbuwnhp wunwd B, dwdnih gnpéwluw) b gfuwdnn
pwpuintnupp: Ipdbuwnpudp unbnédyt £ Unwdpnynud
pwnuwpwjhl yepwihnfudwl gnpénnnieynillitph
nwpwéddwlp gniquhbn dBubph, Fwpwpeh W
UjJwlbuwpwyh mwpwépnid gEuinphdhlughwih b
nbnwhwldwl épwqgnpbph nbd ywypwpbne hwdwn:
UybLhL, bu hwunbu BU BLYE) npybu «Rwunwpuw)hl
2wndnudubphy gnpéwnhp wunwd. bwhiwébnuncpnil,
npp bywunwly ntbh unknédt) hydwl Yewnbp b pwnwpwjhu
Jhwulwlywl wwypwp' Jhwynpbiny Unwdpnynyg Jby
pupwgnn wmbknuwjhu L hwdpunhwunip Qupdnudubpp
(wnwléhu pwnwdwubph hhduwnpwdlbpp
hwpprwlubpp Ukpwnjwy): Gu bwl NG twppbp
hwppwlubpnud nywgpywé hnndusubp wjuwhup
pbUwlukph 2nLpg, huswyhupp U <bwwhwwhqd W
Gqlwdwy, «@pquipqugnidy, <bwwhwnwhqup L
Lbkpqunpejwiubph whuwwnwlippy, «Chuwpwpnipjwdp
wuwydwlwynpdws wéh dnnbip b npu hwdwp Jéwnpdwé
hwuwpwwlwl ghupy, «Gniqujul b pwunwpwjhl
Lbn hpbpw| punupwlwlnieniilbpy, hugwbu bwl wju
huunhpubphg wnwewgwé wbwpnwp Yyepwpbpdniugh,
hpwynituplbph W opblupUubph fuwpunnudubph, Uwl
«Mwundwlwl opjtYuinubkph Unpnquwl Jwuhu» phy

5366 opbklpp W «Untwnh dwuhU» phy 6306 opkupltph
dwuhl: UhLunyl dwdwlwl Euublubp W uypncbwubp

tU gpnud www.acikgazete.com W «VYesil Direnis» (bwliwsg

nhdwnpnip)nl) wngwlg phppbph hwdwn:

Sbubpnud b Pwpwipnid wypnud BU 12 tnwph’ 2009pp-hg h
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and traditional relations that a neighbourhood has
to offer. Although | didn’t grow up here, | established
close/direct/sincere ties and relationships with local
people and environment so that | feel attached to the
neighbourhood as much as people born here. Fener-
Balat has a special place in my life. There is no doubt
that our shoulder-to-shoulder struggle against the
municipal authorities” intentions to destroy the area
played a role in this. | was able to earn people’s trust
and love during this process; they have started to see
me as one of them...

What is Balat like today?

At first glance, Balat has a striking historical and
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architectural fabric with an old neighbourhood
appearance. However, looking closely, Balat has

a quite complex and chaotic structure. Many

people of different religious, language, cultural and
socioeconomic backgrounds immigrated to the area
multiple times over the years. The area was almost
like a chameleon throughout its eight thousand years
of history. It has been the Christian center in Istanbul
as it was the home to the Fener Greek Patriarchate
and the Greek aristocrats and members of the
congregation in Turkey. Then, the area gradually lost
its non-Muslim population; the Greek minority left
the country in 1923 during the Independence War
and many Jews moved to the State of Israel after

its foundation in 1948. The events of 6-7 September
1955 forced the non-Muslim minorities to emigrate,
which is why there aren’t any non-Muslim families
left in Balat except for religious functionaries and
their families living around the patriarchate. Industrial
plants, textile and ready-made clothing workshops,
car repair shops, and the shipyard opened in the
Golden Horn as part of the industrialization efforts
before the 1980s turned the Fener-Balat area into

an industrial zone with declining historical, cultural,
and religious diversity. The waste discharged to the
Golden Horn created a strong odor, which is why
wealthy people did not prefer living in the area. Thus,
the Balat and Golden Horn area mostly appealed to
low- and middle-income people.
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The majority of the property owners in the area are

middle-class people who retired from textile and
ready-made clothing workshops, or the Halig
Shipyard. Long-time tenants are usually Kurdish
people who were forced to move from their villages
in the Southeastern Anatolia region and immigrants
from the Middle East, especially Syrians. Except for
the Fener Greek Patriarchate and its surroundings,
the area lost its erstwhile aristocratic structure. The
recent gentrification process and highlighting of

the historical, architectural, and cultural value of

the areaq, cleaning of the Golden Horn, tourism and
commercial investments cafes, restaurants, auction
halls, and other widespread tourist attractions started
to change the demographics of the area once again.
The renovations, repairs, and investments made in
the area increased the physical and material value of
the buildings, land prices, and rents, which became
unaffordable for the poor. Low-income people
started leaving the area. Some owners sold their
properties at recently increased prices and left the
areq, while others attempted to start new tourist or
commercial businesses that may generate income.
Although there is an overwhelming humber of cafes,
restaurants, auction venues, and touristic businesses
established by outsiders, there are also several
touristic facilities, buildings, cafes, and restaurants
owned by local people.

The effects of gentrification include changes in the
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physical appearance of the area and its buildings,
emergence of luxury and high-end establishments
and high prices. As prices go up, poor tenants

or owners who are offered high prices for their
properties leave the area. As a result, new people,
tenants, and investors settle here, keeping this
dynamic in Balat going. This was the case until the
pandemic. The pandemic negatively affected the
business owners in Balat, just as in other parts of
Istanbul and Turkey. Many cafes and businesses
were closed or changed hands. People caught

up in the pandemic even before overcoming the
risks of investing in a “revived” area. As a result, the
investments/investors suffered greatly. Although
some people remained standing despite everything,
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some had to close or hand over their businesses and
leave the area. Yet, life goes on in Balat. Investments
and investors change but the developing/changing
landscape and its prospects keep the hopes for
Balat's future alive. Of course, just like everyone

else around the world, people of Balat faced the
challenges brought by the pandemic. Nevertheless,
they still view the high potential of the area when
things are back to normal. The new investment
projects in the Golden Horn, including infrastructure,
indicate that Balat will shine even brighter. Or it will,
unless any major mistakes are made that may harm
the historical, architectural and cultural fabric of the
neighbourhood, as well as its inhabitants and local
businessmen. Otherwise, it will get worse.

Normally, the physical structure and population profile

of the area are very dynamic. This fast-paced life
sometimes can be stressful and irritating. Everything
has the potential to change instantly, which is why
the prices and the standard of living alter all the time.
This instability provides both opportunities and risks
for local business owners, residents, new investors, or
new settlers. Opportunities and risks are intertwined
in this area.

The fact that a place you would like to build your life in
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carries both great risks and opportunities, causes
constant change, and creates an uncertain and
unstable environment around you, is very irritating
for lots of people who just want to lead a normal
and simple life. You just want the dust to settle.
Personally, | don't like to live with uncertainty. | would
say that we, the people of Balat, want peace and
stability. Long story short, we want to feel safe. But
this is already impossible under capitalism. Today,
the whole country, particularly Istanbul, turned into a
huge construction site. Demolition and construction
activities take place at every corner; roads, streets,
and neighbourhoods are covered with a layer of
dust. Risks and uncertainties are everywhere. This is a
destructive, wearing, and tiring process when no one
can be sure about their future.
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Balat went through an urban transformation and renovation process.
Could you explain what and why did you protest this process?

We can't explain the recent events in Balat without
separating it from today’s Turkey and the neoliberal
process. This process is not specific to Fener-Balat.
This happens simultaneously, in both rural and urban
areas in Istanbul, Turkey, and around the world.

The important thing is to find out what's happening
in Fener-Balat that is different from other places.
These are the consequences of gentrification and
displacement policies of neoliberalism in districts of
the the historical peninsula of Istanbul and Fener-
Balat. Let me explain to you how the gentrification of
Fener-Balat differs from others. Let’s take Sulukule,
for example. People of Sulukule were forced to leave
their homes, these properties were expropriated and
demolished. The structure and historical fabric of
the neighbourhood were replaced with brand new
structures instead. However, Balat never experienced
this. Sulukule has nothing left from its past. Nothing
was repurposed or kept. Everything was completely
destroyed and created from scratch. New buildings
were made for new people to reside in. It was a top-
down and forced state-led gentrification process
through expropriation.

On the other hand, historical neighbourhoods such as
Cihangir, Ortakéy, and Kuzguncuk went through a
natural gentrification process; residents left these
neighbourhoods as they couldn't afford to live
there due to rising prices of renovated buildings.
This affected the population profile of the region.
The same goes for Fener-Balat. Hadn't we, the
people of Fener-Balat, protested the forced urban
transformation projects, fought or prevented the
destruction, Fener-Balat would become another
gentrified neighborhood like Sulukule or Tarlabasi. It
would have been completely destroyed, the people
would have been exiled en masse, and nothing would
remain from its historical architecture. We are happy
to take on such a mission to protect and save this
unique place.

However, there are some unresolved problems, including
the degeneration of the neighbourhood structure,
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marginalization and alienation of the people of
Fener-Balat, and lack of respect from new residents
for the local people and neighbourhood culture.

Due to the pandemic, these issues are not yet fully
addressed, still remaining a moot point for the locals.
Otherwise, investments in the area, new places and
venues, people visiting these new places and having
fun, touristic and commercial activities, and revival
of daily life in Balat are not in the best interests of

the local people. So, newcomers must empathize
with the local people to prevent conflicts. They must
remember that before these changes there was a
life in the neighbourhood with its distinct culture,
traditional values and family ties, it has a special and
sentimental meaning for the locals. They must also
remember that cooperating with the local people is
far better than staying distant on the way to finding
any common ground.

Balat had a multicultural life. This multicultural life got damaged as a
result of certain breaking points throughout history. Can you share your
stories or memories about co-existing with different ethnic groups?

Since Balat has been a multilingual, multireligious, and
multicultural place for eight thousand years, different
groups living in the area have always been very
tolerant to others. For example, this diversity exists
on Vodina street where | live. People from different
ethnic and religious backgrounds are very tolerant
and have great personal relationships. My tenant,
who rented the store below my house, and the
owners of the adjacent café are Kurdish. The owner
of the café next to it is Armenian. The warden of the
church across my house, Mr. Abdullah, and his family,
are Arabs. All of us have good relationships. We live
modestly on Vodina street, keeping the traditional
neighbourhood relations alive. | can easily leave my
apartment keys to my tenant Mr. Baki so that he can
take care of my cats when I'm out of town. Mr. Baki is
a Kurdish man and never hesitates to help out Nuray
and Nesrin - Armenian café owners from the Black
Sea region - if they have difficulty in closing up their
stores at night. Sometimes Kurdish gentleman Baki,
Armenian ladies Nuray and Nesrin from the Black Sea
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region change the water in the bowls that | leave for
the cats in front of the church wall. Our relationships
are shaped not by our ethnic differences, personal
identities, or beliefs but by our humanity and a
common approach to nature and life.

By the way, local or foreign tourists have never been
unwelcome in Fener-Balat. On the contrary, this place
has always had and benefited from its multicultural,
multilingual, and multireligious structure. Fener has
especially been a tourist attraction and a sacred
place as the Fener Greek Patriarchateis located
here. The patriarchate has always attracted many
local and foreign tourists by its religious and cultural
characteristics. Therefore, the people of Balat are
familiar with visitors and foreigners. There is also
a high concentration of outsiders who settled
in the area in the last 10 years. There are also
families from other countries. People with many
different occupations, including academicians,
journalists, architects, designers, artists, researchers,
photographers, documentary makers, and actors
prefer the neighbourhood, as it is a central place
with a historical and cultural significance, and the
rents are relatively low compared to other expensive
neighbourhoods. Besides, as it is a bohemian, exotic,
and interesting place, it attracts artists and creative
people. Although the area is generally friendly
and tolerant towards outsiders, sometimes small
problems or conflicts arise. People born and raised
in Fener-Balat are occasionally offended by the
arrogant, impertinent behavior of newcomers. At
times they express their accumulated anger towards
these types of behavior, so these incidents are
usually rare and resolvable.
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AN INTERVIEW WITH SILVINA Sona Kalantaryan,

Silvina
DER-MEGUERDITCHIAN Der-Meguerditchian
An interview with Silvina Der-Meguerditchian, artist,
granddaughter of Armenian immigrants to Argentina, who
now lives in Berlin, director of “Nereye?” (Turkish for “where
(to)”), a film, created within the eponymous theatrical project by
architect and curator Gagla ilk.

The “Nereye?” project is a socially engaged theatrical performance
searching for the effects of displacement in the Fener-Balat
district of Istanbul. Silvina Der-Meguerditchian used this
theatrical performance as a basis for her independent art
documentary. Throughout many decades, Armenians, Greeks,
Jews, later on Kurds, and Roma, immigrants from the Black Sea
region lived here peacefully, sharing the same neighborhood
despite all the ethnic and religious differences. In the
documentary, Silvina uses the polyphonic conversations technique
to stress the multicultural past of the place, traces of which one
can still find walking in the streets of the Fener-Balat district. The
documentary was filmed during the performance, the interviews
used in the film Silvina were conducted a day before the actual
performance, but overall, the film was the documentation of the
performance itself. The film is based on several interviews with
protagonists representing different ethnic and religious groups:
the last Armenian resident of Balat, one of the last pupils of the
Greek girls’ school Yoakimion, the owner of the Café Hanimeli,
the director of the Jewish old people’s home and Saadet Eroglu, a
migrant, who lives in Balat with her children without any rights,
waiting every day to move out from the temporary apartment.

The project presents an artistic and social collaboration with a
marginalized community of the Fener-Balat neighborhood. It
emphasizes the socially meaningful process encompassing the
experience the auditorium encounters during the performance.
According to Sally Mackey, such experiences can lead to social
benefits outside the performance space while resulting in a

. . .
positive change of perception of a place. ' Mackey, 5. 2016. “Applied

Silvina’s film was an attempt to capture and document the theatrical theatre and practice as research:
polyph;}lmc conversznons " h
d i i Research in Drama Education: The
performance into something permanent. The documentation of Toamalof Applied Theatre and
; ; : ; Performance, 21:4, 478-491, https://
Vv v , 21:4, ,
e eryda.y life and memo.rles are vital for suciil neighborhoods, as B o T80 3320763 30160
by the time all the multicultural traces are distorted as a result 220250

of gentrification, government policies, and so on, and there is
an urgent need to record the remains of peaceful coexistence of
different ethnic and religious groups for future generations.
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Let’s start with your cooperation with Cagla Ilk. How the idea came
up to work together and to create a film based on the theatrical
performance?

I was always very interested in the multicultural life of
Istanbul, and | was working for many years to find
these traces, mostly Armenian ones. During my
residency program in Germany | met Cagla llk. She
is an architect and works in theatre and explores
urban memory in Germany. The main scope of her
work is researching migration themes to use in her
art. We have many friends from Gorky theatre and
other institutions, second and third-generation
descendants of migrants from Anatolia and Turkey. In
my case, my ancestors migrated after Genocide, and
it was intriguing to look at each other’s experiences
from that point of view. By the time we met, she
had already been working with her experimental
theatre on memory of specific neighborhoods
and storytelling technique. She also examined
architecture and stories of places, and got an award
for making a theatrical performance ("Nereye?"),
where you don't have professional actors, but work
with the general public. Since we wanted to do
something together for a very long time, | joined her
team. During one of the trips to Istanbul, we started
the research. Looking for human stories we aimed to
choose the most interesting ones: not only the story
that mattered, but the person’s character, qualities of
a storyteller.

One of the reasons she invited me to join her team was
my project “Deep Sea Fish”, a walk through the district

of Cihangir in Istanbul.! So | already had a similar IDer,MegueriﬁC}?ian,i. 2011.
i . _ . “Deep Sea Fish”, https://www.

experience of creating an urban-memory project, silvina- der-meguerditchian.de/

and when | learned how intriguing Gagla's theatre videoworks/deep-sea-fish-2011/

idea is, | decided to make a film based onit.

I knew that the performance would take place for two
weekends, and could happen twice a day, and since
ordinary people were the actors, you could not push
them to act more, to tell the same story over again.
It was not their job and specialty, and we had to
respect their boundaries. And | realized that such a
crucial and beautiful project had to be transformed
into something lasting, to become a film.
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1 Der- Meguerditchian, S. 2011. “Deep Sea
Fish,” https: silvina-d itchi

de/videoworks/deep-sea-fish-2011/.
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Let’s talk about the technique you used while creating the film. There
is a lot of archival research, I see, collaged into daily life and
interviews. You used a collage technique to stress the cultural
diversity of Fener-Balat. Can you tell me more about this?

I shot the material for the film during the last/general
rehearsal, using two cameras. For the theatrical
performance, people spoke only in Turkish while for the
film, I asked the protagonists to tell their story in two
languages: in Turkish and in their native languages
(Armenian, Greek, Ladino,! etc.). It was important for me

! Also known as Judaeo-Spanish. It

to deliver the spirit of the multicultural neighborhood. is the language used by Jews origi-

. . nating from Spain. It flourished in
Also, | wanted to present the issue of belonging the the Ottoman Empire immediately
Greek teacher tells about in the film. Sometimes she after the expulsion from Spain and

continued its existence there.

feels that her knowledge of the Greek language is not
enough for the University in Greece she used to attend,
and while she is in Turkey, her Turkish seems to be
imperfect for the locals. | wanted to show what it means
to be in-between two languages, two cultures. This is
something | experience as | come from Argentina and
speak Spanish as a second native language as the
Latino-Jewish protagonist does.

I aimed to keep all these memories and nuances in
something lasting. We staged every detail starting
from where people would stand and talk to the route
the audience would walk through, so that all the
streets, picturesque fagades, markets, and cultural
buildings are included. We even asked the guy
who manages the hand-powered carousel to be
present during the walk. We had several groups of
people who would arrange everything with walkie-
talkies, one behind the other. It required complex
organization and logistics.

Balat-Fener and similar neighborhoods are the places where the
main migrations of the cities are more visible than in other
parts of Istanbul. I see these places as maternity lands, ready to
host all the “others.” Migration and its reproduction are among
the main features of Balat. Do you think the migrants value
this neighborhood, and vice versa - do locals value the presence
of migrants?

I should disagree with you, as it was like that before, but
not now. It repeats itself, you know. For example,
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niqtigh $hid Lwnk), npwbugh Udwl uplinp nu glinkghy
Lwhiwghép synpgh, wyp Yepwédh duwynds Wyniph:

Tunukup phjdnid Yyhpnwnygwd nkdhunpuljwi
hawppubph dwupi: dhjdnicd dyuunkih E, np pun
Juyb wpfuhjuyhie ntuntdbiwuhpniynil kp wnk,
nph wpyniapabkpp Ynjwdh wku huywnaynid
&l unpkpnd’ gnigunplynt Pwjwp-dEuknph
Wwynipughi puydwywinipyniap: Yyuandip
nnpw dwupl:

ShUp Uywpb) BU gihuwynp thnpéh dwdwlwy’ oquwgnpsbiny
Epynt nbuwpughly: Fwnbpwlwl LEpluywgdwl
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glhuwynp hkpnubbpp hpblug Wwndnieywl Uh dwup
wwwndbl enippbptlny, jntup’ hpkug Jwyptuh (kqyny

;J:daﬁz'ipﬁnihrhhm“ Ladi""-;:l"u%l:ilhlwh (hwybpbu, hnluwpbl, jJwhun?): Fué hwdwp Yuplenp
nhiwbtiph Ynnihg ogunugnpoynn jign,

npp (uyt nwpwon guu] Puuihuyhg Ep thnfuwlgh) puquudwynipwjhl pwunudwuh

Quiuly o htnn ( S nghl: Lwl npuling bywunwly niubh pwpépwéwjubinc
puinguuiizh): wwwnwlb) hnipjwl juunhpp, nph dwuhu $hydncd

fununud £ hnyu niuniggnihhl: Gppbdu Upwl pynud E, ph
hp hdwgwé hntbwptup pwdwpuwp gk Intbiwunwuncd
hwdwjuwpwlnid unynpbhu, Gppbdl b pnppbptul E
prbph wmbnwghUbph htw 2thybihu: Negned Eh gnyyg wwy
hug E Lpwlwynud |huk) Bpyne \kqyh nu Bpyne Jpwynyeh
Uhol: Uw bwl hd wbdbwul thnpdwnnipjnill k. Gu
suygtp U Upgbunhbwynud b huywbpbUup hd Epypnpn
dwypkUup [Eqniu E, hugwbu $hpunud hpbw hbpnuh nbwypnud:
Dhpdp Lywpbhu hd bywwnwyu Ep ywhwywlb)p wdBu
hhnnniejnit nu Jwupnep: UBlp wdbl pwl bwhiwwbu
puwnnb) Ehp” uuws, ph huswbu whinh qphuwynp
htpnulbpp Yuuqubl ni funubl, Jhugle wyl nunpl,
npny whwunh hwbnhuwwnbup pwybp. wybwbu, np pnpnp
thnnngubpp, gniwqbn $wuwnubpp, Ypywlubpl no
dwlnipwyhl 2EUpkpp Ukpwnybl 2powquynipjwl
Ubg: Ublup wuqud fulnpk) Ehup vinuyhl, np
dbhuwlhywlwl Jupnuubu Ep pwbbguncd, |hubp hp
unbnnud pedwnpnipjwl dwdwlwl: Uh pwlh funcdp
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Turkish migration to Germany: migrants take over
the place in some sense. When they came, they did
not even have the right to go to cafes, bars but were
allowed to form associations, so they created their
own public places, and this happens everywhere.

It happened in Balat as well: migrants were
marginalized and had to take over some spaces to
make their own. Maybe 300 years ago, it was not the
case, but in the last 100 years, | am pretty sure it was
as | described.

It is also a state policy to put these poor, unprivileged

people in similar neighborhoods as these are not

the areas of great value to the Turkish government:
they were close to the Bosporus, muddy, poor
neighborhoods, not a nice place to live. In the 1970s,
Romani and Kurd migrants with low income were
directed there, not due to the multicultural heritage,
but because of its underdevelopment in some sense,
it was a policy to get rid of migrants while letting
them in.

What you mention can be the case for now. At the

Now

beginning of the 2000s, Istanbul Municipality wanted
to decentralize the city, and Fener-Balat became
valuable for the properties; it was also an attractive
neighborhood for creative people, ones who were
looking for affordable places close to the city center.
maybe the intelligentsia or people who do not want
to give up the idea of the multicultural past tried to
move to Fener-Balat. But it is a kind of romantic ideaq,
as it does not have the same multicultural spirit as it
used to. You see the traces, but there are almost no
people. People left the neighborhood not only due to
the displacements but for the simple desire to find

a better district to live in. For example, during the
1960s, when there was a better economic situation,
and some Armenians became wealthier, they moved
to other neighborhoods, the same was with Jewish
people.

As for how locals welcomed newcomers, | would say they
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were not happy. But not from the racist point of view.
As | learned during our research in Fener-Balat, the
old generation speaks nostalgically of the past. They
say it was much better in those days, much friendlier,
neither nationality, nor religion mattered, people
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dwnwlgnipjwl ywwnbwnny, wj] pwbh np upwlp
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Qbp wuwép, gnigk, wyuop £ wlniniw): 2000-wjwliliph uygphl
Uunwdpnijh pwunupwwbinwpwlp bywwnwl niubp
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Anigk hhdw huwnbhgbughwl ud dwpnhy, ngebp ¢Bu
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were well-dressed, knew specific ways of integration,
even manners were different: people knew how to
say hello, communicate with others. But this was all
about the times when this neighborhood had a better
socioeconomic situation. The newcomers are from
poor areas and provinces, they do not have proper
education, and due to their precarious situation, they
were not the type the locals would expect or like.

It was a whole different neighborhood back in the
mid-20th century; streets were cleaner, fagades were
nicer, each ethnic group had its meeting spots, e.g.
the Jewish Cinema. It created a different atmosphere,
but now all these cultural places have vanished.
Many buildings went under water or were demolished
by fire. These fires were even beneficial to the city
authorities, as they would destroy old constructions,
and with that, the problem of renovating the area
was solved.

Overall, memory preservation appears to me to be more a feminine
function, and women have a bigger role in this regard, as
opposed to male historical representation. What do you think
of women’s role in memory preservation? And did you see its
evidence in Balat?

| also had the idea that sometimes women are the ones
who take care of memory. Even in universities, you can
see that there are mostly women in Memory Studies.
I've also worked with this group of researchers who

wrote a book about this subject,! took part in the 1 Altinay, A. G., Contreras M. J.,
Memory Studies Association (MSA) annual conference Hirsch M., Howard ], Karaca B,
. . . . L. and Solomon A. 2019. Women
in 2019 in Madrid, and the overwhelming majority Mobilizing Memory, Columbia

r University Press, New York, http://
of part|0|p0nt§ were women. But women pres?rve www jstor.org/stable10.7312/
small memories, women do not try to make history alti19184.

with these memories. We do preserve memories,
we transmit them from grandmothers and mothers
to daughters and granddaughters, but when it
comes to who will tell the story, it is always the man-
the troubadour who would go from one village to
another- as the official history is in the hands of men.
We preserve and take care of small and everyday
memories, in that sense | do agree with you.

Even though in our creative team almost all the members
were women, for the theatre and film we did not
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After

stress the importance of female representation.

In Balat it was different for us. We were not
concentrated only on small stories, we were happy
to find any traces and memories; so in that case
everything was valuable for us. We had both female
and male voices in the film, and in some sense,

we wanted to maintain an equilibrium, a balance
between female and male voices. We needed to find
Armenian, Greek and Jewish stories, and we were
concentrating on finding them. | did not realize the
difference in the way male and female protagonists
shared their stories. Everyone we met was eager

to speak. But even in 2014, when the theatre
performance and film were created, it was kind of a
taboo to speak up, it was hard to find people willing
to invest themselves in our project, to dedicate time,
be there, open up, be able to tell their story to dozens
of people. We were lucky to have two teachers as
protagonists, as they were used to speaking to an
audience. It wasn't enough for the theatre to find a
person who had a lot to share, but unable to share
those memories with a large audience. In film it's
different, you interview somebody, and then you edit,
but for the theatre their ability of interaction was of
utmost importance.

all the changes the neighborhood faced - fires, displacements,
deforestation, Islamization - it is obvious that all these
changes led to the obliteration of memory. What do you think
are the chances for the Fener-Balat district to preserve its
multicultural spirit, the traces which are still there? In fact,
that’s the main question of your film as well. “To where” the
multicultural neighborhood and city go?

It depends.. if one day there is a righteous government,
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maybe it will be possible to preserve what is left. Even
by promoting similar projects like ours. Government
needs to emphasize the importance of memory
reservation, not in a purely romantic sense, but also
to show how economically it can benefit them. If the
idea of keeping the multicultural traces is introduced
to locals explaining that it can serve as a tourist
attraction, people will start valuing it. It is not difficult
to do that now, when there are still many traces in the
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! Ayse Gill A., Contreras M. J., Hirsch M.,
Howard J., Karaca B., Solomon A., Women
Mobilizing Memory. New York: Columbia
University Press, 2019, ununpp® hnijhup 7,
2021. http://www.jstor.org/stable/10.7312/
alti19184:

Jupnn bu wnkulk), np 3hpnnnLejwll nbuniejwl
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(Memory Studies Association - MSA)” Uwnphnnud inknh
nilbgwd wdblwdjw Ynudbpwlupl, b dwubwlhgubph
Ukswdwulnie)niup Yhu Ep: Uwluwyl jubwyp ywhwwUnod
Eu hhannnipywl thnpphy Yuinplubpp, L sbb thnpénud
npwlghg YEpunbp ywundnienil: Uyn, Jbbup ywhwwunud
Bup hhpnnnipjnillbpp, thnpuwbgnud tnwinbphg nu
Uw)pbiphg ennutphl nu nniunpbiphl, pwyg bpp hpep
hwulnud £ ywndnipyniup wubncy, Uhpun innuidwpn-
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LWL Jbp unbnéwagnnpé phunud qpbet pninpp Yulwyp Ehl,

rpwwnbpwlwl Uepluwywgdwl nu $hidh hwdwp sEup
thnpébg 2E2unwnplp jubwlg nkwypbgbunwgnudp:
Fujwpenud Jbp julinhpl wy) Bp: Ng Jhuyl tinpphy
hhannnipynillitp Ehup thunpned, wyjle nupwpu Epup
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wwwndnud hpkug hhannnepyniulbpp: Anpnpp, nud
hwunhwbt| Bup, ywunpwuwmwlwd Epu Yhudbine hpkug
wwuwndnienibbbpny: Uwlwju wuqud 2014 pwlwlhl,
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dwpnluwlg, nypbp ywunpwuwn Y hukhu hpkug dwudwlwyp
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[Fwnwdwunp pwydwphy thnihnfunipniiabknh b

kupuplyyk;’ hpnkhiakp, nknuwhwanidukn,
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neighborhood, not everything is destroyed yet. It is
terrible to walk in Balat and see all the fagades being
destroyed. There is this poetic idea of the fig tree |
used in my film on how you plant a fig tree in front of
your house and how it destroys the house.!

I don't know what happened in the last 6 years, and we

don't know how long this destructive governmental
policy will continue. But maybe with digital or artistic
methods, films like mine, memory can be preserved
till the right time comes to sow the seeds.

In Balat the place has resonance, and people have the
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ability to act as a team. Yet, the last 6 years have
been very stressful and hard for them to fight for their
home. But what is 5-6 years in history?
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! Der-Meguerditchian S. 2015.
Wohin - Nereye? (film), “In Istanbul
I heard that if you would like to get
rid of your neighbor, you should
throw some fig seeds onto the roof
of his house, take a seat and wait.”
https:/fwww.silvina-der-meguer-
ditchian.de/videoworks/nereye-wo-
hin-2015/
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THE STREETS OF BALAT Emre Yalein
ARE A FISH-GRID

Balat is a vibrant historic district within the ancient walls
of istanbul and has been one of the most popular
destinations for day trips within the city since the
early 2000s. It is also a subject of an emerging
historical imagination of the Ottoman Golden Age.

It was hardly any of these before, but a poverty-
stricken neighborhood on the edge (physically and
socially) of Byzantine and Ottoman istanbul since the
district became part of the city in the 4th century AD.

For a lay citizen today, the name Balat evokes a multi-
ethnic empire that is no more, and an invented
golden age where people of different religions
and ethnicities lived side by side in “unmatched
peace and harmony” under a “tolerant” rule. All the
evidence is there: you can walk among houses of
worship of three major religions of the Ecumene, see
them next to each other, or at least in quite close
proximity, observe their marble inscriptions carved
with authentic scripts of their own. You may still see
houses in which members of different communities
lived and effortlessly learned to distinguish Jewish
homes from others by locating their Star of David
ornaments or six-petal flower motifs. There had even
been living relics of this old Balat: foreign tourists
gathered around the low-profile greengrocery shop
run by David Behar, and some even attempted to
speak in Ladino with him - the language Sephardim
kept after their exodus from Spain in 1492, or
researchers felt obliged to visit Leon Brudo's dry
goods shop and have an interview with him.

These all have been striking discoveries for younger
generations who knew little about the imperial past.
They for sure do correspond to some historical facts,
yet there is much more to discover. First and foremost
come the differences between an empire and a
nation-state. As the two major multi-ethnic empires
of continental Europe - Habsburgs and Ottomans -
dissolved at the end of the First World War, several
nation-states replaced them, and they formed new
mindsets of past and present. Today people perceive
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such imperial pasts through the nation-state lens,
which results in an incomplete understanding of even
recent history. And this is what happens in Balat’s
case.

A MUSICAL INTERLUDE

There’s a famous Ottoman-Turkish folk song, Uskiidar.

Its origins are not clear. Some claim it originally

was composed as a march for the Scottish troops
who stayed in istanbul during the Crimean War
(1853-56). Some claim it is an adopted Russian or
northern Slavic song. Some claim it is Sephardic.
Some claim it's a composition written by famous and
very popular Ottoman Armenian composer Dikran
Chuhaijian, who wrote and composed scores for
operettas and musical dramas. Almost every nation
that was once under Ottoman rule has a claim on

it. There are several versions of this song with totally
different lyrics in Greek, Serbian, Albanian, Bosnian,
Gypsy-Serbian, Macedonian, Bulgarian, Armenian,
Arabic, Ladino (Judaeo-Spanish), and Hebrew. These
versions are love songs, hymns, or patriotic songs.
Some languages even have the song in two different
genres.

In 2003, the Bulgarian documentarian Adela Peeva

produced the film “Whose is This Song?™, focusing on
most of these versions and how Balkan nations
perceive the song as their own.2 Jordi Savall, a master
musician, who specialized in early European and
Mediterranean music, made recordings, including
five versions sung consecutively, ending with every
version sung in unison that creates an unheard-of
Ottoman vocal harmony.

Despite these varieties and interpretations, Turkish
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audiences have mostly been unaware of them. The
history of Balat is perceived in quite a similar way. For
Turks, it is part of Ottoman istanbul with some Jewish
and a small Greek population. The colorful variety of
ethnic groups in Balat is forgotten today, just as most
other versions of the song are. And | do not doubt that
the whole picture would be as striking and pleasant
as Savall’s inclusive versions.

Emre Yalgin
The Streets of Balat are a Fish-Grid

! A. Peeva 2003. Whose is This Song?
/ Chia e tazi pesen?, documentary.

2 For Jordi Savall’s versions see.
https://www.youtube.com/
watch?v=T8M5hjZBozU

and https://www.youtube.com/
watch?v=0_EPBFs-yIM
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Figure 1: A View From Balat
Streets, SALT Research, Eleonora
Arhelaou Collection, 1995. Pho-
tographer: Eleonora Arhelaou.
Title: Building number 7 on
Usturumca Street

Gljup 1: Stuwpwib Pwjwph

thnnngitinhg dklnui: SALT Research,

Etindnpu Uphtiint hwjwpwon,
1995: Lnwuwbljwphy' Enpbppu
Uphbynt, ytipwghp' Nwpnipnidpu
thnnngh 7-pny 2kbpp:
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|wnhunyny kE:

Ande vamos el de aki

Yo kero por aki

Kaminomoz el Balata

Ciinbiis kon salata?

Ande? Ande? Yel Balat’a!

Balat kapusundan yirdim

iceri

Korigalar oturmug iki kegeli
Cok oldu mu yarim burdan yegeli
Ben onu ydrmedim, o beni ysrdi
Ande? Ande? Vamoz Balat’a!

Eupl Bwyspb

&l Eu Ynnuny quwlip,

Eunbnny EJ bu nignud,
Mununblp Fwjwpenud
Unuthpw-uhuh, pbd nu fuinnud
o Lp, 1 Lp quwlip, BY Pwui p
qluwlip:

Fwwph nwppwuny wugw
Onifuwn phgbphu

ohnin uhpnilbp nbuw

Cnuinn | juipu bunbinbppny wlg
Yuigun]

Gu gnbuw, puyg Lw hué nbuwy
N ip, nbwh 1 tp: Quwighup
Pwwpe:

327

Quuuwdwlnuw) Bu Fwjwph thnnngukpp



ANDE! ANDE! VAMOZ BALAT’A |

WHERE TO? WHERE TO? COME TO BALAT

Balat had no particular attributes as a district of Istanbul -

no monumental buildings, no main roads, no open
public spaces. It was an ordinary place where
someone from other parts of the city rarely came
to walk around. Even most peddlers came only
from neighboring districts, as Balat offered little
opportunity to make a profit.

On the contrary, the people of Balat commuted to various

parts of istanbul. Migrant men from the Black Sea
region worked in the navy and on the shipyards on
the opposite shore of the Golden Horn. Poor young
women from every community went to serve in
wealthier households within their community, to save
for their dowries, or to contribute to the household
economy. Romani musicians worked all around the
city. Better off families sent their kids to schools in
better districts. Some residents worked in the Grand
Bazaar in petty jobs, some in the port. For most of the
residents from other neighborhoods, Balat was just a
place providing help for daily life and other services.

Still, it had a distinctive stamp on popular culture. A song in

Karagoz, Turkish well-liked shadow puppet theater-the
most colorful entertainment media then-talks about
Balat, its famous gate, Jewish women sitting there and
observing passersby. It has two versions, one in Ladino,

the other in Turkish with a line in Ladino.

Ande vamos el de aki
Yo kero por aki
Kaminomoz el Balata
Cunbus kon salata
Ande? Ande? Yel Balat'a!

igeri

Korigalar oturmus iki kegeli

Cok oldu mu yarim burdan
yegeli Ben onu yérmedim,
o beni yérdi Ande? Ande?
Vamoz Balat'a!
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Let’s go from here

I want to go from there

Let’s have a walk in Balat

And fun and platters

To where? To where? Come to
Balat!

| entered the gate of Balat

Jewish beauties sit on double
mats

Has it been long since my
beloved passed by?

| didn't see her, yet she saw me

To where? To where? To Balat!

The Streets of Balat are a Fish-Grid
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Karagoéz is a musical show based on daily Ottoman life
where people from every layer of the society parade
through. Each and every ethnic community is
represented through a certain character, almost
every community has a distinctive song. The Song of
the Jew somehow overrode all others and became
a timeless hit. With its loss of popularity in the 20th
century, only a few of its songs still survive, including
the Song of the Jew.

The song tells about “fun and platters.” This most likely
refers to meyhanes - Eastern Mediterranean style of
alcohol serving restaurants, mostly with live music
- that once lined streets of Balat. These meyhanes,
unlike more famous ones in Galata and Beyogdlu
districts, were specially designated for Balat residents
thus helping them to relieve daily stress after work.
This type of small meyhane existed until the early
2000s.

The single attraction that drew people to Balat from
other parts of istanbul was the Armenian Church of
Surb Hreshdagabed or the Holy Sepulcher. Among
the many Istanbul holy buildings associated with
miracle-working patron saints, Surp Hreshdaghabed
became one of the most popular. Every second
weekend of September people from all over
istanbul and from other places, regardless of their
faith background, filled the sanctuary to wait for
a miracle to cure their diseases. It resembled an
almost pre-historic gathering; people slept over in
the church, offered animal sacrifices, prayed, shared
food and beverages, and experienced religious
ecstasy.

Surb Hreshdaghabed is just one of the numerous houses
of worship in Balat. In addition to several mosques,
there are three Greek Orthodox churches in the vicinity,
three synagogues with intact buildings (and more
in ruins) yet without congregations.. These buildings
are located in a circle which you can go round in 5
minutes. If you double this distance, the number of
churches, synagogues, and mosques multiply. All of
these communities have their graveyards just outside
the city walls, within walking distance of less than
15 minutes. Roma also have their own section in the
Muslim graveyard. Being the only Armenian site among
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this abundance of religious and burial places, the
popularity of Surb Hreshdagabed surpasses all others.

Yet when you read or hear about Balat, the stories of Jews
and Greeks dominate the narrative, despite the fact
that Greeks reside mainly in the neighboring Fener
district. Their community in Balat was small. The
Roma, Bulgarians, Albanians, Armenians, Muslim and
Christian Anatolians from different regions, and even
Turks have little or no place in the popular memory of
Balat.

BALAT REVISITED

There has been a growing public interest in history in the
last two decades in Turkey. History books and even
textbooks sell in unprecedented numbers. Every
main TV channel has a long-running talk show on
history. You may watch various historical dramas
set in different periods of the Ottoman Empire
on various TV channels. Most of these dramas
and some of the talk shows were designed to
indoctrinate Ottomanism, a new popular ideology.
Ottomanism (or as some call it in an oxymoronic
way- neo-Ottomanism) is a revisionist idea that
envisions the Ottoman Empire as an extended
Turkish nation-state rather than a multi-ethnic
empire. And the lens of Ottomanism excludes
several integral parts of Ottoman history and
society.

Although Ottoman history is a strong field of scholarship
with many international contributions, it is still
selectively and poorly translated into popular
history and public education. Legends still prevail in
established historical narratives.

Sveti [Saint] Stefan Church in the neighboring Fener
district illustrates this situation well. It is a cast-iron
building, designed and cast in Vienna. Even though it
is a monument related to the clash of nationalisms
during late Ottoman history, its reputation is colored
by urban folklore, and it is rarely linked to the small
community of Bulgarians of istanbul.

The rise of Bulgarian nationalism brought a painful
divergence from the Greek Orthodox patriarchate,
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Figure 2: A View From Balat Streets, SALT Research, Eleonora
Arhelaou Collection, 1989. Photographer: Eleonora Arhelaou. Title:
Buildings number 20 and 22 on Usturumca Street

Gljup 2: Stuwpwib Pwywph thnnngibiphg dtynud: SALT Research,
Etntnpu Uphbnt hwjwpwont, 1995: Lnwwblwnhy' Einpbppu
Uphtynt, ytipbwghp' Nwpnipnispw thnnngh 20-pn U 22-pn pktpbpp:
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Painter Eleonora Arhelaou's (1937-2021) photographs taken in Fen-
er-Balat streets in different years accompany Emre Yalgin's article. Arhe-
laou was born in the Fener district of Istanbul and grew up in Talimhane,
Taksim. She completed her high school and undergraduate education

in Athens; received her master's in Munich, and studied photography in
London. Archelaou continued her ties with Istanbul and traced the Greek
heritage of Istanbul with photography in different years.

Source: Salt Research https://archives.saltresearch.org/han-
dle/123456789/210957
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Unpynip® Salt Research https://archives.saltresearch.org/han-
dle/123456789/210957:
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which especially intensified after 1860. Bulgarians
had previously been considered part of the Ottoman
Greek Orthodox community as worshippers of
Orthodox Christianity. The patriarchate- the Ottoman
institution to control Orthodox communities of the
Balkans and Anatolia - did not want to waive its
jurisdiction over an autonomous or autocephalous
Bulgarian church. The Bulgarian claim for a national
church was rejected by the Greek Orthodox
Patriarchate. Even though Bulgarians established a
national church, the patriarchate did not recognize it.
Bulgarian authorities obtained necessary permissions
from Ottoman authorities after a series of diplomatic
maneuvers to establish their autocephalous church
as an exarchate! in 1870. Their wooden church close
to the Greek patriarchate was twice burned, most
likely arson. They constructed a monumental building
in 1898, a cast iron and concrete construction. The
Greek Patriarchate recognized the Bulgarian church
as its equal only in 1945.

Yet what prevails in popular memory is an urban legend
of the late-nineteenth century. According to this
legend, back in the day Bulgarian people wanted to
establish their own church, and the sultan granted
them such a right on condition that they construct
the whole church within 40 days. Wise Bulgarians
thought and came up with the idea of casting the
church in iron in Europe and setting it up in istanbul
in less than 40 days.

This curious legend overshadows a complicated history,
and is somehow preferred to the facts. Popular
history is based on a binary opposition between
Muslim/Turkish rulers with absolute power and
Christian subjects destined to rebel and establish
their state. Few people are aware that there has long
been a Bulgarian community in istanbul and that
the church is theirs. For most people, it is a building
erected by a foreign government of a then-subject
principality and has no connection with locals.

The history of Balat is simplified similarly. Given the fact that
the majority of the population was Jewish, and that the
Jewish community had almost no direct involvement
in the dissolution of the Ottoman Empire or any
dispute with the central government, they have a
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1994, “Bulgar Eksarhhanesi”,

in Diinden Bugiine Istanbul
Ansiklopedisi, Tarih Vakfi Yayinlari,
Istanbul.
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wybih pungpynil, fuwnp dnnnypruigpuijul wwinykph
dwu Ep: 19g9o-wljulilbphl nip oudwlywl Unwidpnih
dnnnypnwgpnipjwl dwuhl pblnig b uwlwlwpehy, pw)g
npn2 hwuwlb b wnpyneplubp Yughl, np hué oqubkght
Pwwpeh pwunwpwjht wybh pwyb ywwnlbpp unwbiwg
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suitable place in the history of the empire as the most
acceptable of the Ottoman non-Muslim communities.
Moreover, Balat is pictured as almost a Jewish ghetto,
yet contrastingly tolerant and peaceful, unlike the
Eastern European ones. And this story abruptly ends
with the emergence of Israel in 1948 and the following
waves of migration. Balat was neither akin to a ghetto
nor lost its population because of emigration. Yet, one
has to dig through limited resources to figure out the
facts, as most popular sources and the media keep
telling the same stories.

A PERSONAL HISTORY OF EXPLORATION

As an educated historian and a researcher of the urban

history of istanbul, | owe my interest in this field to
Balat. | started a personal search for family history
during my late teens, which evolved into a curiosity
about the history of istanbul eventually leading

me to earn BA and MA in history and urban history
consecutively.

My paternal family resided in Balat for five generations

before me, starting from the mid-19th century. The
family house is located on the outskirts of Balat, in

a neighborhood named after Molla Aski, a Sufi poet
and a contemporary of Mehmed Il the Conqueror.
The house is on Pastirmaci Yokusu, a steep slope that
connects Balat to better neighborhoods atop the hill.
It's called Les Eskaleros de la Kasturiya in Ladino, meaning
the Steps to Kastoria Synagogue.

Our family house is a relatively large wooden building in

a garden located above an ancient wall, surrounded
by fruit trees, shrubs, wells, and a cistern.! This was
inspiring enough for a kid’s imagination. The house
was not inhabited continuously when | was growing
up in other “new” neighborhoods of istanbul, yet it
was a fairy-tale place for me and my generation. My
paternal grandmother and aunts fondly and merrily
told stories about this house and Balat, sharing their
dear memories.

My perception of the house started to evolve in my late

teens in the early 1980s. With the help of family
storytellers | gradually discovered not only the history
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! Two of my previous publications
focusing more on the history of a
single building and a single family,
also touch on the history of Balat
indirectly, see Yalcin, E. 2003.
“Pastirmaci Yokusu, No: 7; History
of a Mansion in Balat-Istanbul”,
ed. Suraiya Faroghi ve Christoph
Neumann, in The Illuminated Table,
the Prosperous House, Food and
Shelter in Ottoman Material Culture,
Orient-Institut, Istanbul; Yal¢in

E. 1997. “Giizel Sehirdeki Giizel
Evler, Giizel Evlerdeki Merakli In-
sanlar / Les Belles Maisons et Leur
Curieux Habitants” (Turkish and
French), Mediteraneans, 10: Istanbul
special issue.



suwjwé np wyn nwpwukn puwlygniejwl wnopjwl
nuuncdbwuhpbine hwdwp, Jhiungl E, unhwyywé Eh 2wn
thnpihpb:

hPuglk, punuidwuh $hghlulwl unnigjwép thwuwmwgpbip
pwywlwlpl hbwn Ep, npnghbunle Fwjwep hhduwwlnud
Junnigyty Ep 1856pe.-h ULé hpnbhhg hkwnn hwuwnwndwé
Lwhiwgény: N oudwlywl ppgwlh hwywlywl uhpws
«Unwyuh» tpgnud Uh wyuwhuh winn u® <butnwdpne hu

Ll‘bu\?mh mch fulnulgudan dubnug Swdthwl énLyh pqqupw.», np hhpkgpkg hué
i b 19 Julinwjultpy bwhiwgsh dwdwlwlubph Fwjweh
";mnmpmzhhm‘zl‘;‘i"l‘l‘{l‘gﬁu'pu\ tnt dwuhl, npunbn hwdwinbn wypnud EhU iwppbp
hnfunuhuug pnngrh gt oo trUnypnuwlwl fudpbphg dwpnhl:
ﬁﬁgxﬁs&ﬁfﬁi&ﬁ{rﬁ‘twmlfuu,’:g ?;“J;“,‘i Swunwgh, Fupwpnid juwnmwpwép Unwdpnyynud
puinquuzh): 1840-wlwlilitphg ujuwé, Unp pwnwpwhbwlwl

onblugppeny hwunwunydwé wpwlmhyw kp: Lwpuyhunod
Jugwpwllbpp hhdbwlwunud thwyinhg Ehu b nynupudwin:
3pnkhp, nbn suyudwsé, Thwbquidhg nwpwédyned kp: Lnp
opblupp wwpuwnpnud Ep thwyinh thnfuwpbl wnjniu

b Yhp gnpéwét), L bwhiwwywnynienilip npykg
thnnngubph wnwyk) bwpupuunpbh hinfuncpnuihwywg
nwuwynpnipjwlp, np BYywy thnfuwphubine bwpyhl
wllywunl wwwnlbphl: Yu dninbgdwdp Jepwlwnnigytghu
hhu Unwdpnih upinnud gunignn, hpyhqywé mwppbp
pwnwJwubn:

LUwpé wuws’ Pwjwpep hhdbwlwlnid 19-pn nuiph Yeubph
pwnwpwhunipjwl wwhwywldws bdney E wykh Jun
2ngwlh Uh pwlh wnjnuuk 2huncpyniulibpny, gnin
wwunwdniupwhu uwnnygubpny U fuwliniubph
2wpwlny: Ywl bwl Jwn 19-p puphg Juwgwé npnp
«wllyjuwubpy, npnug dbnp sEl wnyk), npinkn UGS
hpnbkhUbpp sBU hwub), huswbu oppuwl” Mwuwnppdwen
Snpnipnil: Uju wdblup wwpgbip hwdbdwwnwpwp Jupé
nlkg: Swp thnpénipyniliu bnuy Pwjwpeh unghwjwlwl
Ljwlph Jwupwdwulbph pwgwhwjnnudp:

Fwpwph unghwjwlywl Yywuph ypw jnyu uthenn dhwjl
Epynt qpudnp wnpynep uip (spp hhawinwyws), np
hhdbwlwunud wunpunwnund Ehu hpbwlwl hwdwyuphl:
Sknhu E Uk}, np pYyniub Ef Unp EpU hpuinwipuiyy)
Fwjwph 2nipg wann hwlpwjhu hbnwppppniejwl
wpryniupned: Ehow B wnpwdwnpnud Ehu wipdbpwdnp
ubnkynipncllbp, np wynip nddwn quukhp, puyg
Uhwju Jwuwdp Ehu Uspwnnud punhwlnep ywnybpp:
Unpynipubph pugbpp jpwglbine ud unghwjuwl
Yywlph ywunnudp gpbet qpnjhg Yuwnnigbine hwdwnp
whwp E pwgwhwjnbh pwbwynp wwndnieyniup”
hpple wy puinpuwlipwyhl UGpnn: Uhugntn pwliwynp
wuwwdnipjnibubpp” hpple dbpnn, dhow sk, np hwdwuinh
Eu hwdwpynud: Uh pwlh hwbnhwynud wbglugph hnpu b
Upw kpyne ppng hbwn, Lu JEYp' Upwlg quipdnihne b,
UbQu b pwnudwuh bwhyhlu puwysh hbwn. pninpl
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Figure 3: A View From Balat
Streets, SALT Research, Eleonora
Arhelaou Collection, 1989. Pho-
tographer: Eleonora Arhelaou.
Title: View of Buildings on Balat.

Glpp 3: Stuwpuid Pwpuph

thnnngatiphg dklnui: SALT Research,

Ejtintinpuw Uphtm hwwpwont,
1995: Lnuwbwphy' Enpappw
Unphtijm, Jtptwghp® Chptiph
wbuwpub Awjwpnud:

enippbp Ehb: Lwle Uh pwlh hwbwwnpwuwnhg,
sduylwgnpynn hwpguqgpnyglubp wpbkgh 1920-wlwllbkphg
Uhlgle 19g0-wlwibbphl ujwé pwjwpeghubph htw, npnup
hué oqukghlu hhduwlwunud yepuinnigl) dyniu pwliwynp
wnpnipubphu nbntynie)nilbbpp. Uké dwup Ypyhu
enippbp Epl:

@bl Upwlp hhduwlwlunid pnipgbp EhU” pnpnpl by

dwupwdwul bepjuwjwgunud Ehu Fwjwpeh puqduqq
wnonjwl: Cwwn wnbkntlwgywsé ¢khu wy hwdwjuplbph
Ubpehl Yjwliphg, hugp hwuluwliwh B: Puyg nputihg
quun, ywwnybpwynp LUwpwgpnud Ehu Fwpuiph Jwn
wnopywl’ npybu dwdwlwywypby oudwlywl vh
rpwnwdwuh, np pwpbhwenn Yepwny gnjuwnll) b Jhugh
nL 1950-wlwlilbp:

Unghwjwlwl Yjwlph pnipg wnwghl Egpuhwugnidubphgu

Cuwnn

JdtLYUu wyl Ep, np Fwpupnud hhdbwlwl qpwndnilph

L EpUhYy ywwnwlb hnipjwl Jhol hunwly fuw Yup:
Apbwlbpp hhduwhwuned, puwyg ng Uhwyl, gpwnynud Ehu
wlwgh Yepwdwlyuwdp, gnndwdp, huwwpluwnniejwudp,
wunnin-pwbigwpbntup b jubwgbnbuh dwbpwéwiu
wnlinpny, wbudpliwungubph W Yuph depbuwlbph
Jtpwunpngquwdp: Inyubpl nu hwybpu wybh pwpn
huwnnipyniulbp wwhwlgnn ninpunubpnud Ehl
Ubpgpwyyws’ 2hbwpuwpnepnil, ElEhunpuwywlineeul
wlgywgnud, gpdninugnpénieynii: Upbpeh 2pghy
wnliinpny qpwnynud Ehu pwpwdwlgh pnuppbpp
(Wwwinihwyh pppwhunu nupnuithwn pphutinbywlibpp)’
hptug hwunniy nwpwqubpny bW wwlg swlnn
wnnquunipjuwdp: Pnynupubpp jupeh L jupbwdpebpeh
hhtbwlwl Jwwnwlwpwpubpl Epl: U pwbwghUubpp
hwjwnuh funhwpwplbp b Jpbpwywéwnlbp Ehu*
hwwnlwwbu thnpninhgh: Qugniubpp dwdwlgh ninpunud
Ehu gnpénud, hhdbwwunid wyywhnynud Epu quiptwlipp
L hwpuwUhplubph nu ninbwhudpnipyniilbph fubignypubpp:
Quw)hu Ehu hpklg 2wupdwlwl junhwlingubpny, Ypwllbp
futhnud W inbnnud juquuwybpwynud Bihnepwithp, UGy wyg
funwdp E) fubgnyph pupwgpnid wwywhnynud Ep Yeunwlh
Gpwdwnieyniul nu wwpbpp: Gpp bbb Ehu puyuncd,
Lwhpupluwnpnud Ehu 2pehy hbwwplywnnipjwdp qpunyk):
QUugniwlwl WJwquhudpbpny hwynuh JgjhwuBubpu nu
ghubunlbpl wluwwnwguned Ehu ng dncunydwiliibp:

hU wnpynLpubph’ wnopjwl wnliinpny nu uywuwpydwdp
sEp uwhdwbwihwynid: Lpwlg npudwnpwé

nbntynip niblbpp Uepwnnud Ehu Jwbwlwl fuwntphg
uljuws vhugl hwdwyupwyhl innuwpudpnieniilbph
UYwpwgpnipjnilubp’ @buwhul hp Jwgnyny,

2Quwnhlu hp Uplwé hwyyhpeny, hpbwubph Uwpwpe-
2wpwpeh W hnylbph Yhpwllopjw gpnuwliplipp,

Unipp 3pbunwlwybinwgh ubwunbdpbpjwl winlp,
wplbjwpphunnubwlywl quplwbw)hlu pwpklykunwlp,
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of our family and household, but also how life was
quite different in Balat just three decades before, and
how it swiftly changed. All these stories led me to
urban history.

Yet, as my interest in Balat was transformed into a more

formal pursuit, the biggest challenge | had was

the scarcity of written sources. When | wrote my BA
graduation thesis in 1992, | had only a small pile of
sources.! The bibliography of my paper included

only 13 items. There are only two books on Balat?
Varol's was a research and Deleon’s was a mixture

of a guidebook and a memoir. There is also ilan
Kami's guidebook with large parts on Balat.? The
other sources include two encyclopedias?, four map
collectionss, a book on historical urban structures

of istanbul® and a series of memoirs on Balat from
the early 1960s to mid-1970s in a cartoon series
published in comic magazines’. The limited size of the
bibliography was not because | did not use any other
available resources, or | simply ignored them. There
were not any others.

The first thing | learned about Balat was that it is a
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predominantly Jewish district. | already knew the
Song of the Jew as a kid. The Balat article in Istanbul
Ansiklopedisi, starts with a statement that the words
Balat and Jewish are identical for istanbulites.?

As | pursued its social history, | figured out that

this was not entirely true. Yes, there are numerous
synagogues and there had been a considerable
Jewish population, but this was not the whole story.
Well, my family is Turkish, and there were several
Turkish families around them, as well as families
from various ethno-religious groups: Armenian,
Roma, Greek, Karamanli (Turkophonic Greek
Orthodox), Bulgarian, Albanian and migrants from
different regions of Anatolia and the Balkans. It
wasn't easy to get deeper into this mixed social
structure. This was obviously part of the larger mixed
demographics of Ottoman istanbul. Yet, again in the
early 1990s, there were few established sources on
the demographics of late Ottoman istanbul. They
surely helped to locate Balat in the bigger picture.
Still, I had to dig in for daily dynamics of this mixed
population.

Emre Yalgin
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1 One can access parts of this
thesis without appendices and
visual materials from the following
sources:

Yalgin, E. 1992a. “Balat: Some Ob-
servations on Social Structure and
Changes From 1920’s to 1960’s”,
Bulletein d’Observatoire Urbain
D’Istanbul, 3; Yal¢in, E. (1992b),
“Pastirmaci Yokusu in Molla Aski
Mabhallesi from 1900’s to 1960’s”,
Bulletein d’Observatoire Urbain
D’Istanbul, 4.

% Varol, M.-C. 1991. Balat, une Juif
Feaubourg d’Istanbul, ISIS Press,
Istanbul; Deleon, J. 1992. Balat ve
Cevresi, Can, Istanbul.

8 Karmi, I. 1992. Jewish Sites of Istan-
bul, ISIS Press, Istanbul.

*Kocu, R. E. ed., 1946a. Istanbul
Ansiklopedisi, Tan Matbaast, Istan-
bul; Tirk Ansiklopedisi 1945. Milli
Egitim Bakanlig1, Istanbul.

® Pervitich Sigorta Haritalari, IBB
Atatiirk Kitiphanesi ile IFEA -
Fransiz Anadolu Aragtirmalari
Enstitiisi’'nden erisilebilir. Sonraki
yillarda bu kiilliyatin basili ve in-
ternet tizerinde dijital versiyonlari
da yayimlandi. Ayverdi, E. H. ed.,
1973.19. Yiizyilda Istanbul Haritast,
2. basim, Istanbul Fetih Cemiyeti
Yayinlari, Istanbul; Istanbul Sehir
Rei]lberi 1934. Istanbul Belediyesi,
Istanbul; Istanbul Plani 1989.
Istanbul Belediyesi, Istanbul.

¢ Schiele, R., Schiele, W. ve Firatli,
N. 1977. Bildlexikon Zur Topographie
Istanbuls, Deutsches Archaeologi-
cal Institute, Tiibingen.

7 “Balat Oykiileri” 1991. Gani
Miijde (author), Sencer (illustrator),
Nankér Magazine ve “Balat
Hikayeleri” (1991-92), Gani Miijde
(author), Sencer (illustrator), D'e’li
Magazine.

® Kogu, R. E. ed., 1946b. “Balat”,
Istanbul Ansiklopedisi iginde, Tan
Matbaasti, istanbul.



Untuncdwllbph ninbwpudpnieyniilbpp L
wnnbwywéwnubpp, np juquwybpyynud Ehu wju pnpnp
onbkph wrhpUbpny, wwnybpubp, np hhakgunud Bu
dbnbphyn dEhuph $hidbpp:

Wju hpwnwpénipynillbph dwupl dwpnljulg
wwundnipyniilbpp jubhu hnpwwl wwnhu th
obpuniejwdp hhanud: Lpw hwypp hnglunp Ypenepynil Ep
unwgb) b swnwynud Ep Wpnny 3wdhn H-h ywpuwnned
npwbu hdwd W Untkiqghl (wnnpwlng): Ujn wwwnbwnny
Ep mwwnu hd wgphu Ypnuwlwl b Jwynipwyhlu
hwpgbtpny ks hEnhuwlnipynil kp, pElL hupp Ldwl
hwdwlunipynib gniibp: Hen Lwhiwnwpnguwlwl
wnwphphg upningu Ep Upw’ quplwlp &nc Ukpykne W
hwpliwllbph GpEluwlbphlu pwdwlbne unynpnyen:
3twnn nbnuithnfudbghup Unp puwwpwl, npunkn bu
wwnblhg, Unphd gnpu plltp dtnp plintgh’ tnbep
renipp, UBYp hw): Lnp plwlupwbnud wnwghl qupuwl
opkiphg Uh op hwy puybpu Ubplwé &nu pipkg: bu
qupUwguw, npnyhbwnl bdwl pwl pnupp twinhgu Eh
Uhwju uyywuned: Lw E) hd pwgwunpnipynilhg qupdwguiy:
A6, pnupe puytpubpu ghinkhl, Upw Ynndhg Ehl: @Lqhu
hwdwp hwpgwgpnygubp wub hu vhwju wwpqbgh, pb
hUswbu £ wwnhu Jwypp’ 1977-78 pre. MinLu-pnippwljwl
wwunbpwquh thwhiunwlywl, Uh Jwuney skppkq (wnpnb),
hwjnuybiny Fwpwph unghwjwlwl juwnp hncudwépnd,
pulbpwgb mwppbp EpUunypnuwywl fudpbph
Lbkpyuwywgnighgubph hbwn:

buplwpnihu, wuwquulbpy hpwnwpénieyniilbpp
tpbluwlbph hwdwp wdbuwgpuyhgu Epb, hugwbu
qugnt uwlwlg Epwdnwlywl yeé-Upgnyplbpp:
Undnpwluwl yb6p Jepwéyned Ep Ubé hwlnbuh, np Yupnn
Ep wlybpg &qub( hp hwuywpswuinkns, hwliguiynp
thnfuhpwégnipjwdp, pb nud wdnwuhup jud wintunuinknu
E wybh jwyp: Gpudhunbbpl ne wdpnpup dpunwwbu
hwywpynd Ehu Lpwlg nipep, puwdww wunud W Yynnd
prunud’” oqubiny Upgwhgubphg nplek UBYhu h gnyyg
nub| hp Yuwhlwpwuhl, wdwb-gwdwup Jud d6rph nwl
pulwé wdkl pwl, np uwpnn Ep JGYh wnwybnieyniup
Uinup Lwndwdp hwunwnk): bd wnpjnupubpl wju Jeé-
Upgnyeubph dwuhl Jun Jwbpwdwulbp Ehu hwnnpined,
np JBY wy) nbn gpunjwé ¢bd hwunhwb): Lpwlp
Uwl uhpny wWwwndnud Ehu Pwunppwlth’ w)) wljwdp
Sypnwywjh pwngp gpbph whyuhyutiph dwuhl, npuntn
pnnp Epunypnuwlwl fudpbphg dwpnhy hwulnd Epu
rhwbwywyubph minpdhlubpny:

Spynt Juyp Yup, nup wdbl nnwphph W hwdwjuph dwpnhy
qunud Ehu quipéwlwni: UkYp 2nijuwyh Yhunpwwnpnul
En: Ipduyty Ep 1910-20-wijwliibph vhpwlwypenid W Yngynid
Ep «Uqquyhlu uhubdw»: Snigwnpnud Ep BYpnywwl
L wdbphlywile hydtp: Nypbip skhl Yupnn hpklg pny)
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However, it was quite easy to follow up and document the

physical structure of the district. Most of Balat was
constructed on a grid plan introduced after a big fire
in 1856. A popular Armenian song of the late Ottoman
period, Aghavni, that starts with this line- “istanbulin
champan dzukin izgara | The streets of Istanbul are
a fish-grid”- just reminded me grid system of this

era where people of different ethno-religious groups
shared their daily life.

In fact, what happened in Balat was already a common

practice in istanbul by the 1840s with the introduction
of a new urban code. Dwellings in the city were
mostly wooden and thus prone to fire. Once a fire
started, it would spread easily. The new law enforced
use of brick and mortar instead of wood, and a grid
street pattern was imposed on the former irregular
one. Several districts in the ancient core of istanbul
were reconstructed in this way after being reduced to
ashes by big fires.

In short, Balat mostly retained a mid-19th century urban

fabric with some older brick buildings, houses of
worship and rows of shops. There are also some
enclaves like Pastirmaci Yokusu that are left
untouched at least since the early 19th century as
the big fires did not reach them. It didn't take long
to figure out. | had the much more difficult task of
discovering the characteristics of social life.

Only two written sources (mentioned above) back then
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included extensive information about social life in
Balat, and mainly of the Jewish community. One
may note that these were quite recent publications,
a result of the newly emerging popular interest.
They provided valuable information that is hard

to find elsewhere, yet they were not exhaustively
researched accounts. To fill in the blanks on sources,
or rather to construct a narrative of a social history
almost from scratch, | had to come upon oral
history as an alternative method. Yet it is not always
considered a reliable method. | recorded several
sessions with my father and his two sisters, another
session with a cousin of theirs, and one with a
former inhabitant of the neighborhood -all Turks. |
also had numerous smaller unrecorded impromptu
interviews with different inhabitants of Balat born
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nw) wyghib) FEjonnih 2pkn Yhunupwhp, wyu pwwnpnup
thuyint wennubphl butnwé Ehb $hidtp nhwncd: Ujneup®
Nwuwnppdwep 3npnipnih pwgopjw upbwpwll Ep, np
Yngynid Ep «Ephbuh wywpnbg»” hwjwlwpwp wnhpng
wunctuny: Gubynud Ep Nuybngjniphly, Fijonnthu W
@nthpwihh wwpwinhl bwjnn pupwywlnwynp piph Ypu:
Snwdwpnluwlg, juwlwlg b Epkjuwbbph hwjwpwnbnh
En, npinbn wnhphg wnhpe Lwl jEunwlh Epwdwnie)niu
Ep hugnud: Inpuljuwl ywwu Unyluwbu nctiunpt £
wnwjuon hp «Uwphu wliney uipnp» (Fikrimin ince giilii)
tpgny hwjinlh, punh hwbpwéwlwyg Epudhun budwhy
Swpphh P g luwynpuwé wdbbwpwpyw Gpwdunwlwl
qpnygubpl nu hwdbpqubpp: Fwjwph Ywundnieyndulbph
htnhbuwly Qwuh Ujnidblu Jun 1960-wlwlilbphl Eunbn
Ginype E nlubgl) npybu Jwundy Epghg:

bJ pwlwynp wnpjnipubph hhannnipyniubbpnod wnlw Ehu bwl
thnppwyehy yeébkplu nu punhwpnudubpp: Epunypnbwlwl
hwdwjupubpl niubhu hpkug uwynpuwyhu wynudplubpp:
Dninpnih pnpnp uwnbpb wjwpuynud Ehu jupéwnl
Yynyny" hwnwwbu, tpp enuppbpl Ehu wwpuyned: WAL
nbwpened, wulpwl punhwpnudubpp Jpwqubghl, Gpp, h
wuwwnwuhuwl Uwnupynd Upwpenipph bwpubhubph nwl
wuwjpbkgdwl, mbnh nlukgwl 1955-h ubwubdpbph 6-7-h
nbwpebpp, np pwjwlh, gnpéwgpyuwl b hwpwéwlph
w)hp pwpépwgnphl Unwdpnth ng dncunydwl
thnppwdwulnipynibubph Ljwndwdp: Yewpbpp,
huswbu wwnqybg, Yuquwlbpuyws Ehu @nipphwh
hEnwhintqujul swnwynipjwl Ynndhg: Fwjwpl b
qbipé sdlwg wyn wdklhg, ptl ng Untunypdwbwlwl
rwnwdwubphg wdtlwwnpwunl kn:

hJ wnpjniplbph UGS dwuh hwdwéwj® 1948-hg wudhgwubu
hkwn ufuyb) £ hpbwlbph wpunwqunep” hhduwywlnod
ntwh bupwbi: Fuyg L wjbybu, Upwlp Lwb Ywndnud
Ehl, et hugwbu Bu wuqud wdtbwthnpp hpbwlwl
Ynugwlbpb wybpgb) 19s5-h nbwpbnh dutiwliwl;
3pkwltph qunph twpkgpnieyntip wwpgbip
dwdwlwlwuinwp gnpé kp: b Jbpen wwngbkgh, np nw
wknh E niukgl) wihpubpny L pynt nunnnieywdp’
wpunwqunp-ukpqunpe: Unwghl Uké wihpp hwenpnk)
t 1942-hu punnibwé Nukgwéph hwpyh Yhpwndwlp,
npp’ bpplt wnbpwqUwywl 2pgwh hwpluwnbuwly,
rhpwhiwynpnud Ep ng Uncuncpdwlibphl. 4000 Jwipn
wpunwqunpbkg Mwntunhl: bupwyb h wuwhunipywl
hngwnilhg hbkwnn® 1948-51 pe.~Ukphl 2nLpg 35 000
Jwpn wpunwqunetg, npnlg 10 %-p hhlug twpyw
pupwgpnd yepwnwpéwy: bd pnipp W hpbw pwbiwgnp
wnpynipubpp Unyuwbu hhwwnwynod Ehu tiwippbp
wpunwquwnennubkph, npnup 2wwn 2nunny bwhiplnpbghl
yEpwnwnbw) Unwdpn: 3wdwpynud E, np @npphwjhg
wpuwgqunpwdlbph punhwlnip pyh 40%-p hpbwlwl
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between the 1920s to the 1940s. This helped to cross-
check my other oral sources, who were mostly Turks
as well.

Even though my sources were Turks, they all depicted
the multi-ethnic everyday life in minute detail.

They didn't know much about the inner dynamics
of other communities, and this is understandable.
Besides this, they drew a vivid picture of Balat, an
anachronistic Ottoman neighborhood that survived
well into the late 1950s.

One of my earliest conclusions about social life was that
in Balat ethnicity and occupation are not strongly
correlated: Jews were mainly occupied with - but not
limited to - tin processing, soldering, cobblery, small
scale grocery and green grocery, repair of umbrellas
and sewing machines. Greeks and Armenians were
mostly involved in jobs requiring more sophisticated
technical skills: construction activities, installation
of electricity and plumbing. They had small shops,
groceries, and restaurants as well. Peddlers of the
food trade were Anatolian Turks or Karamanlis
(Turkophonic Christian Orthodox people of
Anatolia) with their authentic costumes and thick
accents. Bulgarians were the major milk and dairy
producers. Albanians were famous food vendors
and cooks - especially of offal. The Roma were in the
entertainment business. Their main occupation was
entertaining and catering in weddings and festivities.
They came with their kitchen equipments, and then
installed them under a tent where they prepared the
food. Another group would be playing music and
dancing while catering went on. They preferred to
peddle as cobblers when they were short of money.
Famous meyhanes and taverns with Roma bands were
run by non-Muslims.

Daily life was not limited to trade activities in the narrative of
my sources. They provided information ranging from
children games to community festivities, including
Passover with matzas, Easter with colored eggs,
Sabbath promenades of Jews, Sunday promenades of
Greeks, Surp Hreshdaghabet's holy day in September,
spring carnival of Eastern Christians, Muslim festivities
and local fairs set during any of these events
resembling scenes from Federico Fellini movies.
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hwdwjuphg E: Ibnwquynud £) Eppbdl Enwhyp, Bppbdu
pwnwlh? pytpny Ep swihynud nwpblwl quinep
(Uhdwlywgpnipjniup yepgdwsé £ Snuyk @nprwph
«Uwlnipwjhlu hupluncpynil, thnppwdwulnieniubbph
Jhtwy b Uepquinpe. @nipphwjh hpbwlwl hwdwyupl h
hwdbdwwn bupwybh pnipp-hpbwlywl Uspquinpjultphy,
Uhghl Uplek ph hbnwgnunipyniulibn, ILIV/3 (2008) /
Cultural Identity, Minority Position and Immigration: Turkey’s
Jewish Minority vs. Turkish-Jewish Immigrants in Israel, Middle
Eastern Studies, ILIV/3 (2008)): SkntynLejnililbp sywl,

et Upwlughg pwlhul Ehu Unwidpni hg Yud Fwjwehg:
19so-wlwlibph YEuhb inknh nlubgwé quineh Eppnpn
w)hph nupnnieynill bupwybip ¢kp: Ipbwlwl hwdwjupp
npn2bg nbnwithniuyb) Fuwjwphg W 3wupynjhg wytih

|wy pwnwdwubp. unwdpnijwl Epyne punudwubpl £
Juwynud Ehu wnpwinnipjwl hbw:

PFujwph dnnnypnwgpuluwl wwnlbkph Yupney, judwynp
thnthnfuncpyniup hwdbdwnwpwn hwbnwpun plpwgp
ntubguwy: Ipbkwlbpp Juwéawnbghu hpkug wnubpp Hud
hwplwllbppl, ud Upwlg hbwn Juwybp nlukgnn
Wuwuwnn)hwyh funpebiphg Byynpubphl: 2niquihbnwpwn
Ldwl nbnwpwndbp tnuwb Unwdpnih ng Uncungpdwlbph
fudpbpnud” wybjh 2w pwnuph Ukpuncd, pwl Rbwh
wy| Epypubp: Swnuwybu FEjonnthg L Gwjwpw)hg
unbnwthnpuynn puwyhgubpp bwpuplnpbghl gwéwnb)
hpBug ubthwlwunipyniup, pEl. Ubé dwuh ntubgwépep
dlwg |pwé Yud hwynldtg quyphgubph dbnpncd:

Wju wdbuh hEnliwlpny gnjugwl udwé pwnwpwhl
nwpwéplbp: Quuyws Fwpwph Unp puwhhgubpp thnpanud
Ehu 26U ywhb) pwnwpw)hlu vhpwyw)np, wuwnbgub)
hptlug quwé b wwhwé thnpp Juwéwnwlbwnbpp, np
hnyd Juplinp Ehu hpwlig wnopjwl wwwhnybjnu
hwpgnud” wnpwwnnipywl dwlwpnuwyp fupney
nwwnwundubp ¢qgpubgbg: Fwjwpeh lubnbwgnudp

wnbnh niubgwy jneu” ng Uncunydwliwwl, wdwjwgws
rwntph hwdwudwuniejwdp: UJEU nbwypnd, Fujwpl
wlduhpwp Yhéwlh hwuglnnp ng pb quiyphglbipli Eh,
np wyu ywpwgwynud wnwbdbwwbu Yuy gniubhl, wy
wnpwwnnipjnilp:

Lnp plwyhgubph Jbé dwup Ule énygh Eunpnuwlwl
Jud wpleduywl 2powlilbphg Ehl: Uyu opgwlilbphg
Fuwjwpenud wypnnubp wpnblu huly ujhl, L bpwlg
Lbphnupp ywwnwhwlwl skp: Unpuwplwubph pynud
Epu bwle UJwuh b Ywpuh bwhwbqubphg Gluélbpp:
Epp hpbwlbpp Jwéwnbkghlu hpkug ubthwlwlnieniup
Upwlg b hbhwgwl, Fupwpp pupéwy hhduwwlnod
pnppbpny plwlbgquwé: @EL hnylbkpp 1955-h nbwpebphg
wldhgwuwbu hbwnn g pkghlt hpkug wubkpp, hpkwubph
Ubkpphl quliquéw)hl inbinuawndp hpwlig Ypw by
wqnbg: Swpwépnid gpjwd wypnn uwlwydwehy hnyl
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I dearly remembered my paternal grandmother when |

listened to people talking about these events. Her
father had a formal religious education and served
as an imam and muezzin in the court of Abdulhamid
I. This made her an authority in religious and cultural
affairs in my eyes even though she never claimed
so. In my preschool years | enjoyed her habit of
coloring eggs in the spring and handing them over
to all the kids in the neighborhood. We later moved
to an apartment block where | had four close friends
around my age, three Turks and an Armenian. My
Armenian friend came with colored eggs in my

first spring there. | was surprised, because this is
something | expected from a Turkish grandmother.
He was surprised by my explanation. My Turkish
friends backed him. While | carried out interviews for
my paper, | learned how my grandmother’s mother, a
child of a Circassian refugee of the 1877-78 Russian-
Turkish War, blended in the mixed social fabric of
Balat, and made friends from other ethno-religious
groups.

Unscheduled and spontaneous events attract kids the

most. For instance, | recall impromptu musical
quarrels among Romani women. A simple quarrel
would turn into a big show that could go on forever
along with improvised rhymes claiming how superior
one’s husband or one’s household was over the other.
Musicians and a large crowd instantly gathered
around them, watching and taking sides, helping
them to exhibit their household goods, furniture,
kitchenware, and whatever that could support this
superiority claim. My sources offered vivid details
about these quarrels | wouldn't find in any written
source. They also fondly talked of spring pichics on
Kagithane, or the Sweet Waters of Europe, where
people of every ethno-religious group went in small
flotillas of rowboats.

There were two places where people of every age and
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every community went for entertainment. One
was a cinema in the market. It was established
sometime in the late 1910s or 1920s and was

called The National Cinema. It showed European and
American movies. Those who couldn’t afford to go
to chic cinemas in Beyogdlu, enjoyed movies on the
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! UJtiht munud@wuhplne hunsup
wb’u Eldem, E. 2011 . “26 Agustos 1896
‘Banka Vakasi’ ve 1896 ‘Ermeni Olaylarr’ ",
Imparatorlugun Cékiis Doneminde Osmanh
Ermenileri Bilimsel Sorumluluk ve Demokrasi
Sorunlari, fudp . Aral F., Istanbul Bilgi
Universitesi Yaymlari, istanbul, 127-152.

2 Okay, 0. 2002 Bir Baska Istanbul,
Kubbealti Negriyat, istanbul.

punwlhpubpp Jwn 1960-wljwllbphl hEnwgwl:

Ldwl Jh pwl Yuwnwpygbg bwl Fwjwph hwybph hbwn: bJ
Gpynt pwlwynp wnpynipubpp, hugwbu bwle gpuynn
wnpynpubpp hwybphu hhpwnwynd Bu npuytu
Puwjwph wdtbwhnppuphy hwdwjup: bd wnpynipubph
thnpuwugdwdp™ hwybph Uh pwUh winct Yup Ungu Upph
pwnnid W thnpp hwdwjlp” BYknkgnil hwpnn tnwpwépnd,
nn h ybpgn wbhbunwgwy Jwn 196o-wljwlbphu jud
Jhwhiwnuykg unp dnnnypnugpuljwl ywinybphl:
tunpElywl nupngh pwyp Jun 194o-wwllbphl swnwynud
En npybu mbnugh hwjbphbu wwnlwunn jwprlwdpbpeh
Jwwnwlbw, htnmwgquynud tnwpwépp yepwéytg
pwgopjw Yhunpwwpnlh:

hd wnpynipubph hwjwpwlwl hhpnnnipjul Ut hwybpp
whunwwynpynud Epu npuybu 1918-23 pR-hu Unwdpnyp
qpwywsé Fwplwlgwyhlu oyniywghnl nudbph hbwn
hwdwgnpéwlgnnubp: NLuwnh, Upwlg skp Yupkih
YJuwnwhb): Ldwl wbduwnwhnieyndt jup bwbe hngubph
Lywundwdp, pble wyb h 2w wbsbwywl Jwlwppuyned,
pwl nn9 hwdwjuphl yepwpbpnn: Unpjnuipubphgu ng
Uthp huybph Jepwptipjug wygbih wn 2pgwlh Yud wytjh
nwdwl nbypbph hbn Juwywé hhpnnnipynculbp gniubp,
dwuwdp Uwl, npnghbnle ppwbp ywwwnwhb) Ehu hpkug
sugbinig wnwg: Uhugnbn Fwlwlgwjhl oyniwyywughwl
wyb)h np Ep inbnh nlubgl) W hug-np Yepy ywhwwygby
Ep Upwlg hwjwpwlwl hhpnpniejwl Ubg, wybih pwl
Uwunpnnn hpwnwipénieyniilitpp” 1896-h Awlly Owndwlh
qnuynudp b npuii hwgnpnwé gwpnp?, huswybu Lwl 1915-h
huynlih nbwpbpp: 1942-h Ntibgywsph hwiplh’ Pwjwph
hwybph W hnyubph ypw pnnué hEmbwlplbph Jwuhu
wldhpwlwl Jyuyniejniilbp b hhpwwnwynieniilbp
¢nitlblp:

Ophwl Opwjh hnipwgpnipyniup? hd pwbwynp wnpjnipubpnud
pwgwlw hwy hwpliwbh hbn Eplup uywujws
hwunhwnudu Yujwgnptg: Gpenud bw wywwndnod B 3wplw
wlncuny Jhghu tnwphph whuwwnmwynph dwupl, np
rEPREPhg W wluwqgptiphg pwnywé pwpunbkqubph
oqunipejwUdp niph-npny hbnlnud Ep Gplypnpn
whuwphwdwpunh Rwptphl: Lpw Yhup® nbwyhl
wnlinbunithh Lwpnnihhl, dinbkphd & Enkp henhuwyh
Unp hbwn: Opwju wunpwnwnunud £ Ypnuwwl winubph
wnhpUbpny Upwlg thnpuwygbnipynilbbphl ne Jhdjwlg
wnpynn Wdbpubphl:

U)pwbwghUbpp, Untunydwl |hubjne gunphpy, hbunnepjudp
hwgnnugnphl fuwnuyk) dyncuibphl: Anynupubph
hwdwjupl wpnbl huly yepwlnud Ep 6hon wjly by, hugwbu
hnyubphup W hwybphup: Uhwl tnbnuwl hwdwjupp, np
dluwg hp mbnnud b wbquid wékg, qugniubpl Epl:

Unlijwql 19-pn nuipwidtipghg Uhligl 20-pn nuwiph
Ybubpp Fwpwpeh uwnp plwlygnipyniup Yupsbu ph
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wooden benches of this cinema. The other was an
open-air coffee house in Pastirmaci Yokusu, which
was called Ethem’s Garden, most likely after its owner’s
name. It was located on a terraced hill overlooking
Golden Horn, Beyoglu and the Topkapl Palace. It was
a gathering place for men, women and children.
There was occasionally live music. My paternal
grandfather also enjoyed weekly music lectures and
sessions there under the supervision of a famous
musician of the neighborhood, ismail Hakki Bey who
is still popular with his song “Fikrimin ince gulu / The
graceful rose of my mind.” Gani Mujde, author of
Balat Stories, performed here as a child singer in the
early 1960s.

Minor disputes and clashes were not absent in the

memories of my oral sources. Sporting clubs were
organized around ethno-religious communities. Any
soccer game would end with a small fight especially
if the losing side was Turkish. Yet these minor
clashes were overshadowed by the events of 6-7
September 1955, an orchestrated wave of plunder,
sacking and abuse against non-Muslim minorities
of istanbul, originally started as protests against the
bombing of Ataturk’s family house in Thessaloniki.
This event turned out to be orchestrated by the
Turkish intelligence service. Balat had its share

even though it was the poorest non-Muslim
neighborhood.

Most of my sources initially indicated that Jewish
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migration to Israel started immediately after 1948. Yet
they also recounted how even tiny Jewish shops were
destroyed during the events of 1955. It took some
time to find out the exact date of Jewish migration.
Eventually | figured out that it took place in waves
and in both ways. The first big wave occurred after
the Capital Tax, a wartime tax targeting non-Muslims
in 1942: 4000 people migrated to Palestine. After

the independence of Israel, the number of migrants
was nearly 35.000 during the 1948-51 period, and

10% of them returned in five years - my Turkish and
Jewish oral sources mention several emigrants who
preferred to return to Istanbul after a short while. The
total number of migrants is believed to constitute
40% of the Jewish community in Turkey. Then it
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hwdwlbkgnipejwl dubp Ep Jpwlyb: Lpwlig
plwluwwnbnhubph vhole wllwnene Yud gédwé
uwhdwllbp ¢huyhl, hugwybu gwbjugwsd oudwlywl
pwnuwpnud: Mwunwdniuph Jujpbph 2nipg Ljwinbh Epu
unyjw) hwdwjuph fuhin puwybgnidubp, puyg ng Uhown:
Untunipdwl punnwbhplubpp Jupnn Ehu wwypbp uhbwgngh
hwpwyhg thnnngned Yud ng Uncunydwllibpp” Uqyhphu
Juuwé: vwlniplubpp Unyuwbu fudpdwé ¢Ehlu pun
hwdwyupubph, wyk h 2nun uppetp Ehu ugunud puin
ninpunh jud swnwynipjwl:

Npn2wyh hwdwjuph wwnwublu wropjwynud Uk
wnwppbpnipynil ¢kp tnwhu: Ipduwlwbnud wnlunnep
wunwd Ehu hpkug hwdwjuphg nplk JELh juwlnuehg, pu)g
ng Uhpwn: hwnbwdniubnieyniblbpp hwqyunby Epl, puw)g
ng sinbuldwé: Iwplewlilbpp Yupnn Epu (hukp plinwlhgh
Uninhy pwpbludubp’ wuywhu hpiug hwduinphg: Wk h
Ubé nmwppbpnipyniuubp Yuyht hhu pwnupwpbwlubph W
q)ninbphg Ghwsélbph dholy, pwl mwppbp EpUnypnuwlwl
tudpbph: Swppbp hwdwjupubphg hwpniun punwbhplbpl
wwpnud Eh 2pgwilw pnuplibiph Ypw, npuintinhg wytih
|wy wnbuwpwl Ep pwgyned, onu wybih pwpd En, huly
wnbwdbpébpp’ punwpéwy:

Ll hwdwjuplubpp thnfugnpéwlgnud Epl npwbu thwy
unghwjwlwl fudpbp’ win wlhwwnlbp 2pgwigned
Ehu Ldwl Uninbgnudp: bwghu hpwp Wwndwdp
Lwhiwwwpwpdniuplbp, npnup wnwbdbwwbu
wgnbgnipjnil skhu pnnunud wuhwwnwlwl 2thnudubph
Ypw: Fupwph wnopjwynud pnuppbpp, wubu, primus inter
pares-p (uuwn.” hwjwuwpubphg wnwehlp) |hukhl, puyg
Lbkphwdwjupwhu gnpstpnud npn2hg nEpwwmnwpned
¢ntlbhl: Epunypnuwlwl fudpbph dhole |hunud Ehu
Lwl updwé yhdwlhubp b pwhuncdubp, npnlp, uwuwyl,
hwqunby Ehu yepwénud quugqquéwyhu gnpénnniejwl:
LYwynipyniulibp ghwl 1896-h Fwlly Ownndwlh gpuwyddwl
Juid 1915-hU Fwjwenid nhpnn hpwyhéwyh dwupl,
pwyg L wjlwbu, pugwnywé ¢k, np nbnliu h hwjn Yqu
wppuhyubpnud Jud wbinhy hnepbpnud: Unwdpneh
1918-1923-h Fwplwlguwyhb oyniwywghwyh nmwphubphu
hwjwuwpwynnipnibp phepliwyh fnwhinykg h ogniin
ng Untunidwllbph’ pnupgbphbu qpybiny primus inter
pares yupquyhwlhg, fugp uwluyl ypulywliquytg
oyniywghwjhg wudhgwwbu hbwnn: Fwgwnnie)niu
Juqunn huquujw 2pgwlhg htwnn Yuwlpp Ypyhu hnubg
hp unynpulywls hnitung wnbjwqu dhugle 5pypnpn
whuwphwdwpun:
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continued in mostly three, sometimes four-digit
numbers per year.! We have no information about
how many of them were from Balat, or other districts
of Istanbul. The destination of the third great wave
of migration during the mid-1950s wasn't Israel: the
Jewish community made the decision to leave Balat
and Haskdy for better districts. These two districts
have been associated with poverty in istanbul.

The change in the demographics of Balat was relatively
smooth. Jews sold their properties either to their
neighbors or migrants from rural Anatolia. At around
the same time non-Muslims of istanbul started to
migrate, mostly to other countries rather than from
one district to another. Especially residents of Beyoglu
and Galata districts preferred to keep their properties
in their absence, yet most of them were gradually
abandoned, or fell into the hands of intruders
transforming into gloomy places. Meanwhile, new
inhabitants of Balat did their best to maintain the
properties they bought and keep the tradition of
small trades essential for daily life. The poverty level
did not change dramatically. Balat looked torn-down
just like other districts deserted by non-Muslims. The
reason Balat looked like that had nothing to do with
intruders; it is related to poverty.

Most of the new inhabitants were from the central and
western Black Sea regions. There was already a large
population from this region living in Balat for quite
a while, and their influx was not coincidental. Other
new groups included people from the provinces of
Sivas and Kars. As Jews sold their properties to them
and left, Balat became predominantly Turkish. Even
though Greeks did not leave their homes immediately
after the events of 1955, internal mass migration of
Jews seems to have affected them as well. The few
Greek families scattered around Balat left it by the
early 1960s.

The same seems to have happened to Armenians that
had the smallest community in Balat, according
to most sources. My sources mentioned a few
households scattered in the Molla Aski neighborhood
and a small community around the Church that
gradually disappeared by early 1960s, or might have
blended in the new demographics. The garden of
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! Data is from $ule Toktas, “Cul-
tural Identity, Minority Position
and Immigration: Turl{ey’s Jewish
Minority vs. Turkish-Jewish Im-
migrants in Israel”, Middle Eastern
Studies, ILIV/3 (2008)



P 1pnuid

1. Pujuwiph Jbpwpbpjuy awfunpn Gpbp mwubdwdjulh
hpwywpwnidabpp

Uwghuwnpnuwlwl pkqu gpbihu pbdwu thnfubgh® wynnihbun
hhdbwlwunud YEuinpnuwlwing Unwdpnih pwunwpwjhu
wwundnipywl Ypw: 3wdblwyl nbwu, thnpénud Eh hbnlel)
Fuwjwprh 2nipg hpwwwpwynudubphl: Swynp upwnh,
hpwywpwyjwé hnpbpl ne hbnwgnuninee)niilkpp
pujulwl thnppwiehy EhU suuywé wyn 2pgwlih
Lywundwdp wénn hwbpwyhu hEnwpepppniejwln:
hlglhgh, ¢&U wunh, pb unnple UepYwywgynn gnigwyu
wdpnnowlwl k:

1994-hu @nipphwjh Mwwndnipjwl hhdbwnpwdh Ynndhg |nyu
puswyyws «Unwdpnyh hwpwghwwpwlpy ((stanbul
Ansiklopedisi) Upwnnud Ep Pwpwphl wnlgynn Uh 2wpp
hnnjwélbkp’ Epypnpn, Eppnpn W snppnpn hwinnpubpned.
Lnip Upplh «Pwjwppy, Ukdwh Ejhobh «Pwjwph
hwdwdp» (Balat Hamami), Uhpdhn OJunjuyjh «Pwjwph
hptwlwl hhywunwungpy (Balat Musevi Hastanesi), dwy
AhGnuh «Pwpwph hpnkhUbpp» (Balat Yanginlari), U. Pwhw
PFwldwlh «bbppnih REphyninwjh Uquhpl nu opjuyp»
(Ferruh Kethiida Camii ve Tekkesi), Ywnuwnwl Ukpnpjwlh
«3pbunwlwybinwg (Unipp) Bytntghu» (Hresdagabet (Surp)
Kilisesi): Pwwph Jtpwpbnw) hpuwwywpwijws jwjwgnyu
hEwnwgnunieynillbpp upwlp Epl:

Unwjdd Fuwjwph yepwpbpuw) Gpyne hnipwgpnieynicu GU
Yupnwgkl. UEYp" Ejh Swnyh «Pwjwphg dhlugl Pwp-
Bwp» (wlqy.” From Balat to Bat Yam: Memoirs of a Turkish
Jew/ Puuphg Fwpjwd. pnipp hpbwjh hhpnnnupndiltp,
Uwnuwidpnt), 2012), djncup” Ophwl Opwyh «Niphp
Uwnwdpniyp» (Bir Baska Istanbul, Unuidpniy, 2002): RwUh
np wnwghUp Uyhpdwé £ hpbwlwl Fwjwehl, huy dnwup’
pnLppwlwly, hlug funug, hpwp thnpugpugunud Bu: Ophwl
Opuwjp 2009-hb hpwinwpwlkg UbY wy ghpp’ «Pwjwpepy,
np Yuqut) Ep bwhuinppnud wnlw hhonnnipyniibbphg
wwpquuwbu Ukpwntiny Jhwyl 1940-50-wljwliibpp:
SGhppp 2010-hu BYpnywjh wlnipwhl dwjpupwnwe
Lhubnt wrheny Unwdpni hu bhpjwé dwnblwpwphg
E, nph 2ppwliwubpnud pwunuph npnwh pwunudwubp
Lbkplyuwjwgykghl 100 qpunywé hnipbpny: Opwyjh
htnhuwlwé hwwnnphb hwdwhniug Epu wpphg lu
tpYyniup’ Uph 2npnlwjh «dbubpp» (Uinwdpniy, 2009) W
Rwuwl Oqenwypwlh <k hhpwwnwy YpwdwUhuy (Draman
Hatirast, Unwdpni], 2009): 2npnuwl YEUuwnpnuwgt £
1960-wljwlltph Yypw, hhduwulnud ywwnybpt £ dEUGR
rwnwdwup, pw)g Lwl wbnpunwpébp hwpliwl Fwpwphl,
npunbin tnwppuwluwl nuypng £ hwéwhub): Oqenypuwlyp
hhdbwlwunud jEuunpnuwgt) £ 1970-wljuwilbph W
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Khorenyan School served as a small dairy run by a
local Armenian in the early 1940s, then the space was
converted into an open-air cinema.

In the collective memory of my sources, Armenians were
labeled as collaborators of Allied occupation forces
who governed Istanbul between 1918 and 1923. Thus,
they were distrusted. Greeks were distrusted as well
although this sentiment was directed towards certain
individuals rather than the whole community. None of
my sources had any memory about earlier and much
harsher events related to Armenians, partly because
these tragedies had happened decades before they
were born. As the Allied occupation is the most recent
event, it somehow survived in the collective memory
overriding the earlier ones - the 1896 Ottoman Bank
takeover with the following massacres?, as well as
the well-known events in 1915. We have no direct
evidence or record on the consequences of the
Capital Tax of 1942 on the Greeks and Armenians of
Balat.

I had to wait for Orhan Okay’s memories? to meet a
real Armenian neighbor - something all of my oral
sources lacked. He talks about Hekna, a middle-aged
worker who collected systematic data on the Second
World War with maps clipped from newspapers and
magazines. His wife, Nartuhi, was a housewife and
a close friend of the author’s mother. The author
relates their exchanges of gifts and mutual visits on
festivities of both religions.

Albanians could blend in easily as they were Muslims. The
Bulgarian community had already been eroding for
reasons similar to the Greeks and Armenians. The
Roma community was the only one that retained its
place and even expanded.

This mixed population - at least from the late 19th to the
mid-20th century - seems to have developed a
mode of living together. There weren't any physical
or visual boundaries between the areas they lived
in - just as in any other Ottoman city. Places of
worship indicate a dense congregation living around
them, but this was not a rule. There would be Muslim
families living in the street next to a synagogue, or
there would be non-Muslims living in close proximity
to a mosque. Shops were not strictly grouped
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! For more information see. Eldem,
E. 2011. “26 Agustos 1896 ‘Banka
Vakasi’ ve 1896 ‘Ermeni Olaylar1’ ”,
in Imparatorlugun Cékiis Doneminde
Osmanli Ermenileri Bilimsel Sorum-
luluk ve Demokrasi Sorunlar, ed. F.
Aral, Istanbul Bilgi Universitesi
Yayinlari, Istanbul, 127-152.

2 Okay, O. 2002. Bir Baska istanbul,
Kubbealt: Nesriyat, Istanbul.
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pwnuwpwjhl b unghwjwlwl yepwlywlqudwlp:

dnnnyuwénit Lkpluwyhu pwnupwjht fuunhpubphu byhpgwé

wlnpwlhl wphuwwnnieyniilbphg E: Rwlh np
pwnuwpwjhl yepwlwlqunnulwl épwghpl pupwuncd Ep
ghwnwdnnnyhl qniqwhbr, Nulybng)niph Gpluyupny dqunn
rwnwlwubph wywquyh 2nipg uwbpuwnbundubpp,
hugwbu bwle Rpwlg Leplwl, npédwl phd pLlwplydwl
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Lwhiwgébphg, npnug wbjuwbwgwlypl kU nmhpwwbunned:
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according to communities; they were loosely
grouped by expertise in the same row or lane.

Being a member of a certain community did not make
a maijor difference in everyday life. Communities
used to buy things from their fellow men’s shops,
yet this wasn’t a strict rule. Mixed marriages were
rare but not uncommon. Neighbors could very well
be close family friends regardless of religion. There
were larger gaps between people of urban and rural
backgrounds even within the same community than
there were between different ethno-religious groups.
Wealthier families of various communities lived in
houses located in surrounding hills that offered better
views, better air and larger lots.

Communities preferred to interact as closed social groups,
yet there were many individuals who went around
this preference. Communal prejudices against
each other existed, yet they were not the ultimate
determining factor in individual relations. Turks
seemed to be the “primus inter pares” in everyday
life, yet they did not play decisive roles in intra-
communal affairs. Tensions and clashes existed and
happened between ethno-religious groups, yet this
rarely evolved into mass action. There's no record in
Balat of the 1896 Ottoman Bank takeover, or of the
1915 events, yet there may be some evidence waiting
to be discovered in the archives or unpublished
memoirs. During the Allied occupation of istanbul
from 1918 to 1923 the equilibrium was slightly changed
in favor of non-Muslims, yet the balance was restored
immediately after the occupation. Everyday life
seemed to return to its regular course after this
exceptional five-year period, at least until the Second
World War.
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ADDENDA
L Publication on Balat in the last three decades

| focused on a different subject in my Master’s thesis,
and have mostly written about the urban history
of istanbul since then. Yet | tried to keep track of
publications on Balat. Unfortunately, the number of
published memoires and research is quite limited
despite the rising public interest in the region. | don't
claim this list to be complete.

Istanbul Ansiklopedisi published by Tarih Vakfi in 1994
includes a group of articles on Balat in its second,
third and fourth volumes: “Balat”, Nur Akin; “Balat
Hamami”, Semavi Eyice; “Balat Musevi Hastanesi”,
Silvyo Ovadya; “Balat Yanginlari”, Jak Deleon;
“Ferruh Kethida Camii ve Tekkesi”, M. Baha Tanman;
“Hregdagabet (Surp) Kilisesi”, Vagargag Seropyan.
These publications constitute the best materials
available on Balat.

So far, | have read two memoirs about Balat, one by
Eli Saul, Balat’tan Bat-Yam'a, istanbul: 2000 (also as
From Balat to Bat Yam: Memoirs of a Turkish Jew, istanbul:
2012) and the other by Orhan Okay, Bir Baska
Istanbul, istanbul: 2002. These two books-the former
focusing on Jewish Balat, and the latter on Turkish
Balat surely complement each other. Orhan Okay
published another book, Balat in 2009, merely a
compilation of his first memoires of the 1940s and
1950s. It is part of a book series called Istanbul: 2010
European Cultural Capital, consisting of 100 memoirs
about districts of istanbul. Two other books in this
series complement Okay’s volume: Ari Cokona,
Fener, istanbul: 2009 and Hasan Oztoprak, Draman
Hatiwrasi, istanbul: 2009. Cokona focuses on the 1960s,
and mostly pictures the neighboring Fener district,
occasionally mentioning Balat as he started primary
school there. Oztoprak focuses mostly on the 1970s
and early 1980s. Both authors talk about earlier
decades of the area where their parents lived. A
new memoir had just been published while | finished
this paper, Suzan Nana Tarablus, Cek Kayik¢: Balat’a,
istanbul, 2021 which focuses both on Balat and
Haskoy.
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Figure 4: A View From Balat. SALT
Research, Eleonora Arhelaou Collec-
tion, 1996. Photographer: Eleonora
Arhelaou. Title: The buildings behind
the Private Maragh Greek Primary
School on Balat.

Llhwp 4: Stuwpwib Pujwpnid:
SALT Research, Ejtintinpu Uphnt
hwupwont, 1995: Lnwuwbwphy'
Enpbppw Uphtijn, Ytpbwghp'
U'wipwphy hnibwiljwi dwiubudnp
twuwlppwpuih htmbwdwup
oifipipp Pwpupnud:
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I could find only one urban monograph partially dedicated

to Balat:Rifat Bali (ed.), Mazide Kalnus Bir Yasam Tarzi:
Yahudi Mahalleleri, istanbul: 2018. This edited volume
includes 20 articles and short memoirs about Jewish
neighborhoods in Turkey, one solely about Balat - Aron
Levi, “Balat Anilari”. There's also an edited volume of a
2003 conference on the districts of the southern shore
of the Golden Horn — Stleyman Faruk Géncuoglu (ed.),
Gegmisten Gelecege Halig, Istanbul: 2004. | had my own
contribution to this volume writing about the late-

19th and 20th century history of the street where my
family house is located in this volume: “Pasalar, Kalem
Efendileri, Musahipler, Bohcacilar: Balat'taki Pastirmaci
Yokusu'nun Son iki Yazyil”. This book is a compilation
of several memoirs and extensive research on Balat
and neighboring districts, as well as research on
urban development, environmental problems, along
with cultural, commercial and industrial history. The
organizing body of the conference was Kadir Has
University, a young private university that was recently
located in the renovated century-old tobacco plantin
Cibali and aimed at contributing to urban and social
rehabilitation of the district.

This volume is a pioneering work in current urban issues.

As an urban rehabilitation program was ongoing at
the time of the conference, future projections on the
districts stretching along the Golden Horn as well as
their present situation became a hot issue. Several
books and edited volumes have been published in
the following two decades. Yet, as they are outside
the scope of this article, | don’t include them here.

Although newspapers and periodicals publish on this
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subject as well, most of these publications lack

any systematic approach or proper use of limited
resources. Instead, they reproduce common

fallacies. Ersin Kalkan - who was born and raised in
the region- served as a resident journalist at Hiirriyet
daily newspaper for decades and did his best to

use proper resources, distinguishing himself as a
professional. However, how Balat is perceived today is
mainly the result of incoherent media coverage.
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I1. Balat in the last three decades

I lived for 20 years in Balat between the 1980s and 2000s.

I got married there. My daughter was born there, as
the third member of the seventh generation of the
family. Balat went through a series of transformations
during the two decades | spent there. In the 1980s, it
was inhabited by lower-income groups. One could
rarely see a car parked in the streets. And those who
had cars preferred to keep them in one of the few
open-air garages to protect against robbery. Grocery
stores did not carry many items you could easily

find in the neighboring middle-income districts.

As the liberal policies of the period contributed to

the wealth of urban lower classes, Balat gradually
turned into a middle-income neighborhood. In the
late 1990's, it was hard to find parking places on the
streets, and you could buy any item you'd obtain in
better off neighborhoods. Poverty didn’t go away, yet
a considerable part of the households got relatively
wealthier.

The metropolitan municipality of istanbul introduced
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a kind of urban rehabilitation program along the
coast of the Golden Horn in the mid-1980s. Yet it
hardly deserved the title of "program’, as it was
simply leveling almost all the buildings between

the main road and the sea. The liberal metropolitan
mayor did not follow any comprehensive plan. He
rather personally orchestrated the removal of all
depressed modern-era industrial and commercial
buildings along the coastlines of the Golden Horn. He
cleared most of the coastline, yet due to lack of any
kind of urban planning, these areas were converted
into narrow green stripes stretching through

the coastline. They had a weak connection with
adjacent neighborhoods as they are separated from
residential areas with a four-lane coastal boulevard.
Clearing depressed districts and replacing them with
green promoted peace of mind for the inhabitants of
the areq, as the abandoned urban spaces provided
a breeding ground for local petty criminals. Life along
the southern shore of the Golden Horn, including
Balat, went on more or less the same despite this new
and chic outlook of the coastline.

Emre Yalgin
The Streets of Balat are a Fish-Grid



d’Etudes Anatolienne) htin hwdwgnpswlgnipjwdp:
Spwahpp bywwnwy niibp Yepwlinpngt) pun Quipheh
punpdwé puwlbh bW welinpuyhb 2tupkph Jh funcdp

L wphuwwnnidh yepwnpuwwynpnud hpuwlwbwguby
rwnuwdwund Lwbwwnhy, wywquw bwhiwgékph
hwdwp, hugytu bwl hplpwgu wwunwwlb) wnlw
JuwpéwuwiubphU® qupébph wuhwpyh pwlywgnidubphg
Jud niulenp Jupéwwubph Ynndhg wpunnuwgnpbph
jnipugnidhg: Lwhiwghép dwuwdp hwuwy hp wngle
nnjwé bywwnwlubphl: Wk hb, wlbwhiwnby Yepwny
hwupnipniul hpwqblykg Fujwpeh W hwpwlyhg
rwnwldwubph ywwndwlwl wpdbph yepwpbpjuy:
Uwluwyl, npuybu wbuwwubih hbinbwlp” ppulihg hbnn
Fwjwpe wuntuny ujukghl Yngk) Nulytngyniph hwpwywhu
rwnwdwubph gpbpt nng wplidujwl Yeup, pbl Pwjwpep
npwlughg punwdJblup Jthu E:

Lnpnguwl Jh pwpd’ Unpuquinwlwl punwpwhb bwhiwghé
kL h huyin Blwy 2008-hu” ninbwhwpbiny 1998-h dpwgph
dwpnwlbuwnpnl Uninkgnudp: 2008-h Lwpawghép skn
Lbpwnnud Fwjweh Yeunpnup, pwyg hwdwhwppbg
nbwh hyntuhu puus puquwphy pwntp’ unhwbiny
pUwyheutiphl wbnuithnpudby wy Juypbip: Upyniipp
pninpnydhu Unp, puyg hpp hhu' ywndwlwl ndwdnpdwdp
pwnuwpwjhlu hntujwépl E, np uyywunud £ hp Unpwhwjun W
ntulenp puwyhgubphu nu qpnuwppghlubphl:

Epwlwlqunnulwl spwgnptpp gklnphdhlwghwyh inbinhp
nytghl b Fwpwph Lwwndwdp U6 hbnwppppnipyniu
wnwowgnhlu wlpwnpd gnuyph whwnbwubph
2pgwlinud: ﬂlg obuinph$hlughwl, n'g b wbpwnd gnuyph
2whwnbwnlbpp shwuwl hpblug niquishl, pwyg hwligkgnphu
L{wuwnbh thnthnfunieniuubph, npnup Jwbpwquuhu
nuuntdbwuhpyb) Bu ghwnbwwllbph Unp ubpunh
owlipbpny:

Eupl Bwyspb 363
Quuuwdwlnuw) Bu Fwjwph thnnngukpp



There were just a bunch of non-Muslim inhabitants or

rather shopkeepers during the 1980s and 1990s,

and they gradually passed away after 2000s. The
Armenian Church kept attracting people every

year, and became extremely popular through

the 1990s and early 2000s. The Greek Churches

were maintained in good condition despite the
congregation leaving. Synagogues were abandoned
for the same reason. Some of them were totally in
ruins. However, those who lived during the pre-1960
period kept vivid memories of that time and spoke of
them with a strong sense of nostalgia.

The Jewish community of istanbul organized extensive

activities to commemorate the 500th anniversary

of the Sephardic immigration of 1492. These

activities included conferences, presentations of
books, concerts, exhibitions and the restoration of
abandoned synagogues, including Ahrida in Balat.
The community even altered its conventions to keep
this synagogue active after 1992, by servicing families
from other parts of the city.

The commemoration was the earliest event that helped
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to revive Balat in popular memory, especially among
those who had no connection to Balat or had only
little idea about it. Still, it took a decade for Balat to
be a major subject of popular interest. Then the local
government initiated a real urban rehabilitation
program sparked by the United Nations Conference on
Human Settlements: Habitat II that took place in istanbul
in 1996. The District Municipality of Fatih announced
a program to rehabilitate existing buildings and
urban infrastructure in 1998 in cooperation with the
European Union, UNESCO and Institute Frangaise
d’Etudes Anatolienne. This program aimed to
renovate a selected group of residential and
commercial buildings of interest and train a qualified
workforce for similar future projects in the district. The
program also intended to protect existing tenants
from unfair rent increases or losing their leases to
well-to-do tenants. The project partly fulfilled its
initial goals. Moreover, it created an unprecedented
public awareness of the historical value of Balat and
the neighboring districts. Yet, one of the unexpected
consequences was that the name of Balat came to
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be used to define almost all the western half of the
southern Golden Horn districts - though it is only one
of them.

A new neoliberal urban renewal project was introduced

in 2008 overriding the humanitarian approach of the
1998 project. Although the 2008 project did not cover
Downtown Balat, it leveled numerous neighborhoods
to the north, forcing inhabitants to move elsewhere.
The end result is a brand-new urban fabric imitating
historic styles and awaiting new and well-to-do
inhabitants and tourists.

These rehabilitation programs started a gentrification
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and sparked an interest in Balat among real estate
speculators. Neither gentrification nor real estate
speculation reached expected levels, but they
created a visible change. This subject is being
studied and scrutinized by a new generation of
scholars.
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The Streets of Balat are a Fish-Grid
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EPILOGUE
THE MEMORY OF
BALAT: LIVING TOGETHER

Balat: Living Together project started in 2020, one of the most
difficult years of our age. At the beginning of 2020,
when we first got together as two young research
teams from Turkey and Armenia, we were excited to
recreate a memory about Balat, one of the historical
centers of Istanbul, with a context that would go
beyond generic narratives. We were unaware of what
would happen to the world and therefore to us. At the
time that we were stepping into the project, Covid-19
turned into a pandemic and captured the whole
world, the borders were closed. We have stayed away
from libraries, archives, streets, and from our lives,
sometimes with an accompaniment of great concern
for the future. A war broke out as we tried to maintain
our motivation to work between the surging waves
of the pandemic. From time to time, the devastating
effect of the war and the spread of hate speech put
pressure on our hope. Besides the hard work required
to conduct research and create a publication, it was
not easy to come to this very page after all these
difficult times. Yet, we complete the work with our
humble but strong team without losing our sensitivity,
solidarity, creativity and main focus; and here we are!

Researchers like to read hidden things between the lines;
they want to find tiny notes on book pages, every
detail that will make them feel and understand the
spirit of the time. Every time we had difficulties to
complete the project, when we couldn’t go to the
field, couldn’t reach the library, when our trips were
canceled or when we were tired for any reason,
| closed my eyes and dreamed of researchers -
maybe 50 or 100 years from now- trying to pull this
book off the dusty shelves and read between the
lines. They search how the memory of Balat was
written in the most difficult years of our century - |
hope it has been so, dear reader, | hope that's it-,
who did the research and thought of the possible
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Fwjweh hhpnnnipjnLup.
wuynk] dhwuhu

«Puwpup. wuypby dpwuhiy bwhiwghép UkYuwplbg 2020-hu” Jbkp
opbiph wdbuwndywphu nwpnud: UGS Ep nglunpnipyndup,
Epp nmwpbulyqphl, npwbu @nipphwjhg W 3wjwuwnwlhg
Ephunwuwpn hbinwgnunnnubph Gpyne phy, wnwghl
wlqud hwjwpybghlp” Unwdpni h ywwndwywl
YbuwnpnUubphg Jbyh® Pwjweh hhonanteyniup
nwpwéyws wwinnwdubphg qun yepunbnébnu:

Stnjuy skhup, pb hug E quint wphuwphh, bwl” Jbp
qlhuhl: bpp pwaph hpwuwliwgdwl wnwghl pwyitpu
Ehup wlnud, 2ndhn 19-p Yepwésybg hwdwdwpuyh,

nrunh uwhdwllubpp hwlyybghl: 36pne Juwghlp
qpunwpuliibphg, wptuhyutphg, thnanngutiphg, wliquit®
hlupltpu Jbp Yjwliphg, hlugp Eppbdl nunklgynud Ep
wywqgwjh bywndwdp J&é mwqlwwlbpny: Lwlh

ntr hwdwjwpwyh ppwrbwl wihpubph wpwlpned
thnpanud Ehup wwhwwlb) wluwnbine nqglunpneeyniup,
wwwnbpwaqdp Ypw hwuwy: dwdwbwl wn dwdwlwl

Jdtp hnyubpp pelynud Ehu ywnbpwquh Ynpdwlwpwp
wggnbgnipjwl nu wwnbniejwl funuph dupdwl Ukpen:
Ibnwgnunnipjwl hwdwp ywhwlgynn wahuwwnwlph nu
hpwunwpwynipyniup gnchu pbpbne pupnnienillhg quim,
hbwn ¢kp Lwle wuglb) Udwl swup dwdwbwlubph Jheny
n. hwulk) wyu hwugpgwuhl: Yunthwlnbpé, Jbp hwdbuw,
pwyg wnynit phuny gnpél wjwpwnhl hwugphup
synpgubny Ubp qquynibwynipyniup, hwdbpwunueyniup,
untindwgnpéwlwlnipjnip b pbdwjhg spbnybiny” whw W
hwuwlp JEp Lywunwyhl:

Itwnwgnunnnubipp uhpnud Bl pupebpgtbp inpunwypnud
rwplywd pwlbp. qppbph Egbpnud gwlijwlnd Bu
gt wubdwp bpnudubp, gwblugwé dwlpnug, np
LYoqUuh hptlug qqu nt hwulwbw) dwdwbwyh pncign:
UJEL wuqud bwhuwghélu hp wjwpunhb hwugubne
ndjupniejwll wrbgyb) hu, Epp nunwyhb wygbph huwp
sntubhlup Juid ¢khup upnnuunud hwullb] gpunwipwl,
bpp Jbp dwdihnpnnipyniulbpp sbnuipyynud Ehu ud
hug-hug ywwnbwnny hnquwénipynilhg uywnynud Ehup,
Gu thwlynud Eh wgpbpu b wwuinlybpwglunud quhph
hkwnwgnunnubkphl’ gnigk 50 Yuid 100 tnwph upwlhg
htwn, np thnanuin gpunupwlubphg thnpénud B
hwlb| wyu ghppl nu pupbpgl) nnnuinwybpp: Lpwlp
thuinpbnt Bu Ubp nuph wdbbwnddwphu tnwpnud
(uhpbh puptpgnn, hnyu nlukd, np wybih Juin twph
sBup nbulh) gpunwsé Fwjwph hhpnpnupynilubpp, ph
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answers to many other questions. It is a magical
illusion though, to think a hundred years ahead while
looking for traces in documents of a hundred years
of age. We are like time workers traveling between
the lines and talking to each other with gaps, dots
and letters. Therefore, | would like to put a tiny note
about the memory of the project itself: this very book
is a document. It is an example of new approaches
that aim to make the hidden stories visible and to
reveal the potentials that occur at the intersection of
memory and space. Further to that, it is a document
of the collective effort to understand a place

and solidarity of the researchers of two resentful
countries.

Balat is a small district of Istanbul. However, its memory is
very deep and has so many layers. There are many
traces waiting to be discovered, to be told and each
trace takes on fresh meanings in the eyes of those
who read it. This book makes some of them visible,
aiming to tell the experience of living together in
Balat, a multicultural neighborhood of Istanbul.
Authors from different disciplines with different
eyes address traces of multicultural life in Balat, by
creating at times intersecting and at times diverging
narratives. These narratives don’t agree with each
other all the time, maybe they don’t even share the
same approach, but just like the places and people
we read about in Balat, they stand together and
create a fragmented whole. Therefore, we would like
to sincerely thank all of the authors who responded
to our Open Call, were part of all cherished and
challenging moments of creating a trilingual book
and eventually made this publication possible.

Throughout the project, senior researchers contributed
to our journey and helped us to find our way in the
history that spanned a very long period of time
by giving ideas, discussing new approaches and
sharing their archives and resources. We would like
to thank Asli Odman for her suggestions throughout
the process, Jean Frangois Perouse who generously
opened his amazing archive, Rifat Bali and Roz Kohen
for their illuminating publications. We are grateful
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nypbp Bu bnk) hEnwgnuinnubpp W 2w wy) huwpwynp

hwngbph ywwwupuiwllbp: Pupbhl qupdwlwhpuwy
Uh wunipg £ dinndh prgk) hwpynip viwph wnwy, tpp

wgphn wnwy puwgynid Bu hwpynip nwpyw Juntunipywl
Jwybpwghp Egbp: Uklp wubu dwdwlbwlyh uywuwynplbp
Lhuklp, np 6wdthnpnud Bup tninquitnwypny nu fjununwd

hpwp htwn YEwnh ne géh, mwnh nu pugwnh dhongny:
Whw b hugnt U gwblwlnid wbbpwl Uh bpwl Ey
rennub htug bwhiwgséh hhannnipywl pnipg, pwlih np
wju ghppl hupuhl Uh Juybpwgpnipyniu £ Wb unp

Uninkgnudubph ophuwy E, npnug bywunwyu E wnmbuwlbih

nuwnélb] pwpblywé ywundnieynilbbpp W hhannnipjwl

nL nwpwdénipjwl pwnninhubpnud wwnwhwéh Lkpnudp:

b ipnudU wudwéh® ghppp UBY nbnuitiph W Gpyn
tunny Epyph hEnwgnuinnubph hwdbpwpunieniu

hdwuwnwynpnn hwjwpwlywl gwuph Juytpwghp k:

Fwwpp Unwdpnih thnpp punudwubphg B Fuyg b wjlybuy,

Upw hhannnieyniup wwn funpl ne puqdwbpun E: Yen
2w ni 2w 2kpnkp BU uywunud pugwhwjunybne,

wwundybnt hpkug hbppehl, W jnupuwpwlgnupl £ wpdwuh
EUnp nL pwpd hwjwgpny Yyephwlybne: Npnp npduqutp

htug wju gppny B nbuwlb)h pupésk|, npp bywnwy nluh
wwwndb) Unwdpnih puquudwlnipwhl punwdwuncd”

Fwwpend, hwdwwnbtn wwypnnubph thnpdwnnipyndup:
Swppbp ghvnwlwpqbphg tynn hnhlwllkpp
wnwppbp nhuwlynduubphg Bu Ukplwjwgnk) Fwpwph
pwquwdrwlnipwyhl Yjwlpp” uinkndbiny tppbdu

fuwgynn, Eppbdul £ mwpwdhunynn ywwnnedubp: Hpwlp
Uhawn ¢k, np hwdwhniug Bu, gnigb wuqud gbb swnwynud

Uhlunyl bywunwyhl, pwyg Fwpwpeh tnbnwlph no
dwpnluwlg bdwl, wyn ywwnnwdubpl £ B juiquwé

Unnp-Ynnph b unbnénud Eu Uh wdpnngnipynil: Nuwnh,

Ygwuywlwjh wulbné Junphwlwnipynitbu hwywnubg
pninp hEnhbwhubphl, npnbp hwdwéwjubiny npunbw
Jdbtp unbnswgnpéwluwl phuh wunwdp, wyu bhwjkqne
qpeh unbnédwl pninp nddwp nu hwébk h wwhbpp Jkq
htwn Yhubghl b, h ypgn, huwpwynp nupéaphl qpeh
Inyupudwynudp:

Lwhiwgéh hpwlwlwgdwl pupwgpnid wjwg ubplunh
hEunwgnunnutpp Lywuwnbkghl J6p whuwnmwiphl
L hpblug dwnpbkpny, Unp Uninkgnudubph pnipe
Yupshpubipny, wppuhyutipny W wnpynipliipny
oqubkghu Ynnuunpnyt) ywundwwl inbiwwl
dwdwlwlwpgwlh shpnud: Sunphwlwinipynil Bup
hwjinunud Uupp Ondwuhu bwhiwgéh nng pupwgpnid
wnywé hp nhinwpynudubph hwdwp, dwl Spwbiuniw
M&pnqhl, np hp hpwawih wphuhyp Jkéwhnqupwn
unpwdwnpbg Ubq, Npdwpe Fwihhu W Nng 2nhEuhu
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to Varduhi Balyan who brought us together, to Nazli
Tarker for locating the needs of the project, to Ozge
Celik for her guidance in translating challenging texts,
to Umut SUlun, the director Ara Guler Archive and
Research Center for their contributions. Our team
members Eylem Can, Burcu Sila Candan, Taryn Bell,
Klim Grechka, Harutyun Toumaghyan and Emir Kuguk,
who meticulously undertake the entire burden of a
trilingual project, beautify our productions and ensure
the completion of this work in a creative and cheerful
manner. All the members of the CSN Lab NGO and
Palimpsest Research Collective have worked hard

to review Balat with new questions and produce this
publication. Along with the narrative of a place, we
also developed an example of creative collaboration.

The rest of the journey belongs to the book. Our wish is

that our work would encourage those who want to
explore Balat and Istanbul, to ask new questions and
spark creative curiosity.

With all of our effort and good wishes, we hand over what
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we have taken from history to history again.
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hpbug wpdbpwynp hpwwwpwynedubph hwdwp:
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«Upw 9nitph wphuhyh b hBlnwgnunwlwl YEunpnuh»
wnlioptl Nudhpe Unnitupl® hp Lywuwinp $pwgphl pbpbpne
hwdwnp: Ubkp phuh wunwdubp gjbd Quilihl, Fnupgne Uppuw
Qulnwuhl, Rwppl REhL, Y hd Gpbgluyhl, Swpniencu
Bnidwnjwuhu b EUhp B)nigniphl, npnbp unwlidubghu
Lwhiwghép pkp |GqUny h Uh pbpking, gpph dLwynpdwl,
hEwnwpenpphp (nuénudubpny UkpYwjwgubine gnpsh nne
pbnp L wdbbuwyl pdwhilnpniejudp hpwgnpétghl:
Sunphwlw) Bup «Uwlnipwjhl b unghwjwwl
Lwpwunhyubph jwpnpuwnnphw» 4-h pninp wbnwdubphu
L «NMwhdyubun hbnwgnunwwl Yn)EYnhyhuy, npnug
hwdwn wfuwnwlph wpryniupnd hpuwwywpwybg wju
ahpep, L Fwpwpep UepJuywgytg Unp hwnpgtiph |nyup
Lbkppen: Sknulph wwunnwlh hbwn Jelnkn, dEup Lwl
ntlbgwlip unbnéwpwn hwdwgnpswlgnipjwl Uvh Jun
onphliwly:

Ulwgjuip gpeh wliglibihp ninpl E: bgwlijwliwyhlg, np
Jbp whuwnwlipp ngunpbp Fwjwpp b Unwdpnyp
hbunwgnnk| gwlljwgnnubph, npnbp Julnpwnweuwl
Unpwlnp hwpgbph’ fupwlbiny uinbndwagnpé
hEwnwpnpppnie)nil:

UdEbwyu gwlwuhpnipjudp b pwpbdwnpwlplbpny’
wwundnipyniuhg pwnjwép Yyepwnwpsuncd Bup
wwwndnipjwlp:
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